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A GLORIOUS CHURCH TO POSSESS THE NATIONS  

(Texts: Eph. 3:21; Eph. 5:27)  

Apostle Eric Nyamekye 

 

1.0  INTRODUCTION ï THE GOAL OF THE CHURCH 

The purpose or goal for constructing a building or structure is crucial for determining the  

processes by which it is built. When designing a building, architects always keep their clientôs 

purpose in mind while fixing their eyes firmly upon the finished product as outlined in the  

original plan of the building until it is completed. To a large extent, the engineering design 

and aesthetics of a building is determined by the purpose for which it is built. 1 Both the 

architects and the builders adopt a holistic approach to all their pr ocesses and work in 

particular ways to ensure that what is built meets its purpose or goal. In the same way, the 

Church God sends into the world to possess the nations has a goal.  

 

However, many Christian congregations across the world appear to have forgotten about 

the goal of the Church. A typical church calendar of our times is often activity -packed and 

project oriented: Sunday bible studies, home cell meetings, mid -week Bible studies and 

prayer services, Friday evening prayer meetings, all night services, dawn meetings, ministry 

weeks and ministry activities, pastors and wivesô conferences and many more. Much of 

church life today can be seen as a sum total of meetings, activities and projects some of 

which aim at solving social and physical problems. Even the training that is given in our 

Bible Schools and Colleges is more of how to perform liturgy, teach, counsel etc. The 

practical training consist of being given skills to perform certain activities well. Our 

presbytery meetings do also illustrate the p roblem solving approach.  

This is not to say that the activity and the problem -based approaches to building churches 

are not important. But rather we are called to build the Church with the ultimate goal in 

mind: the goal of becoming a beautiful bride prep ared for her Bridegroom, which is Christ. 

The Church is called together to be a special people for the Godôs own possession (Deut 

7:9), She is Godôs workmanship created for good works. God is always working in His church 

 
1 Stephen B. Clark, Building Christian Communities: Strategy for Renewing the Church (Notre Dame: Maria Press, 1972), 

12.  
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to prepare her as a glorious bride for Himself and to make her credible before the watching 

world, in order to make her witness to the nations easy and effective. It is this working of 

the Spirit of God in the Church to produce this outward beauty that would be attractive to 

the eyes of the watching world is what is described as the glory of God in the Church.  

Paul in his letter to the Ephesian church expresses this profound truth:   

Husbands, love your wives, just as Christ loved the church and 

gave himself up for her to make her holy, cleansing her by the 

washing with water through the word, and to present her to 

himself as a radiant church, without stain or wrinkle or any other 

blemish, but holy and blameless (Eph. 5:25-27 NIV). 

The Church today seems to have forgotten the glorious truth expressed in the above 

scripture. As a result, there often seems to be little concern about the spots and wrinkles 

which at present undoubtedly exist. The Church is to be committed to the goal of becoming 

ña radiant church, without stain or wrinkle or any other blemish,ò a ñholy and blamelessò 

bride to Christ, the bridegroom (Rom. 7:4; 2 Cor. 11:1 -2; Rev. 21:2&9, Rev. 19:6-9).  

To this end Jesus gave ñGifts of menò to the Church. Paul writes; 

It was he who gav e some to be apostles, some to be prophets, some 

to be evangelists, and some to be pastors and teachers, 12 to prepare 

God's people for works of service, so that the body of Christ may be 

built up 13 until we all reach unity in the faith and in the knowled ge of 

the Son of God and become mature, attaining to the whole measure of 

the fullness of Christ (Eph. 4:11-13, NIV)  

These ñGifts of menò are co-labourers with God, the owner of the Church who works in her 

(Php. 2:13; Php. 1:6) to get her to the ultimate goal. As co-labourers, Christian workers 

should have the same goal as Godôs ïñto build something ï to work to form a people who 

live for God. This should be the result of all our pastoral work. Whereas, the goal of the 

Christian life is to live for the praise of Godôs glory (Eph. 1:9-12), the goal of the pastoral 

work by extension the Church, is to build a people of God who live for Godôs gloryò2 ï a 

 
2 Clark, Building Christian Communities: Strategy for Renewing the Church, p. 22. 
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glorious bride without stain or wrinkle or any of such things. The Christian worker as an 

architect or a builder should be able ask himself or herself these questions: 

1. What am I building? - the goal 

2. Why am I building?  ï the purpose 

3. How am I building? ï the process 

He or she should be concerned that all the activities and efforts go together in such a way 

that something is being built. With this understanding we should be able to mobilise the 

church for real prayers. We need to be praying for the perfecting of the saints as a 

community developing a beautiful lifestyle in the midst of a corrupt and disintegr ating world 

order (Col. 1:9-14; Eph. 3:14-19). 

As Godôs people, God requires the entire Church to live their life as a fitting tribute to Him 

(1 Peter 2:9), reflecting His very character and nature. This image of the Church implies 

that as a people of God we cannot live our life the way we want it. God has interest in how 

we live our lives as the summoned out group. The watching world too will measure us based 

on this understanding of the Church as Godôs possession ï a people that is required to 

simultaneously reflect Godôs love and holiness. From John 13:34-35, Jesus Christ himself 

stresses that the world has the right to decide whether we are true disciples of his, on the 

basis of the love we show to all people. It is this observable love among Christians that will 

convince the watching world that God sent His Son to save humanity. (Jn. 17:21). This idea 

is aptly captured by Francis Schaeffer: 

The church is constantly on trial before God and before the 

world. It claims to be Godôs representative. By its deeds and 

words it should therefore reveal to all men something of the 

character of the God who is there ï something of Godôs love 

and simultaneously something of Godôs holiness.3 

Though we may need to build decent places of worship, grow our finances, have o ur pews 

reasonably full, and plant more churches, the evangelisation of the world is not the supreme 

end of the Church. It is only a means towards that end, the end of having a prepared bride, 

 
3See Cover Page of Francis A. Schaeffer, The Church Before the Watching World (London: Inter-
Varsity Press, 1972). 
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reflecting the glory of God. 4 If the Church misses this goal then she runs the risk of running 

in vain (Gal. 2:2).  

2.0 THE CHURCH PREPARED AS THE BRIDE OF CHRIST ï THE MORAL PURITY OF 

THE CHURCH 

David said, ñMy son Solomon is young and inexperienced, and 

the house to be built for the Lord should be of great 

magnificence and fame and splendour in the sight of all the 

nations. Therefore, I will make preparations for it.ò So David 

made extensive preparations before his death.  Then he called 

for his son Solomon and charged him to build a house for the 

Lord, the God of Israel. David said to Solomon: ñMy son, I had 

it in my heart to build a house for the Name of the Lord my God 

(1 Chron. 22:5-7, NIV). 

David had it in his heart to build a temple for the Lord to house the Ark of th e Covenant. 

He made extensive preparation for it. But God denied him the opportunity of building the 

temple. His son Solomon rather was to build the temple. The house David had in mind was 

to be of great magnificence, fame and splendour in the sight of all  the nations.  

This temple which was eventually built by Solomon, symbolises the New Testament Church 

(Eph. 2:19-22; 1 Cor. 3:16; 6:19). It was a centre of attractions to the nations. Like this 

temple, the Church should carry great magnificence, fame and splendour in the sight of all 

the nations. Her aesthetic beauty and excellence should be able to attract people from all 

walks of life to herself.  She must be a point of reference to anything great and beautiful.  

It is therefore anticipated that the perfec tion of the bride should be a moral perfection 

expressed in a visible holiness. The bride must be beautiful and her holiness, visible and 

attractive. There are two Greek words used in the New Testament translated as ñgoodò: 

Agathos and Kalos. Agathos refers to that which is morally and ethically good while Kalos 

means aesthetically and beautifully good. This second word, Kalos is often used to 

appreciate physical beauty. It is also used frequently in the New Testament to represent 

ñgood worksò. Thus the Church is to be seen as lovely and beautiful. The people of God are 

 
4 Michael Griffths,  Cinderella with Amnesia: A Practical Discussion of the Relevance of the Church 
(London: Inter- Varsity Press, 1976), 66 
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to be good to look upon. The Churchôs moral and ethical goodness is to be gorgeous. Just 

as the individual is to grow in holiness, so also the Christian congregation is to grow in warm 

generous beauty, a beautiful bride of Christ.  

The Church is therefore required to practice purity and not just talk about it. It takes the 

love of God and the holiness of God together to produce a beautiful bride, the Church of 

God. Schaefer writes: 

If we show either of these without the other, we exhibit not the 

character, but a caricature of God for the world to see. If we stress 

the love of God without the holiness of God, it turns out only to be 

compromise. But if we stress the holiness of God without the lo ve of 

God, we practice something that is hard and lacks beauty. And it is 

important to show forth beauty before a lost world and a lost 

generation.5  

As we begin to exhibit simultaneously the holiness of God and the love of God, spirituality 

also begins to have its real meaning in our moment -by-moment lives. The relevance of the 

Church is also demonstrated as she practices purity and holiness, influencing the world with 

her godliness and uprightness.     

The Church should not be seen as ugly. It is something beautiful and her beauty must be 

demonstrated to the watching world (Acts 2:42-47). 

3.0 THE CHURCH GUARDED AND GUIDED BY THE WORD ï THE DOCTRINAL 

PURITY OF THE BRIDE  

I am jealous for you with a godly jealousy. I promised you to 

one husband, to Christ, so that I might present you as a pure 

virgin to him. But I am afraid that just as Eve was deceived by 

the serpent's cunning, your minds may somehow be led astray 

from your sincere and pure devotion to Christ. For if someone 

comes to you and preaches a Jesus other than the Jesus we 

preached, or if you receive a different spirit from the one you 

 
5 Schaeffer, The Church, p. 54.  
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received, or a different gospel from the one you accepted, you  

put up with it easily enough (2 Cor. 11:2 -4) 

Apostle Paul in the above Scripture compares the church to a virgin, soon to be presented 

as a bride to the Redeemer. Having recalled how the first woman was deceived and led 

astray by the tempter, he was afrai d that the church could also be deceived by false teachers 

and led astray from the truth. He was by this asking the church to guard herself from any 

gospel alien to what they had heard him preach about.  

The Church must always scan within herself to identify false teachings that might have 

gotten into her ranks to corrupt her that the truth of the gospel be preserved (Gal. 2:5). 

Jesus rebuked the church in Pergamum (Rev. 2:14) for holding on to the doctrine of Balaam 

and the church in Thyatira for toleratin g the teachings of Jezebel (Rev. 2:20). And he 

bemoaned the effects of these teachings in these churches. 

Jesus in praying for the Church before His departure prayed that the Church will be sanctified 

by the truth (Jn. 17:17). This implies that what keeps the Church perpetually sanctified is 

the true word of God. Anything outside this has the propensity to corrupt the Church and 

lead her astray. The historical teachings and the accepted doctrines of the Church must be 

jealously guarded and contended for (Jude 3-4). The Church should allow the word of God 

to set her boundaries and rules. 

One distinctive mark of the Church is the purity of her doctrine and the reality of her 

community. The early Church simultaneously practiced pure doctrinal teachings and 

developed the right sense of community life among her ever -increasing members for the 

world to see (Acts 2:42). This was important because their community life was to reflect 

their teachings. When our community life does not reflect what we teach, the watching  

world will judge us as hypocrites. The Church therefore, must be known simultaneously for 

her purity of doctrine and the reality of her community.  

Mbiti writes,  

The Church as the body of Christ is herself the living channel, 

par excellence, of communicating the Gospel. Not only does she 

teach and proclaim the Gospel, but she is the embodiment of 

that Gospel; and her voice goes forth not only in audible words 
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but in her very existence and life. As she makes her numerical 

expansion and spiritual growth, the Gospel is being proclaimed 

and communicated. She cannot be severed from her message, 

and neither can that message become meaningful except within 

the embrace of the Church.6  

For the Church to remain a faithful bride of Christ, she must take the teachings of scripture 

seriously. The Church must preach and practice in deeds the teachings of the Bible. The 

world will also believe the truth the Church claims only if the Church pra ctices all the things 

she teaches. The world may disagree with our teachings and perhaps persecute us. But 

through it all, the Church should put the word first, for there is always a price to be paid. 

Through the Churchôs teachings and our community life, the watching world should know 

that Christ is our King and Lord and that we always put him first in our decisions.  

3.1  The Battle for the Nations ï Capturing the Minds through Teachings  

The Church since her inception is confronted with the battle for the nati ons. The Church is 

the means by which the rule and the dominion of God is felt in the world.  Anytime the 

Church goes to sleep, the enemy goes about his usual business of ñsowing evil seedsò in 

the world thus making the nations, his kingdom (Mt. 13:24). Thi s however cannot happen 

when the Church is widely awake and carries on her mandate. When the Church awakes 

out of slumber, she shall make the kingdom of the world, the kingdom of our God (Rev. 

11:15).  

ñAll the ends of the earth will remember and turn to th e Lord, 

and all the families of the nations will bow down before himò for 

dominion belongs to the Lord and he rules over the nationsò   

(Ps. 22:27-28). 

Satan on the other hand seeks to turn the hearts of the nations after him. And he does this 

by employing the weapon of deception (Rev. 20:1 -10; Eze. 28:12-17; Jn. 8:44). Satan in 

deceiving the nations uses false teachings as the tool to capture the minds of people. The 

 
6 John Mbiti, "The Ways and Means of Communicating the Gospel" in C. G. Baeta, (ed), Christianity in 

Tropical Africa (London: Oxford University Press, 1968), pp. 329-350(339). 
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mind has always been the battle ground because that is where transformation begins (Rom. 

12:2).  

These deceptive teachings employed by Satan according to Paul, spread like gangrene which 

have the capacity to destroy and corrupt the heart of many (2 Tim. 2:14 -18). Jesus also 

cautioned the disciples to be careful of the teachings of the Pharisees and Sadducees which 

he likened to the spreading effect of yeasts introduced into a flour (Mt. 16:5 -12). The agents 

of these false teachings are hypocritical liars, whose consciences have been seared as with 

a hot iron; men and women whom Satan himself has taken captive (1 Tim. 4:1 -2; 2 Tim 

2:23-26).  

The target of this teaching of demons is the nations and the future world (1 Tim 4:1 -2). For 

instance, the global introduction of secular humanistic sexual ideologies such as the 

Comprehensive Sexuality Education (CSE) is a deceptive ideology meant to capture the 

minds of the future generations towards the globalisation of the LGBTQI+ agenda. These 

teachings are based on ñhollow and deceptive philosophies, which depend on human 

tradition and the basic principles of this world rather than on Christò (Col. 2:8). 

Teaching is an appeal to the senses and it takes several forms including modelling and 

music. It is important to note that what is taught gives rise to belief system; and this belief 

system gives rise to conduct and by extension the culture of a society.  

To counter Satanôs agenda of deceiving the nations, the Church which is the hope for the 

manifestation of Godôs glory, will have to arise and begin to think of the nations and the 

future world (next generat ion). Until the Church begins to do this, she has not joined the 

battle yet. The Church must refute the deception of the devil in the nations with the truth 

of God. We need to combat darkness with the light of the word which brings liberation 

through revelation (Jn. 8:30 -32; Ps. 19:7-11).    

To do this, the Church should diligently avail herself to the following:  

a. The church should be able to teach sound doctrine to break strongholds that hold 

the minds of her people captive; casting down imaginations - the various systems of 

false philosophy and the reasoning/arguments of the enemies of the gospel;  and 

every pretension - exalted yet unfounded opinions, that set them selves up against 

the knowledge of God in the nations (2 Cor. 10:4 -6);  
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b. She should take the instructions God gave in Deuteronomy 6:1-15 seriously than ever 

before and seek to raise godly children who are well equipped to take the future 

world for our God. The Church should employ all available means to impress the true 

word of God on the hearts of our children;  

 

c. The Church should be able to be good advocates of the truth and consciously seek 

to raise laments against anything within her society that set itse lf against the will of 

God. She should not sit unconcerned and close her eyes to the evil happenings 

around her. She must rise to her prophetic role in the building of the nations. The 

presence of the Church must be felt in the running of the affairs of th e nations; 

 

d. The Church should be strategic about using her doctrines through good music to 

possess the nations by penetrating cultures (Eph. 5:19-21). Andrew Fletcher, a 

Scottish political activist and writer (1655 -1716) had said, ñlet me make the songs of 

a nation, and I care not who makes its laws.ò He being the Commissioner of the old 

Parliament of Scotland together with ancient legislators had the understanding that 

they could not well reform the manners of any city without the help of a lyric, and 

sometimes of a dramatic poet.7 

 

4.0  THAT THERE MAY BE GLORY IN THE CHURCH  

The Hebrew term which is commonly used in the Old Testament to denote glory is the word, 

Kabowd. Its literal meaning is weight or heaviness, but it is used figuratively in the sense of 

splendour, abundance, honour or glory. In the Old Testament it is used variously to describe 

an individualôs wealth, power or majesty, or great honour (Gen. 31:1; 45:13).8 We can 

deduct from the above that the glory of God is the expression of all the attributes of God.  

Today, people commonly use the term weight in a similar way. For example, we might say 

a believer has ñspiritual weightò (substance) if he possesses a mature, honourable, humble, 

and just character. This spiritual weight could be described as his ñgloryò, which makes him 

stand out from others. This is to say that what will make a church stand out from others is 

 
7 https://en.wikiquote.org/wiki/Andrew_Fletcher. Accessed on November 8, 2019 
8 Guilermo Maldonado, The Glory of God (New Kensington: Whitaker House, 2012), 10. 

https://en.wikiquote.org/wiki/Andrew_Fletcher
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the ñspiritual weightò the church carries; and this weight from the above understanding is 

the manifestation of the very attributes of God.  

The Greek reference to glory is the term doxa. The term leads to the notion  of reputation, 

honour, fame, praise, dignity, splendour and brilliance 9. Later that same word was used in 

the New Testament verses, including certain reference to Jesus. (Matt. 16:27; Jn. 1:14). 

Thus, doxa speaks of the real majesty, reputation or opinion belonging to God.  And it is a 

sobering truth that Godôs reputation in the world, or the worldôs opinion of God, will depend, 

to a large extent, on how far His glory is seen in the Church. For the sake of His great name 

and the image of the Church, there should be evidence of the reality of the living God in the 

Church. 

The Apostle Paul prayed, ñto Him be glory in the church and in Christ Jesus throughout all 

generations, for ever and ever! Amenò (Eph. 3:21). This prayer by Paul is a concluding part 

of a prayer he was making for the church in Ephesus (Eph. 3:16 -20). He had prayed that 

God out of His glorious riches may strengthen them with power through His Spirit in their 

inner being, so that Christ may dwell in their hearts through faith. The concluding part of 

the prayer sums up his heartfelt desire for the church, ñthat there may be Godôs glory in the 

churchò. Paulôs prayer here seems to suggest that what is of most importance in Godôs 

church in every generation is His glory (Hag. 2:3 -9; 2 Chron. 5:13 -14; 7:1 -2, 14-22; Eph. 

2:18-22; 1 Pet. 2:5).   

A reader of Ephesians 3:21 will ask, how can God be glorified in the Church? The answer 

lies in the next verse that is artificially cut off by the introduction of a fresh chapter heading. 

ñAs a prisoner of the Lord, I urge you to live a life worthy of the calling you have receivedò 

(Eph. 4:1). This verse answers how God should be glorified in the Church; that is by 

Christians living a life worthy of the calling they have received (2 Tim. 1:9). The Apostle 

Paul then spends the rest of the book talking about what it means ñto lead a life worthy of 

the calling you have receivedò. It is this kind of lifestyle that ensures Godôs glory in the midst 

of His people. 

When the glory of God is in the Church, worship and sacrifice is made spontaneously without 

compulsion (2 Chron. 5:13-14; 7:1 -2; Ex. 33:9-10). Also, people respond easily to the gospel 

 
9 Maldonado, The Glory of God, p. 11 
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most often where and when the glory and the power of God is demonstrated (Acts 8:6 -8; 

Exo. 3:1-3). 

When the Glory of God is in the Church there is also the experience of the supernatural and 

transformation. The supernatural are the unexplainable manifestations of the power of God 

in the life of the Church (Acts 5:15 -16; 19:12; 8:5 -8; 12:5 -17); while the transformation in 

the church rests on the extent the Church is able to radiate the very beauty and h oliness of 

God (Eph. 5:27; 1Pet. 2:9-10).  

A further reflection of Paulôs prayer for the glory in the church also suggests that the glory 

of God in the Church can be lost (1 Sam. 4:1-10). As custodians of the Church (1 Cor. 4:1; 

1 Sam. 4:13) we must make sure that there is glory in the Church in every generation. The 

glory should be jealously guarded because it can be pushed out of the Church. When that 

happens, the Church loses her attraction to the nations (2 Chron. 7:19 -22). Where the glory 

of God is absent in the Church, even though there could be the presence of the priest, the 

temple, the altar and sacrifices as in the days of Eli the priest, revelation could still be rare, 

the people cast restraint because the glory of God has been pushed out of the t emple (1 

Sam. 3:1-2; 4:21 -22).  

4.1  Pushing Godôs Glory out of Godôs House 

In the book of Ezekiel Chapters 8 to 11, the Lord carried Ezekiel from Babylon to Jerusalem 

in a vision. He revealed to him some terrible examples of the idolatry of the people. He saw 

an idolatrous image which provoked the Lord to jealousy. He saw the eld ers of Judah 

assembled; each with a censer in his hand, worshipping vile portraits on the walls. There 

were women weeping for a Babylonian deity, Tammuz. The vegetation supposedly dried up 

when he died. Then he sees about twenty-five men representing the p riest worshipping the 

sun and involving themselves in lewd practices.  From there, he sees the glory cloud - 

representing Godôs presence lingering out of the temple, grieved away by the idolatry of the 

temple. By chapter 11:23, the glory cloud had left the  temple and exited the city.  

MacDonald William comments: 

 ñIt retired unwillingly. Itôs throne was the Most Holy Place, it 

then withdrew to the threshold, then, above the threshold, then 

it retired to the Eastern Gate, and finally, to the mountain on the 
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east side of the city. Thus the God of Israel in lingering love 

forsake His city and temple, not to return till 43:2. 10  

The above is a wake-up call to the Church to pay close attention to the life of the Spirit 

within us, so that ñé the light within us is not darknesséò (Matt. 6:23). 

4.2  Holiness -  The Law Of The Temple  

In chapters 40 to 48 of the book of Ezekiel, the prophet sees in a vision the future restoration 

of Israel and her glory in the kingdom. He describes the restored city and temple, greater 

than anything Israel has ever known. In 43:1 -6, he sees the glory of God return to the 

temple. After the consecration of this new temple, God pronounces the "law" which was to 

govern the ordinances of the temple as well as all that was to be associated with t he temple, 

including the people themselves. This was the law of the temple; ñall the surrounding area 

on top of the mountain will be most holyò (Eze. 43:12). This law implies that the entire 

temple mount and all its associations were to be considered and for that matter kept ñmost 

holyò. This declaration renders holiness the goal of the temple. This, Ezekiel was to teach 

the people. 

In a related scripture, Exodus 28:36 -38, Moses was instructed by way of law to make a 

plate of pure gold and engrave on it as a seal: ñHoliness to the Lordò. This was to be fastened 

to a blue cord to mount it on the turban which the high priest was to wear on the forehead.  

This pure gold with its inscription was always to be on the forehead of the high priest. This 

diadem was the dignity and authority, the testimony and witness of who and what the high 

priest stood for, what the temple worship was all about ï holiness unto the Lord.  

The law of the Temple (Church) worship, is holiness unto the Lord.  This is a law and it 

cannot be compromised!! It is in this atmosphere of holiness that the glory of God will 

comfortably dwell.  This we must teach, ensuring that sin does not have a place in the 

Church. When sin rules in the Church, the life of God in the Church is suppressed. The whole 

Church has an essential obligation to press towards perfecting holiness. This is not just an 

Old Testament phenomenon. Paul instructed the New Testament Church; 

 
10 William MacDonald, Believers Bible Commentary: With the New King James Version 
(Nashville, Tennessee: Thomas Nelson Inc, 1995), 1047. 
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Since we have these promises, dear friends, let us purify ourselves from 

everything that contaminates body and spirit, perfecting holiness out of 

reverence for God (2 Cor. 7:1, NIV).  

4.3  Do not Grieve the Holy Spirit  

Itôs amazing how God could be driven from His temple!  In the new creation God dwells in 

him by His Spirit (Eph.2:18-22) and care should therefore be taken not to stifle the Spirit of 

God. In his book ñHoly Fireò, R. T Kendall reveals that the Holy Spirit is a very sensitive 

Spirit; ñreverently hypersensitiveò he says.11 Commenting on Ephesians 4:30, ñand do not 

grieve the Holy Spirit of God, with whom you were sealed for the day of redemptionò, Kendall 

teaches that when we grieve the Holy Spirit, although the Spirit never leaves us (Jn. 14:6), 

the anointing diminishes. That is, the sense of His presence is gone. He seems to have left.  

In 1Thessalonians 5:19, Paul likens this to ñquenching the Spiritôs fireñ. The Spirit is present 

but you wonôt feel His warmth. Some of the things that grieve the Spirit is listed in Ephesians 

4:25-31. These although may seem trivial, they can however rob the Church of the glory or 

the presence of God.  

Oswald Chambers warns; 

ñWe have to recognize that sin is a fact of life and not just a 

short coming. Sin is a blatant mutiny against God, and either sin 

or the life of God must die in my life. If sin r ules in me, Godôs life 

in me will be killed; if God rules in me, sin in me will be killed.ò12 

Another area that robs us of experiencing the glory of God is the lack of devotion to God. 

Busy lifestyle will easily rob us of the glory of God. Our primary call is unto God, the source 

of our strength. ñHe appointed the twelve that they might be with Him and that He might 

send them out to preachò (Mk 3:14). The lack of quality time with the Lord does not take 

away our titles from us but it could make us lose the kabowd, the weight, the glory of God. 

The sad end of Sampson also leaves us with some lessons for our reflection: 

 
11 R. T Kendall, Holy Fire: A Balanced, Biblical Look at the Holy Spiritôs Work in our Lives (Florida: Charisma 

House, 2014), 82. 
12Reimann, James, (ed.), Oswald Chambersô My Utmost for His Highest (Michigan: Discovery house books, 

1963), June 23 Devotional. 
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 ñSo he told her everything. No razor has ever been used on my 

head," he said, "because I have been a Nazirite dedicated to God 

from my mother's womb. If my head were shaved, my strength 

would leave me, and I would become as weak as any other man." 

After putting him to sleep on her lap, she called for someone to 

shave off the seven braids of his hair, and so began to subdue 

him. And his strength left him. Then she called, "Samson, the 

Philistines are upon you!" He awoke from his sleep and thought, 

"I'll go out as before and shake myself free." But he did not know 

that the Lord had left him.ò  

4.4  Show Me Your Glory!  

The glory of God is an inheritance of the Church and for that matter every child of God. 

Godôs glory is not just a theoretical concept to be learned. It is a heavenly reality that can 

continuously be experienced in the Church.  

The fact that God dwells in His creation and is indivisibly present everywhere, is a generally 

accepted truth of the Christian faith. No point in creation is nearer to or furth er from God 

than any other (Acts 17:26 -28). Even though the universal presence of God is an assumed 

teaching of the Church, it remains for us to brood over it until it begins to glow within our 

spirit man that God is here ï maturing from cognitive knowledg e of His abiding presence to 

the experiential knowledge of His presence. 

The patriarch Jacob in the howling wilderness saw a vision of God and cried out in wonder 

ñé Surely the Lord is in this place, and I was not aware of it" (Gen. 28:16). That is the 

trouble, God is here, but men do not know that God is here. What a difference it would 

make if we carried this consciousness and went ahead to cultivate this divine presence.  

The universal Presence of God and the manifestation of His Presence are not the same, the 

Shekinah or the manifest Presence exists where He is cultivated. It is this manifest Presence 

that Moses desired and went ahead to cultivate:  

 If you are pleased with me, teach me your ways so I may know 

you and continue to find favor with you. R emember that this 

nation is your people." The Lord replied, "My Presence will go 
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with you, and I will give you rest." Then Moses said to him, "If 

your Presence does not go with us, do not send us up from here. 

How will anyone know that you are pleased with  me and with 

your people unless you go with us? What else will distinguish me 

and your people from all the other people on the face of the 

earth?" (Exodus 33:13-16). 

Moses seems to suggest that the manifest Presence is that which will distinguish Godôs 

people from the other nations. That is why he would not move without the ñPresenceò.  

The Church that seeks to possess nations should be like Moses who desired to experience 

the Presence of God - a church that through prayer will cause God to rend the heavens  open 

and descend into our land (Isa. 64:1). A Church that trusts in the Father who is in heaven 

and thus seeks God Himself and not just His blessings. This is what makes the difference 

between nominal Christian life and the life radiant with His glory. Th is makes the difference 

between generations of believers; it is the difference between denominations; it is the 

distinction between Ministers. This was how Egypt knew the difference between their gods 

and the God of Israel. 

We need not look at prayer as a means of receiving things for ourselves. The Biblical purpose 

of prayer is that we may get to know God Himself. Prayer is not primarily a matter of 

changing things externally, but one of working miracles in a personôs life. The scripture says, 

in Isaiah 40:29-31; 

ñHe gives strength to the weary and increases the power of the 

weak. Even youths grow tired and weary, and young men 

stumble and fall; but those who hope in the Lord will renew their 

strength. They will soar on wings like eagles; they will run and 

not grow weary, they will walk and not be faint.ò 

Peter described this as participating in the very nature of God (2 Pet. 1:4 -8). This he said 

will prevent the Church from corruption and she will be made effective in every way. Against 

such glorious Church, there is no law (Gal. 5:23).  We need to move away from the so called 

ñdeliveranceò type of prayer and redefine prayer as tarrying for the Spirit and to see prayer 

as hard work and means of knowing Him (Col 4:12-13).  
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5.0 CONCLUSION - THE GLORIOUS CHURCH TRANSFORMED TO POSSESS 

NATIONS  

Having established that the goal of the Church is to be presented as a radiant bride without 

stain or wrinkle to Christ, the Bridegroom,  it behooves on us to keep this goal in mind and 

like the architect, keep our eyes firmly fixed on the outcome. We must avoid building a 

church that is merely activity -centred without any concrete outcome of her ultimate goal. 

We should adorn the church with so much beauty and glory that her witness to the nations 

in every generation becomes easy and effective. As already noted, the worldôs opinion of 

God depends largely on the manifestation of His glory in the Church 

It is true that the glory of God is a heavenly reality that the Church can experience just as 

it was experienced under the law. During that era God revealed His glory at Mount Sinai 

and again, His glory dwelt in the Holy of Holies in the tabernacle. When Moses worshiped 

God on the mount, he reflected some of that glory so that his face shone when he returned 

to the camp (Ex. 34:29-35). Moses was however not radiating the glory from within; he was 

only reflecting the glory that he had seen on the mount. As a result the glory on Mosesô face 

faded away. Moses had to put a veil over his face so that the people couldnôt see the fading 

glory (2 Cor. 3:13).  

The glory of the law was temporary and fading, but the glory of the new covenant (Church) 

is both permanent and increasing (2 Cor. 3:18). As the Lordôs bride adorned with glory and 

beauty, the Church cannot afford to hide herself  in the room. She must go out there with 

the crown of glory on her head showing the praise of Him who loved her and gave Himself 

for her both by word and deeds (1 Pet. 2:9). She should be a broken bread and a poured 

out wine for the world to feed on (Php. 2:17; 2 Tim. 4:6; Jh. 6:35). She must show forth 

her garment of righteousness to the world (Ecc. 9:8).  

When the Church rightly positions herself to this goal, the nations will set out to look for her 

just like Nicodemus set out to look for Jesus (Is.2:3; J h.3:1-2). When the glory of God is in 

the Church, she will certainly attract the nations of the world to herself. With her 

transformed life, she will be able to enter into the world and plug sinners from the hands of 

the enemy without conforming to their s tandard. Her members with this glory will make 

every sphere of society such as the family, government, politics, business/economy, 

education/science, media/culture and sports/entertainment a setting for ministry and a 



 

мт 
 

house of worship. Not only that, but a lso, these members will demonstrate righteousness in 

many areas such as: 

a. They will selflessly serve their nation with integrity, hard work and high sense of 

patriotism;  

b. They will become a voice against any established order or system in their spheres of 

influence that are not in harmony with Godôs will; 

c. With the power of the Holy Ghost they will generate creative ideas on issues of society 

that will contribute immensely to the transformation of our market places and by 

extension the economy; 

d. They will seek to become the best of everything in the society ï best students, best 

managers, best engineers, best medical doctors, best entrepreneurs, best CEOs, etc.; 

e. They will collectively or at the individual level care for the poor and the needy in the 

society; 

f. They will willingly commit themselves to environmental care and cleanliness;  

g. They will commit themselves to building healthy family life, where the home is a 

church and a seminary with the husband as the priest and his wife as his assistant 

with their childre n and others as members. 

When the Church arises to her goal with the glory of God upon her and the members of the 

body, willingly avail themselves as salt and light of the world, then it shall be said of our 

spheres and dwellings, ñTHE LORD IS THEREò (Eze. 48:35) and it shall be testified of the 

Church among the nations, "The Lord has done great things for them." Yes, ñthe Lord has 

done great things for usò (Ps. 126:2-3). And in His temple we shall shout Glory!! (Ps. 29:9).  
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THE CHURCH: CALLED TO A HOLY LIVING  

Daniel Walker (Apostle Dr.) 

1.0  INTRODUCTION  

The Church is generally referred to as a ócalled outô people, that is, a people called out of 

darkness into light (1 Pet. 2:9) or called unto the Lord. The Church is therefore the gathering 

of people who have been called from various places and backgrounds to belong to God, 

known as the people of God (Eph. 2:12, 13).  

1.1  The Call of God in the Old Testament  

In the Old Testament (OT), God called people for specific purposes and assignments. While 

some were able to fulfil the purpose of their ca lling fully while others were not. Notable 

among those who were called are the following:  

¶ Adam ï created and called to work and take care of the land (Gen. 2:15)  

¶ Noah ï called to preserve life from Godôs wrath (Gen. 6:11-22) 

¶ Abram ï called to be Godôs nation (Gen. 12) 

¶ Joseph ï called to preserve life from starvation (Gen. 45:4 -5) 

¶ Moses ï called to deliver Israel from bondage (Ex. 3)  

The examples cited above are gender insensitive and biased. Kindly give some examples of 

females who were called and used by God to accomplish his will and purpose for his people. 

1.2  The Call of God in the New Testament  

When Jesus began His earthly ministry, He called people to follow Him and become His 

disciples. He designated some as apostles. Those He called were supposed to serve (Matt. 

20:25-28); be fishers of men (Matt. 4:18 -22); preach the word and heal the sick (Matt. 

10:1), among others. Later, others like Paul was also called by the Lord Jesus Christ, through 

a vision, to proclaim the name of Christ to the Gentiles and their kings and to the people of 

Israel (Acts 9:15).  

1.3  The Call of God in the Church Age  

In the Church Age, anyone who hears and responds to the gospel message is called (Rev. 

3:20; Matt. 11:28; Jn. 6:37; Jn. 7:37; Is. 55:1 -3). Paul says in Romans 1:6 (NIV) that ñAnd 
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you also are among those who are called to belong to Jesus Christò. So, the primary purpose 

of our calling here is to belong to Jesus Christ. The Church is therefore called to belong to 

Jesus Christ, to be the body of Christ and the bride of Christ. 

The New Testament enumerates several other activities or virtues that the Church is called 

to do or to be. Some of these are:  

¶ called according to Godôs purpose (Rom. 8:28) 

¶ called to faith in Christ (1 Cor. 7:22)  

¶ called to live in the grace of  Christ (Gal. 1:6) 

¶ called to hope in Christ (Eph. 1:18; 4:4)  

¶ called to be justified (Ro. 8:30)  

¶ called to live in peace with others (1 Cor. 7:15; Col. 3:15)  

¶ called into fellowship with Jesus Christ (1 Cor. 1:9) 

¶ called to liberty or to be free (Gal. 5:13)  

¶ called out of darkness into light (1 Pet. 2:9)  

¶ called to preach the gospel to others (Acts 16:10)  

¶ called to a holy life (2 Tim. 1:9; Ro. 1:7; 1 Cor. 1:2; Heb. 3:1; 1 Pet. 1:15 -16) 

¶  called to eternal glory in Christ (1 Pet. 5:10; 1 Thess. 2:12)  

¶  called to eternal life (1 Tim. 6:12)  

¶  called to live a worthy life (Eph. 4:1)  

¶  called to suffer with Christ (1 Pet. 2:21)  

¶  called to bless and be blessed (1 Pet. 3:9) 

This paper will examine the Church that is called to a holy living.  

2.0  CALLED TO A HOLY LIVING  

One of the fundamental doctrines of Pentecostalism is the doctrine of holiness. Those who 

come to faith in the Lord Jesus Christ by hearing the gospel message through the power of 

the Holy Spirit become new creation, the old life gives way to new life (2 Cor. 5:1 7), and 

the sinner is turned into a saint to live a holy life. As holy people, we share in the heavenly 

calling (Heb. 3:1).  

Holiness, according to E. F. Harrison, is ña fundamental element in the distinctive nature of 

God as revealed in Scripture and a basic response to His grace on the part of the people of 
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God as they become moulded into His likeness.ò13 Holiness, to live a holy life or to be holy, 

could also mean to be sanctified, consecrated, dedicated or purified. It is to be morally 

blameless, separated from sin and consecrated to God. Holiness is being set apart from the 

world and unto God. Explaining further from the principle of first mention, Genesis 2:3 states 

that ñAnd God blessed the seventh day and made it holyò. Later, God included this as part 

of His commandments to the children of Israel that ñRemember the Sabbath day by keeping 

it holyò (Ex. 20:8). This means that, the Seventh day or the Sabbath day was to be different 

from the rest of the days, a day set apart, or set aside where work is not  done like the other 

days, but a day to rest and reflect on Godôs goodness and faithfulness.  

The Church called to holy living, therefore, is a church, or a people of God, set apart or set 

aside from the rest of the people. They are meant to be different f rom the others in lifestyle; 

a people of God who remember that they have been called and set apart to keep themselves 

holy. David Powell, Principal of an Assemblies of God Bible College, indicates that ñChristians 

are persons set apart from the sons of men. They are made saints by the atoning blood of 

Christ positionally, and by an act of regeneration which takes place through the agency of 

the Holy Spiritò.14   

2.1  The Nature of Holiness or Sanctification  

2.1.1 Instant sanctification: This occurs the moment one is born again and therefore, is 

the work of God. We instantly become saints (1 Cor. 6:11; Heb. 13:12)  

2.1.2 Progressive sanctification: This is the part of the believer. In order to accomplish 

Godôs will in sanctification, believers must participate in the Spiritôs sanctifying work 

by: 

¶ Ceasing to do evil (Rom. 6:1-2; Php. 2:12-13) 

¶ Purifying themselves from everything that contaminates the body and spirit (2 

Cor. 7:1; Rom. 6:12; Gal. 5:16 -25) 

¶ Keeping themselves from being polluted by the world (Jas 1:27 ; Rom 6:13,19; 

8:13; 12:1 -2; 13:14).  

 
13 E. F. Harrison, International Standard Bible Encyclopedia, Revised Edition ï Volume Two: E-J., (Electronic Version) p. 

725 

14 David Powell, ñThe Doctrine of Holinessò in P. S. Brewster (ed.) Pentecostal Doctrine (Harrow: P. S. Brewster, 1976) p. 
358 
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2.2  Holiness in the Old Testament  

ñIt is no exaggeration to state that this element of holiness overshadows all others in the 

character of the deity so far as the OT revelation is concernedò.15 Philadelphia pastor James 

Montgomery Boice once spoke to a discipleship group on the attributes of God. He began 

by asking them to list Godôs qualities in order of importance. They put love first, followed 

by wisdom, power, mercy, omniscience, and truth. At the end of the list they put holiness. 

According to Boice, he was surprised because the Bible refers to Godôs holiness more than 

any other attribute. The Bible doesnôt generally refer to God as Loving, Loving, Loving! Or 

Wise, Wise, Wise! Or Omniscient, Omniscient, Omniscient! But over and over we read the 

cry of the angels, Holy, Holy, Holy.  

In the OT economy, things, places, and times, as well as persons, were sanctified, i.e., 

consecrated to holy purposes. Consider the following examples: 

¶ The Sabbath (Gen 2:3) 

¶ The first fruit (Ex 13:2)  

¶ The tithe (Lev. 27:30)  

¶ The temple articles and the priests (Ex 40:10-13) 

¶ The vow of the Nazirite (Num. 6:1 -12)  

Holiness or sanctification was therefore Godôs will for the Israelites in the OT; they were to 

live holy or sanctified lives, separated from the lifestyles of the nations around them (Ex. 

19:6; Lev. 11:44; 19:2; 2 Chron. 29:5). The clarion call for them was to be holy because 

God is holy (Ex. 31:13; Lev. 11:44-45; Lev. 19:2; Lev. 20:7, 26; Lev. 21:8; Lev. 22:32 ; Is. 

43:15). God actually chose the children of Israel to be holy as the following text suggests. 

ñYou are the children of the LORD your God. Do not cut yourselves or shave the front of 

your heads for the dead, for you are a people holy to the LORD your God. Out of all the 

peoples on the face of the earth, the LORD has chosen you to be his treasured possessionò 

(Deut. 14:1 -2). Deuteronomy 26:19 continues that, ñHe has declared that he will set you in 

praise, fame and honour high above all the nations he has made and that you will be a 

 
15 Harrison, International Standard Bible Encyclopedia, p. 725. 
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people holy to the Lord your God, as he promisedò. God, therefore, demanded holy living 

from his people in the OT times. 

2.3  Holiness in the New Testament  

In the NT, the Church is called to a high or heavenly calling (Heb. 3:1). This means that the 

level of holiness required in the NT or by the Church is higher than that of the OT times. 

For instance, Abraham, ñGodôs friendò, would not have been accepted into fellowship of the 

Church, neither would David, ñthe man after Godôs own heartò, because both cohabited with 

more than one woman. Yet these men were able to serve God in their generation. The NT 

begins with the life of Jesus. The holiness of Christ Jesus has been made abundantly clear 

in the Bible. He was called ñthe Holy One of Godò (Mark 1:24; Acts 3:14). It was prophesied 

before His birth that He would be called ñthe Righteous Oneò (Isa. 53:11), and the ñOne 

who loves righteousness and hates wickednessò (Ps. 45:7). Even the devil and evil spirits 

confirmed Christ Jesus as ñthe Holy Oneò (Lk. 4:34; Mark 1:24). His avowed enemies ï the 

Pharisees and the Herodians ï testified about Him: ñTeacher, we know that you speak and 

teach what is right and are not influenced by what others think. You teach the way of God 

truthfullyò (Lk. 20:21, NLT). All these depict His holiness.  

Jesus, on the ñSermon on the Mountò, often referred to the OT regulations and insisted that 

life in the kingdom demanded a higher order of living. The Church is, therefore, called to 

live a holy life, a life like Christ in our speech, actions, thoughts and walk.  

2.4  Holiness in the Church of Pentecost  

Holiness became the hallmark of The Church of Pentecost (CoP) during the formative years 

of the church. Pastor James McKeown would often preach on holiness. According to 

Onyinah, McKeown laid so much emphasis on holiness during his teachings, often times 

citing Hebrews 12:14b, ówithout holiness no one will see Godô to the extent that it seemed 

ówithout holiness salvation might be considered absentô.16  Members adhered to his 

teachings, and holiness consequently became a life-style of the church. For instance, the 

slogan of the óWomenôs Movementô, now the Womenôs Ministry of the church, which became 

officially recognised in 1945 by Adam McKeown, the brother of James McKeown,17 was 

 
16 Opoku Onyinah, óThe Man James McKeownô in Opoku Onyinah (ed.) James McKeown Memorial Lectures: 50 Years of 
the Church of Pentecost (Accra: The Church of Pentecost, 2004) p. 77. 
17 Kingsley Larbi, Pentecostalism: The Eddies of Ghanaian Christianity Accra: CPCS, 2001) p. 184. 
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óHoliness! Unto the Lordô. Koduah posits that one of the factors that led to the fast growth 

of the CoP was its óstrong emphasis on holinessô.18  

Holiness in character was also expected to be exhibited outwardly. Women especially were 

required to dress modestly without the use of cosmetics during the McKeown era. Cosmetics 

or make-up were seen as belonging to the óworldô. At a General Church Council meeting 

held at Kumasi in 1968, it was directed that óthe wives of elders, overseers and pastors 

should set good examples by dressing modestly and discarding the wearing of wigsô.19 Some 

even referred to wigs as the óextension hair piece of Mame Wataô, the water goddess. The 

men were also discouraged from spending time visiting football stadiums whilst they could 

use the time to pray. At the same Kumasi meeting in 1968 the church was also instructed 

that ófootball pools, lotteries, raffles, sweep-stakers, horse racing, etc. are classified as 

gambling and should be discouraged in the Churchô.20  

Several disciplinary actions were therefore instituted for those who fell into such sin and 

other kinds of behaviour that the churc h felt would tarnish the image of the church. For 

instance, children born outside recognized marriages were not to be dedicated,21 and 

suspended officers were not to be re-instated into their former position of office after release 

from suspension.22 All these were to make sure and emphasize the fact that, the church 

was called to holy living. 

Other areas of discipline that have been enshrined in the churchôs constitution are:  

¶ habitually visiting questionable places; 

¶ falling into open sin23  

¶ embracing or spreading false doctrine 

¶ divorcing wife or husband  

 
18 Alfred Koduah, óThe Church in Postmodern Societyô, in Onyinah (ed.), James McKeown, p. 110.  
19 The Church of Pentecost, Working Principles (1962 ï 1992), Accra p. 7. 
20 The Church of Pentecost, Working Principles, p. 7. Synan also records similar óholiness codeô in the Church of God and 
the Pentecostal Holiness Church. Some of which were that wearing of rings, bracelets, and earbobs were sinful and 
therefore prohibited. Wearing  of necktie was not accepted and joining associations like lodges, political parties and labour 

unions were all seen as ñinstruments of Satanò.  Vinson Synan, The Holiness-Pentecostal Tradition: Charismatic Movements 
in the Twentieth Century (Grand Rapids, MI: William B. Eerdmans, 1971) p. 81.  
21 General Council Meeting decision, 1968, Kumasi, CoP Working Principles, p. 8. 
22 General Council Meeting decision, 1974, Asamankese. CoP Working Principles, p.10. 
23 This could be anything from sexual sins to assaulting a neighbour. 
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¶ marrying more than one wife  

¶ a sister getting married to a married man  

¶ disobeying and showing disrespect to the church authority at any level  

¶ practising immorality.24 

These principles were jealously guarded, and every member made the effort to live a holy 

life. Similar to the teachings of the Holiness Movement, The Church of Pentecost was 

associated with both óholiness and powerô.25 Members earnestly prayed for the baptism in 

the Holy Spirit because it was believed that the Spirit gave the believer the power to live a 

holy life. But a careful study of the theology of the church during the McKeown era reveals 

that it was their understanding of the Second Advent that made them more zealous to liv e 

Christ-like lives as the following songs suggest. 

WRakyerŮkyerŮw Onyame mma din wR The names of Godôs children are  

soro.      being written in heaven.  

Me din wR mu bi, Onyame nhoma no. My name is also in Godôs book. 

Nea ehia ne sŮ megye Yesu adi,   What I need is to believe in Jesus, 

Nea ehia ne sŮ mŮsakra môadwene,  What I need is to repent,  

Nea ehia ne sŮ mŮbR me bra yiye,  What I need is to live holy life,  

Na môafata soro ahemman no.26  To inherit Godôs kingdom 

Ahen mu Hen na Rreba nôampa;  The King of Kings is indeed coming; 

No tum kŮse nôbRwosow wiadze nyina: His great power will shake the entire world:  

Ewufo bRsRŮr nye ateasefo nyina  The dead will rise and together with the living  

BRbR môekehyia No wR wim hR.  Will go and meet Him in the sky  

MôbŮka ho, Alleluia! MbŮka ho bi,  I will be one of them, Alleluia! I will be one  

 
24 The Church of Pentecost, Constitution, p. 75.  
25 Donald Dayton, Theological Roots of Pentecostalism (Metuchen, NJ: Scarecrow Press, 1987) p. 94. 
26 Church of Pentecost, Christian Choruses, p. 41.  
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No bRgyaa ntsi mo so môbŮka ho.  By His blood I will be one of them.  

NdzebRnyŮfo runntum nnhwŮ  Sinners will not be able to comprehend 

Nôenyim hyŮnhyŮn nô;   His shining, shining face; 

Ahotsewfo nye No bŮtsena afebRR.27 The saints will live with Him forever.  

Members of CoP during the McKeown era believed their names were written in the óBook of 

Lifeô and that to be able to inherit the Kingdom of God one had to live a holy life. They sang 

that they did not only have to pray but also lead a holy life to merit Godôs Kingdom. It must 

be noted that prayer meetings were common during the McKeown era; however, when it 

came to attaining Godôs Kingdom, holiness was the criteria, because sinners will not be able 

to stand before Godôs judgment. Rather, it is only the saints, whether dead or alive, who 

will be able to meet the soon coming King. In a message delivered at Sunyani, Ghana, in 

1971, McKeown emphasised the point that ñthe church should be holy without spot or 

wrinkle. This is the church that Jesus will come for. Those who are not clean will not see 

the face of Jesusò.28 A holy church meant that everyone was in the position to contribute to 

the mission of the church. Living holy l ives, thus, became an aspect of the life of the church.  

2.5  Living in Holiness as Christians  

Christians are expected to demonstrate Christôs character of holiness because He is holy. 

The Bible clearly states that, the Christian or the Church is called to holy living. 1 Peter 1:15 -

16 states that ñBut just as he who called you is holy, so be holy in all you do; for it is written: 

óBe holy, because I am holyôò. 2 Timothy 1:9 (NIV) adds that Christians are saved and called 

to holy living. The desire of God is that holiness would reflect in everything that we do as 

imitators of Christ. The following are  a few highlights:  

2.5.1 Holiness in Thought  

There are so many things that go through the human mind everyday which can be good or 

bad. But as Christians, we need to think about good things that can shape our conduct to 

be like Christ who is holy. Paul said ñFinally, brothers and sisters, whatever is true, whatever 

is noble, whatever is right, whatever is pure, whatever is lovely, and whatever is admirable 

if anything is excellent or praiseworthy think about such thingsò (Phil. 4:8, NLT). It is 

 
27 Church of Pentecost, Christian Choruses, p. 120.  
28 Notes in F. D. Walker diary, 1971. 
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important for the Christian to cultivate pure thoughts. This helps to avoid incubating evil 

thoughts that could hatch an evil action.  

2.5.2 Holiness in what we See or Watch  

Job said, ñI made a covenant with my eyes not to look lustfully at a young womanò (Job 

31:1). Seeing is powerful and can lead to a lasting impression. According to Edgar Dale, an 

American educator, we remember more of what we see than hear or read. Seeing is power 

but seeing correctly is powerful and beneficial. Elisha prayed that the eyes of his servant 

may be opened and when it did, his servantôs attitude changed (2 Ki. 6:17). At another 

instance, God told Jeremiah that he had seen correctly (Jer. 1:11-12). This implies that 

Christians must see correctly and see what God wants them to see. Watching pornographic 

materials and acts of nudity or being involved in voyeurism must be avoided. This was the 

act that caused David to sin (2 Sam. 11:2-3). Like Job, Christians should make the conscious 

effort not to sin with their eyes as standard s for holy living is higher in the Church age than 

the OT times. Jesus sums it up this way: 

You have heard that it was said, 'Do not commit adultery. But I tell you that anyone who 

looks at a woman lustfully has already committed adultery with her in his h eart.  

If your right eye causes you to sin, gouge it out and throw it away. It is better for you to 

lose one part of your body than for your whole body to be thrown into hell. And if your right 

hand causes you to sin, cut it off and throw it away. It is be tter for you to lose one part of 

your body than for your whole body to go into hell (Mt. 5:27 -30). 

2.5.3 Holiness in Conscience  

Demonstrating Christôs holiness is not limited to Sunday within the church premises; it goes 

beyond the pulpit. We must be able  to approach the holy God if our moral conscience is 

clear. John said: ñDear friends, if our hearts do not condemn us, we have confidence before 

Godò (1 Jn. 3:21). Job was resolute about maintaining his righteousness and was sure that 

his conscience would not reproach him as long as he lived (Job 27:6). When Paul was 

making his defense before Felix, he concluded that he had always tried to keep a clear 

conscience before God and man (Acts 24:16). This position made it difficult for the king and 

the accusers to find any fault against Paul. Clear conscience produces boldness and helps 

the Christian to live a holy life before God (1 Cor. 4:3 -4). 2 Corinthians 1:12 states that, 

ñNow this is our boast: Our conscience testifies that we have conducted ourselves in the 
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world, and especially in our relations with you, in the holiness and sincerity that are from 

God. We have done so not according to worldly wisdom but according to Godôs graceò. We 

are therefore to hold on to faith and a good conscience (1 Tim. 1:19; 3:9 ); serve God with 

a clear  

conscience like our fathers did (2 Tim. 1:3); and keep a clear conscience to be blameless (1 

Pet. 3:16). 

2.5.4 Holiness in Deeds  

Whatever we do, we must know that our deeds are unto the Lord who is holy (Col. 3:17). 

The Church that is called to holy living will do well if every action is measured by the word 

of God.  Jeremiah chapter 35 tells a beautiful story about the Recabites who obeyed and 

acted exactly as they were instructed by their grandfather. God was impressed with the m 

and wanted the people of Judah to learn from them. As the church lives to obey every word 

of God, holiness is revealed in her daily living. This should affect how the Christian transact 

business (Lev. 19:35-36; Deut. 25:13 -16; Pro. 11:1) and portray Chri st at the work place.  

2.5.5 Holiness in Marriage  

Holiness must be seen in our marriages. The Bible says, ñMarriage should be honoured by 

all, and the marriage bed kept pure, for God will judge the adulterer and all the sexually 

immoralò (Heb. 13:4). Marriage and the marital home is one practical area that holy living 

can be practised to the fullest. Parents have a duty of living holy lives to show Godôs way to 

their children whilst children have a duty to obey their parents as they obey the word of 

God.  

2.5.6 Holiness in Ministry  

Paul wrote, ñFor we are taking pains to do what is right, not only in the eyes of the Lord but 

also in the eyes of menò (2 Cor. 8:21). Unlike the children of Eli who could not display 

holiness in their ministry, Christian leaders should be holy and faithful in all their ministerial 

functions (Jn. 1:43-45; 1 Tim. 3:3; Titus 1:7 -8). Unlike Jacob the supplanter, a man who 

manipulated the system to be at the top, (Gen. 27:18 -27), and used people to ñsave his 

skinò, (Gen. 32:1-8), church leaders must be sincere in their ministry and exhibit a high level 

of integrity and holiness. To sum it up, church leaders must exhibit holiness in all their 

activities. 
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3.0  HOW TO A MAINTAIN A HOLY LIFE  

It is important that the church continues to commit itself to holy living. In the midst of a 

corrupt world, Noah was found to be righteous.  

The LORD saw how great man's wickedness on the earth had become, and that every 

inclination of the thoughts of his heart was only evil all the time. The LORD was grieve d that 

he had made man on the earth, and his heart was filled with pain. So the LORD said, "I will 

wipe mankind, whom I have created, from the face of the earth --men and animals, and 

creatures that move along the ground, and birds of the air -for I am griev ed that I have 

made them." But Noah found favour in the eyes of the LORD. This is the account of Noah. 

Noah was a righteous man, blameless among the people of his time, and he walked with 

God (Gen. 6:5-9). 

God expects no less from the church and the following ways could help the Church maintain 

holy living:  

¶ Maintain intimate communion with Christ  (Jn. 15:4)  

¶ Engage in fellowship with believers (Eph. 4:15-16) 

¶ Devote yourself to prayer (Matt. 6:5 -13; Col. 4:2)  

¶ Obey Godôs Word (Jn. 17:17) 

¶ Be sensitive to Godôs presence and care (Matt. 6:25-34) 

¶ Love righteousness and hate evil (Heb. 1:9) 

¶ Put sin to death (Rom. 6).  

¶ Submit to Godôs discipline (Heb. 12:5-11) 

¶ Continue to obey and be filled with the Holy Spirit (Rom. 8:14; Eph 5:18)  

4.0  BENEFITS FOR HOLY LIVING  

Living for God and living a holy life is not an easy task but it has enormous blessings for the 

church. The truth of the matter is that God commands and demands holiness from His 

children (1 Pet. 1:16) and therefore the church can do no less. But the good news  is that 

when we strive for holiness, we get rewarded. A few of them are as follows:  
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¶ Holiness brings intimacy with God and builds spiritual strength and stability (Ps. 15:1 -

6) 

¶ Holiness brings promotion and anointing that leads to joy (Heb. 1:9)  

¶ Holiness makes us useful, effective and set apart for a noble purpose (2 Tim. 2:20 -

21) 

¶ Holiness makes us a preferred people who have received mercy and given the grace 

to declare the praises of God. Holy living, therefore, produces a heart full of praise 

(1 Pet. 2:9-10) 

¶ Holiness avoids the wrath of God and pleases God (Eph. 5:1-7) 

¶ Holiness gives hope and the hope of being part of the next world (2 Pet. 3:10 -13) 

¶ Holiness brings preservation of life and generational reward (Jer. 35) 

¶ Those who live holy lives are the delight of the Lord (Ps. 16:3)  

¶ Those who are holy lack nothing because they are in the position to communicate 

with God always (Ps. 34:9) 

¶ Those who live holy lives are called the redeemed and sought after (Is. 62:12)  

¶ Those who live holy lives have glorious inheritance and the incomparably great power 

of God working on their behalf (Eph. 1:18 -21; Col. 1:12)  

¶ Holiness gives the believer power (Eph. 3:14-19) 

¶ Those who live holy lives enjoy the grace of God (2 Tim. 1:9).  

5.0  OBSTACLES TO HOLY LIVING AND HOW TO OVERCOME THEM 

There are so many things that make it very difficult for many Christians to demonstrate 

Christôs character of holiness in their everyday lives. These include postmodern 

permissiveness, pressure of the people, the media, social activities, hypocrisy, and the 

notion of living under the canopy of universality. A few of these are examined below:  

5.1  Postmodern Permissiveness  

If the church is to live a holy life, she must be conscious of postmodern permissiveness and 

hold on to the truth of Godôs word as the standard for living. Postmodernism says that truth 

does not exist and maintains that all viewpoints are equally valid. Th is leads to relativism, 

the idea that truth is relative. That is, what is right for one group may not necessarily be 

right or true for everyone.  
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The temptation for the Church today, as shown in the example of CoP, is to believe that the 

understanding of Scripture held by members during the McKeown era was too restrictive 

and fundamental. For instance, their understanding that Christ may return any moment and 

therefore members had to live holy lives and not worry about material things or acquiring 

wealth, may have been too elementary. After all Jesus has said the gospel will reach the 

ends of the earth as a testimony to all people before the end comes (Matt. 24:14). The 

argument is that, it was not likely the gospel had actually reached all peoples during th e 

McKeown era and therefore they might have erred in thinking that the Lord was coming the 

next day. I think that this so -called better interpretation of Scripture is causing the church 

to lose her holiness. The church universal must, therefore, be sensitive to the over stretched 

rationalisation of biblical interpretation and take the word of God as it is, and not nullify the 

word of God for the sake of tradition and our modern understanding and interpretations 

(Mt. 15:6).     

5.2  Pressure of the People  

Peopleôs pressure has always been one difficult area to deal with. This is because we live as 

a community and not as individuals. We all have friends, families, work mates, church 

members, neighbours and relatives who may be interested in our wellbeing or ot herwise. 

We tend to listen to one another. Adam listened to Eve and lost his friendship with God 

(Gen. 3:12) and King Saul lost his kingship because of the pressure of the people (1 Sam. 

13:11-14). Again, the church needs to hold on to its integrity and th e truth of Godôs word. 

Job offers us a good example in dealing with family pressure. 

Then Job took a piece of broken pottery and scraped himself with it as he sat among the 

ashes. His wife said to him, "Are you still holding on to your integrity? Curse God and die!" 

He replied, "You are talking like a foolish woman. Shall we accept good from God, and not 

trouble?" In all this, Job did not sin in what he said (Job 2:8 -10). 

5.3  The Love of the World  

One major obstacle to holy living is the flesh and how to de al with the flesh and self. John 

the Apostle calls it loving the world:  

Do not love the world or the things in the world. If anyone 

loves the world, the love of the Father is not in him. For all 
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that is in the worldðthe desires of the flesh and the desires 

of the eyes and pride of lifeðis not from the Father but is 

from the world. And the world is passing away along with its 

desires, but whoever does the will of God abides forever.          

(1 Jn. 2:15-17, ESV). 

When one loves the world, the reverse becomes true, and that is, the person does not love 

the Father. Love for the world or worldliness, affects our response to the love of God and 

to the will of God. When the love of God reduces in the believer, the desires of the flesh, 

the eyes and the pride of life set in. Anything in a Christianôs life that causes him to lose his 

enjoyment of the Fatherôs love or his desire to do the Fatherôs will is worldly and must be 

avoided. 

When a person becomes born again, he still lives in this world of wickedness. Jesus said 

ñbecause of the increase of wickedness, the love of most will grow coldò (Mt. 24:12) and 

may abandon the faith. When love of God grows cold, the gospel is adulterated, faith is 

compromised, morality and virtues are reduced, the word of God  

is diluted, Christianity becomes loose and we live in a laissez-faire church where everything 

and anything is permissible and holy living is de-emphasized. 

The Church will have to fight the flesh with prayer, studying and obeying the word of God, 

relying on the power  of the Holy Spirit and fellowship. The Early Church devoted themselves 

to the apostlesô teaching and to the fellowship, to the breaking of bread and to prayer. They 

exhibited love to one another and had favour with God and man (Acts. 2:42 -47).  

The caution is that, those who think they are standing must be careful they do not fall (1 

Cor. 10:1-13). Giving the example of the children of Israel, Paul advises believers to 

remember that the Israelites were all under the same cloud, passed through the Red Sea, 

baptized unto Moses, ate the same spiritual food and drank the same spiritual drink, not all 

of them pleased the Lord. As it was in the days of Noah, so will it be at the coming of the 

Lord (Matt. 24:36 -51). 

6.0  CONCLUSION  

In the present world in which live in  it has consistently become difficult to live holy lives. 

The church is no longer associated with holiness. But holiness is one of the communicable 
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or moral attributes of God that He wants the church to share with. Peter admonishes 

believers to live holy lives because God is holy (1 Pet. 1:16). If the people of old were able 

to live holy lives in the midst of corruption at their time, the church of today has no excuse 

but to live holy lives without which no one will see the Lord (Heb. 12:14). There is power  in 

holy living and the Lord abundantly rewards those who live holy living.  
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SECULAR HUMANISM  

Alfred Koduah (Apostle Dr) 

1.0  INTRODUCTION    

The philosophical war appears to be the greatest and fiercest battle being fought in the 

world today. It is the battle for the minds of the people. It is a battle between worldviews. 

It is a clash of cultures and ideologies. It is a war that directly or indirectly involves everyone 

regardless of the personôs status or religious orientation. It is without doubt that society has 

always been, and continues to be shaped by philosophies. Peter Hicks observes, ñThe world 

today has been shaped by the philosophy of the past generations.ò29 These include deism, 

nihilism, naturalism, Marxism, existentialism, and Eastern mysticism. In addition to these, 

contemporary society continues to be shaped by other philosophies such as secular 

humanism.  

Secular humanism belongs to a panoply of ñismsò, which are shaping the minds of people 

in the world today. The oth er key ones are postmodernism, consumerism, hedonism, 

narcissism, feminism, relativism, and pluralism. Of all these, secular humanism appears to 

be the most prominent as it has become a literal religion, which Homer Duncan describes 

as ñthe most dangerous religion in Americaò.30  

This paper examines secular humanism with particular emphasis on how it affects 

Christianity. The paper will specifically look at the emergence, the ultimate objectives, official 

symbol, and the basic teachings of secular humanism. It will further look at how this idea is 

disseminated and its impact on Christianity. The paper will conclude with how Christians can 

respond to secular humanism.   

2.0  THE EMERGENCE OF SECULAR HUMANISM  

Secular humanism takes its roots from ancient Greek philosophers such as the fabulist31 and 

story-teller, Aesop (620-564 BC), the pre-Socratic theorist, Democritus (460-370 BC), 

Epictetus (50-135 AD), Epicurus (341-270 BC), and the pre-Socratic thinker, Protagoras 

(490-420 BC). The scientific thinking that arose during the period of  the Enlightenment also 

 
29 Hicks, Peter, The Journey So Far. Philosophy Through the Ages. (Grand Rapids: Zondervan, 2003), 13. 
30 Duncan, Homer, Secular Humanism: The Most Dangerous Religion in America. (Lubbock: Missionary Crusader, 1980). 
31 A person who composes fables or elaborate dishonest stories. 
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had some elements of secular humanistic ideas. Since then, secular humanistic ideas have 

permeated virtually every philosophical thought.  

The precursors of secular humanism were secularistic and humanistic groups. After George 

Holyoake (1817-1906) coined the term ñsecularismò in 1851, the Leicester Secular Society 

was formed as the first of its kind. This was followed by the formation of several other 

societies such as the Church of Humanity in 1878 led by the English philosopher, Richard 

Congreve (1818-1899). The British Humanist Association was established in 1896 with the 

aim of encouraging people to live good lives without any beliefs in religious or supernatural 

systems. 

By the late 19th century, there was a religious crisis in the western world because there was 

so much debate between religion and science. People were moving away from religious and 

Christian beliefs into secularism and the Evangelical churches were working hard towards 

personal piety. It was in the midst of that  crisis that the Ethical Movement emerged. To avoid 

divisions and diversion of attention, the Movement adopted a neutral position on all religious 

beliefs. 

Spearheaded by the famous rationalist and social ethics professor, Felix Adler (1851-1933), 

in 1877, the Ethical Movement encouraged people to detach morality from theology because 

it was thought that religion did not have all the answers as far as morality was concerned. 

In addition to highlighting the need for education for the young people, the moveme nt also 

encourages active involvement in philanthropic activities.  

Eventually, secular humanism was organised into a movement in the 1920s. As a way of 

unifying the movementôs identity, secular humanists put their ideas together and published 

it as the fi rst Humanist Manifesto in 1933. That document was considered as the basis for 

a new ñreligionò that did not profess a belief in any deity, but a dynamic one aimed at 

meeting the day-to-day needs of the people.  

By 1943, the American Humanist Association had been established. This was followed by 

the formation of the International Humanist and Ethical Union (IHEU) in 1952 with the 

British evolutionary biologist, Julian Huxley (1887-1975) as its leader. By 1973, it was 

realised that all the religious aspects of human life had to be completely replaced.  
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Accordingly, the second Humanist Manifesto was drafted by ñthe father of secular 

humanismò, Paul Kurtz (1925-2012), and Edwin H. Wilson (1898-1993), and published in 

1973 with emphasis on a belief in science, democracy, Marxism, ethics and naturalism. Other 

manifestos and declarations of secular humanism include a declaration in 1980, a declaration 

of interdependence in 1988, IHEU minimum statement on humanism in 1996, Humanist 

Manifesto of 2000, Amsterdam Declaration in 2002 and the Humanism Manifesto III  of 2003. 

3.0  THE ULTIMATE OBJECTIVES OF SECULAR HUMANISM  

Ultimately, secular humanism aims at achieving four main goals. First, it wants to establish 

a new world religion that would be of ecumenical nature by s ynchronising the best aspects 

of all the worldôs major religions. That would be referred to as ñA common faithò. Second, 

secular humanism hopes to accomplish a new economic system, which has to completely 

replace the current one.  

Third, because secular humanism considers the current global systems as archaic, it is 

aiming at achieving a new world order in which there would be no poverty and other social 

problems. To achieve this, secular humanism thinks that it has to first destroy Christian 

beliefs and establish an anti-God, anti-Christ and anti-Bible principles globally.  

Fourth, secular humanism envisions a new race of people for the new world order who 

would control their own evolution, control their educational system and promote secular 

humanistic ideas through the media, legal systems, religion and the state. 32 Thus, secular 

humanism aims at controlling every sphere of human endeavour.  

4.0  THE OFFICIAL SYMBOL OF SECULAR HUMANISM  

The official symbol of secular humanism is ñthe Happy Humanò that drives home the 

humanist teaching, ñThere is but one life that we know of and we should influence that life 

by being happy, and the best way to do that is by making others so!ò The lyrics of Happy 

Human song repeatedly states, ñIôm happy to be human, happy to be humanéò  

The Happy Human icon was designed by a boy from North London, Denis Barrington. Out 

of over 150 others, he won the winning design in a competition organised by the British 

Humanist Association in 1965. 

 
32 Duncan, Secular Humanism: The Most Dangerous Religion in America, 15-16. 
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4.1  The Happy Human Logos                  

               

The Happy Human icon, with its various forms is being used by several humanist groups 

such as the American Humanist Association, British Humanist Association, Council of 

Australian Humanist Societies, European Humanist Federation, Lesbian, Gay, Bisexual and 

Transgender (LGBT) Humanists in the UK, Humanist Canada, and Council for Secular 

Humanism. The version being used by the American Humanist Association has the embossed 

inscription ñGood without a Godò.  

This drives home the point that s ecular humanism aims at creating a happy world with 

happy and good people without God. The Happy Human logo thus displays the basic tenets 

of secular humanism that human beings are responsible enough to be moral and good 

without any religious or supernatur al beliefs. Needless to say, the Happy Human logo has 

given secular humanism its unique identity to the extent that today, wherever the icon is 

found, secular humanism is also found there. 

5.0  BASIC TEACHINGS OF SECULAR HUMANISM  

Secular humanism is a non-religious philosophy that rejects religion and the concept of the 

existence of God. With its main aim of working towards a better and blissful world, the 

teachings of secular humanism bother on all aspects of human life. These include the 

concept of God, the Scriptures, how the world came into being, the role of human beings in 

this world, sin and pleasure. Because secular humanists do not generally believe in the 

existence of God, afterlife or anything supernatural, they just live for here and now. 

According to David A. Noebel, ñHumanists view God as the creation of manò, as ñscience 

and scientific process have rendered God obsoleteò.33 

As a naturalistic philosophy, secular humanism shares the views of naturalism, which 

postulates that because only nature exists, any belief in God, heaven, hell, soul, spirit, and 

 
33 Noebel, David A., Understanding the Times: The Religious Worldviews of Our Day and the Search for Truth. (Manitou 
Springs: Summit Ministries, 1991), 52. 
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spirit beings such as Satan, and angels are mere fantasies. With such a position, secular 

humanism teaches people not to be worried about any concept of salvation or eternal 

damnation because this life is all that they have to enjoy.  

Secular humanists with their atheist mind-set do not believe in the Bible. According to Homer 

Duncan, ñHumanists believe the Bible is nothing more than a compilation of pagan myths 

and Hebrew folk-tales written by a prescientific peopleò, who thought that they should find 

a way of determining their moral values. 34 Secular humanists simply think the Bible is the 

work of some human beings. Noebel quotes the author of the Humanist Manifesto II,  Paul 

Kurtz, as saying, 

Scientific and scholarly biblical criticism has made it 

abundantly clear that the Bible is a human document, a 

thousand-year-old record of the experiences of primitive 

nomadic and agricultural tribes living on the eastern shore of 

the Mediterranean. There is no evidence that Yahweh spoke 

to Abraham, Moses, Joseph, or any of the Old Testament 

prophets. The biblical accounts of their experiences are the 

records of Hebrew national existence, seeking to sustain itself 

by the myth of the ñchosen peopleò. These books have not 

been empirically validated; they express an ancient worldview 

and the moral conceptions of a prescientific culture that 

invoked deities to sanctify its ideological aspirationsé The 

New Testament presents the incredible tale of Jesus, a man 

of whom we have very little historical knowledge. Obviously, 

this is not an objective historical account. The ñdivinityò of 

Jesus has never been adequately demonstratedé The tales of 

Jesusô life and ministry expressed in the Four Gospels and the 

letters of Paul were written twenty to seventy years after his 

death. They are riddled with the contradictions implicit in an 

oral tradition. 35 

 
34 Duncan, Homer, The Religion of Secular Humanism and the Public Schools. (Lubbock: MC International Publications, no 
date), 26.   
35 Noebel, Understanding the Times, 727-728. 
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Obviously, these statements by Paul Kurtz are outrageous to well-meaning Christians 

because the Bible is the pivot on which the Christian faith revolves. Any attack on the validity, 

authenticity and reliability of the Bible is an attack on the Christian faith itself. However, 

because believers in secular humanism have discredited any belief in the Bible, they may 

sometimes mention the name of God just for fun. Believing in human reason rather than 

divine revelation, secular humanists think that although the Bible offers some moral and 

spiritual guidance, it does not necessarily mean it is the truth.   

Humanists do not believe in Christ Jesus as either God or the Son of God. For them, even if 

Jesus ever lived on this earth, He was just an ordinary person with some interesting teaching 

prowess, who died like any other person. They further discredit the virgin birth of Christ 

Jesus and do not believe that he died to atone for the sins of the world. They also do not 

believe in the resurrection of Christ. Accordingly, they think that human beings are free to 

control their own affairs and that everybody should be free to believe whether God exists 

or not.  

Believing strongly in evolution, secular humanists think that the world was not created as 

the Bible says, but it is existing on its own. They also believe that human beings originated 

from a continuous process of evolution. Human beings, they believe, have enough 

capabilities to do whatever is needed to make life worth living without any divine assistance.  

Secular humanism aims at literally ñdethroningò God and ñenthroningò human beings as the 

supreme masters of this world. It deifies m an and dethrones God to become a religion 

without God. It believes strongly that human beings are capable of solving their own 

problems without recourse to any form of supernaturalism.  

Having rejected the existence of God and supernaturalism, secular humanism believes that 

human beings can use their knowledge through science and technology to create a blissful 

world and enjoy a happy life in it without any assistance from any deity. This makes human 

beings their own saviour. 

Having discredited the existence of God and anything supernatural and having ñenthronedò 

human beings as the supreme masters of the world, secular humanism believes that the 

totality of the human being was not created through any supernatural means as the Bible 

says, but that they are t he products of evolution.  
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Similarly, contrary to the biblical teaching that through the disobedience of Adam, the human 

race has become depraved, secular humanism believes that human beings are inherently 

good or perfect. It, therefore, tends to blame soci ety and a personôs environment for any 

evil behaviour. It postulates that if the peopleôs environments are improved, they would 

adjust and start doing right things.  As believers in evolution, secular humanists even think 

that human beings are evolving in a continuous progression into better forms of humanness. 

For them, therefore, until human beings are able to do away with religious and moral beliefs, 

they cannot progress further.  

Because secular humanists have rejected any notion of the existence of God, they do not 

accept any absolute moral code such as the Ten Commandments that are perceived to have 

been given by God. They think that human beings are capable of designing their own moral 

codes devoid of any supernatural input. Accordingly, whatever human beings can do to make 

themselves happy should be done as long as those actions do not fall foul of state laws. 

Human beings can also believe in anything they want provided that doing so does not break 

any law.  

Secular humanism is trying to empower human beings to be free from all religious and moral 

obligations because it thinks that any belief in the existence of God impedes human progress 

towards the expected utopia. As such, it encourages individuals to develop their own ethical 

and moral codes. As far as it is concerned, morality and decision-making should be based 

on humanist values such as reason, personal ethics and justice without reference to any 

religious or supernatural claims. It encourages human reason, personal ethics and 

naturalistic tendencies in all aspects of human life. The human-centred ethics and morality 

have become the driving force behind the various questionable and deviant lifestyles of 

contemporary society. 

Secular humanism teaches that people should not just accept any ideology, dogma and 

tradition. Rather, every individual has the right to use reason, factual evidence, and scientific 

method of enquiry to test any belief. As far as secular humanism is concerned, it is 

incumbent on every individual to search for and develop their o wn ethical conduct that will 

bring about a better world. Its reason is that secular humanists think that in this pluralistic 

world, any absolutistic moral or ethical code designed by any religion should be rejected as 

unreasonable. The Humanist Manifesto II  states, 
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We affirm that moral values derive their sources from human 

experience. Ethics is autonomous and situational, needing no 

theological or ideological sanction. Ethics stems from human 

need and interest. To deny this distorts the whole basis of 

lifeé Stress that whether a specific action is right or wrong 

depends on the meaning that a given group attaches to the 

actioné what is considered as right, good, or important in one 

society may be regarded as wrong, bad or unimportant in 

another. Also, the cultural values of a particular society may 

change over timeé let each pupil decide for himself how he 

feels about each. Emphasise that this is not a test, and there 

are no ñrightò or ñwrongò answers.36 

In other words, secular humanists promote morality witho ut God or being good without 

God. Instead of religious beliefs, secular humanism promotes utilitarianism, which 

teaches that an action is right as long as it is useful and beneficial to the majority. They, 

therefore, think that because new knowledge is bei ng unearthed every day, people 

should be allowed to constantly search for their own truths, thus rejecting all forms of 

predetermined objective truth.  

Secular humanism thinks that because human beings are constantly evolving for the better, 

nothing should be made to appear permanent. While accepting the need for laws to regulate 

the day-to-day activities of people, it does not accept that religious -oriented laws should be 

permanently entertained.  

For secular humanists, because everybody including criminals are constantly evolving, a 

criminal today may evolve to become a better person tomorrow. It, therefore, follows that 

crimes that are punishable by death penalty today may change tomorrow as human beings 

continue to evolve. As a result, secular humanists are against punishments such as death 

penalty. Because they believe that whenever criminals receive harsher punishment there is 

an increase in crime rate, they think the way and means crimes are punished make criminals 

unwilling to change, thus hindering th eir evolution for the better.  

 
36 ñHumanist Manifesto IIò, cited from https://americanhumanist.org  Accessed on Friday, January 4, 2019. 

https://americanhumanist.org/
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Secular humanists promote the use of natural laws because they think that human beings 

are inherently aware of a correct way to behave, which should not be determined by any 

deity. For them, that correct way enables them to kn ow that it is unjust to discriminate 

against others based on their race, ethnicity, socio-economic background, gender, creed, 

sexual orientation, or physical handicap. In other words, the rights of everybody should be 

respected and tolerated as long as it does not fall foul of the law.  

Accordingly, secular humanism encourages democratic system of governance that 

emphasises the rights, freedoms and autonomy of the individual. It believes that if all 

governments would embrace democracy, it will speed up the human quest for a blissful 

global order. With its interest in globalisation, secular humanism encourages the coming 

together of all peoples into a global community that goes beyond national borders. In the 

process, cultures and traditional moral values are compromised into one global culture in 

which ethics and morality are individually determined.  

Concerning marriage and family life, secular humanists believe that marital relationship has 

not only outlived its usefulness, but it has also become so restricti ve that it symbolises social 

slavery. Noebel cites Lawrence Casler as saying, ñMarriage, for most people, has outlived its 

usefulness and is doing more harm than good. The solution is not to make divorces more 

difficult to obtain, but to recognise the so -called divorce problem for what it is: a symptom 

of the marriage problem.ò37  

Even though secular humanists celebrate religious-based holidays such as Christmas and 

Easter, they only consider the secular aspects of those days. They also encourage the 

celebration of the ancient superstitious Halloween, June 21 as the World Humanist Day, 

February 12 as Darwin Day, December 10 as Human Rights Day, and December 23 as Human 

Light Day on which they celebrate ideas and values of secular humanism such as 

compassion, tolerance, free enquiry, reason, rationalism, honesty, empathy, and tolerance.  

Secular humanists perform their own weddings, funerals, child naming ceremonies and the 

coming of age rituals among others. For example, during secular humanist funerals, the 

family looks for an officiating officer and agrees with him or her the venue and form the 

whole ceremony should take without any religious rituals. Simply put, it is a funeral without 

God or any religious activity. It is, therefore, no surprise that some con temporary people 

 
37 Casler, Lawrence, cited by Noebel, Understanding the Times, 435. 
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want their churches to organise funerals for their deceased ones on their own terms and 

conditions. Similarly, some families sometimes want to put pressure on the church to 

conduct the funeral for their deceased non-Christian relations and friends even though that 

may be against church traditions. 

Because they perceive a funeral as a celebration of life and not death, secular humanists 

believe that the ceremony should not be used as a means to convert anyone or promote 

any religious belief, but to celebrate the life of the deceased person. Thus, the term 

ñcelebration of lifeò, which has now become popular is a secular humanistic one. 

Actually, because secular humanism believes that there is no life after death, it accepts 

euthanasia and suicide in some circumstances. Humanist Manifesto II  notes,  

Promises of immortal salvation or fear of eternal damnation are 

both illusory and harmfulé There is no credible evidence that 

life survives the death of the body. The individual must 

experience a full range of civil liberties in all societiesé It also 

includes a recognition of an individualôs right to die with dignity, 

euthanasia, and the right to suicide. 38 

Many secular humanists include in their wills that their property or funds shou ld be donated 

to a particular charity or organisation. During the funerals of such persons, their family 

members and friends may also want to donate to such organisations and charities to honour 

the memory of that deceased person.  

Secular humanist weddings are non-religious. The concerned couple decides the venue 

(either outdoor or indoor), the date, time, and how the whole ceremony should be 

conducted. In other words, it is personalised or customised to suit the desire of the couple 

involved. The couple have to determine what they want to say during the exchange of vows 

in line with their personal values and aspirations. In brief, the couple concerned determine 

every aspect of the wedding ceremony without any laid down rules.  

No wonder, in the church today, some people want to organise their weddings on their own 

terms even if that goes against laid -down church rules and practices. In some churches, the 

traditional marriage vows have been modified where ñfor better for worseò has been 

 
38 ñHumanist Manifesto IIò, cited from https://americanhumanist.org  Accessed on Friday, January 4, 2019. 
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replaced with ñfor better for betterò, ñfor richer for poorerò has been replaced with ñfor richer 

for richerò and ñin sickness and in healthò has also been replaced with ñin health and in 

healthò. The general notion now is that during wedding ceremonies, no negative words are 

to be uttered.  

Child-naming ceremonies within secular humanism is also non-religious. It is aimed at 

introducing the baby into the nuclear and extended families, friends and the community. 

During the ceremony, parents, siblings and friends make goodwill pledges to the baby. It is 

usually held with music, reading of poems, story -telling, the eating of special foods including 

cakes. As with other related ceremonies of secular humanism, child-naming is personalised 

or customised to suit the desires and aspirations of the parents concerned. 

Possibly taking inspirations from the personalised or customised mode of child naming 

ceremonies, some Christian parents sometimes want to put pressure on their pastors to 

customise the naming of their babies according to the ir taste and format.  

Secular humanists have their version of coming-of-age ceremonies. This non-religious 

ceremony is aimed at preparing adolescents for adulthood. It is just like the Christian 

confirmation rites except that the humanist one does not incl ude any religious rites. The 

youngsters are taken through short courses before the actual ceremony in which they are 

taught history, nature, worldviews, technology, culture, civil rights and responsibilities, 

gender equality, multi -culturalism, job or career opportunities, human sexuality, 

environmental issues, interpersonal relations and lifestyles. Needless to say, most of the 

youngsters graduate from the courses having consciously or unconsciously imbibed the 

teachings of secular humanism. 

A comparative39 analysis of the basic teachings of secular humanism and that of Christianity 

can be summed up in Table 1. 

 

 

 

 
39 Duncan, The Religion of Secular Humanism and the Public Schools, 35-36, 86.  
 



 

пр 
 

TABLE ONE 

SECULAR HUMANISM  CHRISTIANITY  

Based on human reasoning and scientific 

investigations 

Based on divine revelation 

Belief that the universe is self-existing Belief that God is in control of the world  

Perceives the Bible as a concoction of 

myths and Hebrew folktales 

Perceives the Bible as the word of God 

Promotes individually-determined values Promotes biblical standards of values 

Belief in relativism Belief in biblical absolutes 

Belief in human beings as the best and 

perfect product of evolution  

Belief in the depraved human nature in 

need of salvation from Christ Jesus 

Belief in evolutionism  Belief in creationism  

Belief in the autonomous human being 

who should be allowed to control his own 

destiny 

Belief in the sovereignty of God to whom 

all humans should submit and render 

accounts 

Belief that God does not answer prayer Belief in the prayer-answering God 

Belief in the principle that the human 

being is the product of his environment 

and so should not be blamed for his 

failures. 

Belief in the notion that human beings 

are accountable for their actions before 

the Almighty God. 

Belief that trust in God is a hinderance to 

human development 

Belief that human beings need God for 

survival 

Promotes unrestrained pleasure 

enjoyment and self-indulgence 

Promotes restraint of natural appetites  

Belief that the human being is self-

sufficient and does not need God 

Belief that the human be ing has to 

depend on God for survival 

Belief in heaven, hell and eternity is 

foolish 

Belief in the reality and existence of 

heaven, hell and eternity 
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6.0  DISSEMINATION OF SECULAR HUMANISTIC IDEAS  

Humanistic ideas are being disseminated through several ways. The first is through 

educational institutions where children and students are subtly indoctrinated with the 

secular humanistic philosophy. Because secular humanists uphold the theory of evolution, 

they have used the classroom to indoctrinate children to reject creationism. Today, many 

educational textbooks promote the theory of evolution and discredit the notion of 

creationism. Considering the critical role textbooks play in shaping the values of  young 

people, Duncan cites some publishers as thinking that they could control the minds of the 

people if only they were permitted to publish the textbooks of their nations. 40  

Secular humanists believe that, any faith in God is misguided and harmful to Children. They, 

therefore, seek to replace the childrenôs dependence and trust in God by making them think 

that unless they save themselves, no deity will save them. They also believe that as the 

child is the ñclayò in the hands of the educator, they can be moulded as the educator wants. 

As such, they are doing all things possible to ensure that they train and educate the 

educators and teachers to enable them to teach the children the values of secularism. 

The process of using the classroom to indoctrinate children in secular humanism was led by 

intellectuals such as the philosopher, psychologist and educational reformer, John Dewey 

(1859-1952). He is known globally as ñthe father of modern American educationò, who 

became a secular humanist later in his life and was one of the 34 signatories of the first 

Humanist Manifesto in 1933.  

The agenda of secular humanism to manipulate the educational systems to propagate its 

ideas is summed up in the statement that,   

The battle for the hearts and minds of children is being fought 

in the classrooms. The new religion of humanism will win that 

battle for the children over the rotting corpse of Christianityé 

Faith in any kind of god is harmful to children. Children must 

be taught to depend on themselves and their community  of 

mankind to find their happiness and fulfilment. There is no 

god to do it for them. We are doing them a favour to 

 
40 Duncan, Secular Humanism: The Most Dangerous Religion in America, 19. 
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reprogram their minds. After all we know that there is no soul, 

only a bundle of nerves and muscles that can be programmed 

as we like to believe in the evolving values of humanity. 41 

In 1930, Charles Francis Potter wrote in his book, Humanism: A New Religion that,  

Education and science are on the side of humanismé 

Education is thus a most powerful ally of humanism, and every 

American public school is a school of humanism. What can the 

theistic Sunday schools, meeting for an hour once a week, 

and teaching only a fraction of the children, do to stem the 

tide of a five -day program of humanistic teaching?42 

In his books such as the Brave New World, the English writer, philosopher, novelist and 

popular humanist, Aldous Huxley (1894-1963), who became the first Director General of 

UNESCO, cleverly used BF (Before Ford) and AF (After Ford) to replace the generally 

accepted calendar dating system that uses BC (Before Christ) and AD (After Christ). Instead 

of using ñOur Lordò in his writings, he rather used ñOur Fordò to refer to Henry Ford, the 

founder of the American Ford automobile company, who revolutionised factory production 

through the modern assembly line. Huxley also used other expressions such as ñOh, Fordò, 

ñFor Fordôs sakeò, ñMy Fordò, ñFord help himò, ñYear of Our Fordò, ñFord helps those who help 

themselvesò, and ñFord help you!ò. Ford, therefore, became the surrogate and the surrogate 

word for  God in Huxleyôs anticipated Brave New World. In the process, he tried to delete the 

Lordôs name from the vocabulary of his readers, especially the young people, and replace 

religion with a worship of technology. 43  

No wonder, because the writings of Huxley and other related factors have influenced 

generations, many writers and educational systems in many Western countries now prefer 

the use of non-religious dating systems such as BCE (Before Common Era) and CE (Common 

Era) in textbooks to demonstrate sensit ivity to non -Christians. Considering the way secular 

humanism has impacted the educational systems, Duncan asserts, ñSecular humanism is a 

dangerous religion because of its tenets and because it is being propagated through our 

 
41 Rice, Larry A., ñA Christian Light on Humanism in our Childrenôs Schoolsò, cited from 

http://www.christianparents.com/hmsumiii.htm  Accessed on July 27, 2007. 
42 Potter, Charles Francis, Humanism: A New Religion. (New York: Simon and Schuster, 1930), 128. 
43 Huxley, Aldous, https://en.m.wikipedia.org/wiki/Brave_New_World  Accessed on Saturday, October 26, 2019. 

http://www.christianparents.com/hmsumiii.htm
https://en.m.wikipedia.org/wiki/Brave_New_World


 

пу 
 

educational system.ò44 Thus, it can be said that secular humanists through the educational 

systems have succeeded in kicking the Bible, prayers and everything Christian-related from 

the schools, especially in the Western world.  

Quite ironically, when some of the children grow up and e nd up in jail because of lack of 

biblical influence, the prison authorities encourage them to read and study the Bible as a 

means of helping them to reform.  

The second mode of transmitting secular humanistic ideas is through the media. Secular 

humanistic ideas have permeated the media landscape to the extent that radio programs, 

television advertisements, talk shows, magazines, the internet, films, the social media 

platforms, movies, and other cultural -shaping fields have all been saturated with secular 

humanistic themes. A typical example is seen in the enthusiasm with which international 

media houses publicize issues concerning LGBTs especially when a country legalises their 

activities.  

The third means by which the ideas of secular humanism are disseminated is through 

publication of books, articles, magazines, websites and other literature. An example is 

TheHumanist.com, which is a daily online news site of the American Humanist Association 

established in 2014. Secular humanists have several publishing houses that promote their 

teachings to the public and educational institutions. An example is the Prometheus Books, 

a publishing company with its headquarters in Amherst, New York, USA that was founded 

in 1969 by the philosopher Paul Kurtz, who also founded the Council of Secular Humanism. 

It mainly publishes books on secularism, humanism, scepticism, science and freethought. 

The fourth means by which secular humanistic ideas are disseminated is through the 

movementôs numerous agencies such as the North-eastern Florida based First Coast 

Freethought Society, founded in 1998 to promote science and reason over dogma, faith, 

and belief in the supernatural. Other key agencies promoting humanistic ideas include the 

American Humanist Association (AHA), the American Civil Liberties Union (ACLU), Planned 

Parenthood Association, and the Sex Information and Education Council of the United States 

(SIECUS). 

 
44 Duncan, Secular Humanism: The Most Dangerous Religion in America, 14. 
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In fact, secular humanism has local, national and international agencies in virtually every 

area of human endeavour. They include foundation for ministers of the gospel who no longer 

accept supernatural beliefs, ethical unions and organisations, freethinkers of different 

shapes and sizes, social engineering groups, human rights groups, rationalists and scepticsô 

associations, heathen societies, humanity fellowships, inquiry centres, as well as agnostics, 

atheists, humanists and non-theistic groups. Through these agencies, secular humanists are 

able to influence local, national and international decisions to fall in line wit h their theories 

and ideas.  

The fifth means by which secular humanism propagates its message is through its numerous 

local, national and international NGOs, advocacy and civil society groups. In fact, secular 

humanists have NGOs for virtually every aspect of human life. These have been organised 

under the global umbrella body, the International Humanist and Ethical Union (IHEU), which 

operates in over 40 countries and has a special consultative status at the United Nations. 

Founded in Amsterdam in 1952, IHEU serves humanistic, atheist, rationalist, secular, sceptic, 

freethought, ethical, and cultural organisations globally.  

Its sponsored non-religious NGOs are involved in humanitarian and poverty alleviation 

activities, as well as relief, womenôs health, gender equality, education, health, agriculture, 

conservation, animal rights, childrenôs rights, gay rights, HIV/AIDS, anti-discrimination 

support, and economic empowerment programs. This makes it difficult to know their true 

intensions and identities. Through these NGOs and advocacy programs, they are able to 

gain attention to lobby or pressurise governments and institutions to accept the secular 

humanistic philosophy. Christians are to be careful of the NGOs they work with. 

They even sometimes persuade governments to pass laws and regulations that may be 

culturally alien, but favours their humanistic agenda. The developing countries have suffered 

greatly in this regard as they are made to make cultural concessions and compromises in 

order to receive financial assistance. For example, many developing countries are now under 

pressure from their advanced Western developing partners to accept, respect, and even 

pass laws recognising the rights of homosexuals before they can qualify for financial 

assistance. 

The sixth means by which secular humanistic ideas are disseminated is through the United 

Nations and its agencies. Under the guise of promoting human rights, the United Nations 
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has knowingly or unknowingly been transmitting the ideas of secular humanism to  its 

member nations. The UNESCO has been at the forefront in disseminating secular humanistic 

views to educational institutions all over the world. It has succeeded in injecting secular 

humanistic ideas into the curricula of schools from kindergarten to un iversities. It has 

cleverly eliminated religious and Christian values from school curricula. Regrettable, it has 

been done so subtly that not many teachers and educators are aware of the secular 

humanistic ideas they are teaching. 

Thus, the ideals of secular humanism are being propagated through educational institutions, 

the media, literature, secular humanistic agencies and NGOôs and international agencies 

such as the United Nations and its agency, UNESCO.  

7.0  THE IMPACT OF SECULAR HUMANISM ON CHRISTIANIT Y 

The impact of secular humanism on Christianity is mindboggling. First, secular humanism 

has continuously attacked and discredited the Christian faith itself. Because the teachings of 

secular humanism are diametrically opposed to that of the Christian faith, it simply aims at 

destroying Christianity. Duncan asserts that, ñIf secular humanists are to accomplish their 

goals, biblical Christianity would be completely obliterated.ò45 Richard Bozart also wrote, 

Finally, it is irresistible ï we must ask how we can kill the god 

of Christianity. We need only insure that our schools teach 

only secular knowledge; that they teach children to constantly 

examine and question all theories and truths put before them 

in any form; and that they teach nothing is proven by the 

number of persons who believe a thing to be true. If we could 

achieve this, god would indeed be shortly due for a funeral 

service.46 

Having attacked and discredited Christian values, secular humanism is trying to destroy all 

the virtues Christianity has sought to promote from time immemorial. It also seeks to erode 

all forms of morality being taught and practised by Christians. Whereas Christianity is 

promoting moral absolutism as prescribed by the Bible, secular humanism is encouraging 

moral relativism and permissiveness. Whereas the Bible is teaching creation, secular 

 
45 Duncan, The Religion of Secular Humanism and the Public Schools, 5. 
46 Bozarth, Richard G., ñOn Keeping God Aliveò in American Atheist. (Nov. 1977), 9.  
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humanism is preaching evolution. Through the indoctrination of children in evolution theory 

and moral relativism, secular humanism has become a major challenge to Christianity. 

The second way by which secular humanism has impacted Christianity is that even though 

the Bible teaches high standards of sexual purity, secular humanism has promoted sexual 

promiscuity in an unprecedented manner. It helped to spark the sexual revolution t hat has 

had a profound negative impact on the world today. Section six of the Humanist Manifesto 

II  states the position of secular humanism on sexuality that,  

In the area of sexuality, we believe that intolerant attitudes, 

often cultivated by orthodox reli gions and puritanical cultures, 

unduly repress sexual conduct. The right to birth control, 

abortion, and divorce should be recognisedé Neither do we 

wish to prohibit, by law or social sanction, sexual behaviour 

between consenting adults. The many varieties of sexual 

exploration should not in themselves be considered ñevilòé A 

civilized society should be tolerant one. Short of harming 

others or compelling them to do likewise, individuals should be 

permitted to express their sexual proclivities and pursue the ir 

lifestyles as they desire.ò47 

With this position, the world was ushered into the sexual revolution. Although sexual issues 

have always been held sacred in most cultures, in the 1960s and the early 1970s, the sex 

revolution was launched in the Western wor ld, which granted unlimited sexual freedom to 

consenting adults to do whatever pleased them sexually as long as it did not fall foul of the 

law. It enabled people to break away from the long -held notion of the sacredness of sexuality 

and caused them to experiment with free sex in and outside of marriage. The only exception 

is rape and other forms of sexual abuses. 

Secular humanism has, therefore, succeeded in removing sacredness from sexual activities. 

It simply states that all forms of sexual expression ar e acceptable and that public sexual 

education are considered necessary provided it is taught without Judeo-Christian morals.48 

No wonder, Charles Colson states, ñSex is no longer a sacred covenant, but a mere vehicle 

 
47 ñHumanist Manifesto IIò, cited from https://americanhumanist.org  Accessed on Friday, January 4, 2019.  
48 Duncan, The Religion of Secular Humanism and the Public Schools, 72. 
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of self-expression and pleasure.ò49 In addition to enabling women to take control over their 

sexual reproductive rights and functions including the right to abortion, secular humanism 

also encourages sexual minorities such as homosexuals, queers, bisexuals and transgenders 

to boldly come out to f ight for their rights and recognition.  

The unrestrained sexual freedoms paved way for the emergence of the multi -billion-dollar 

pornographic business that sprang up in the 1970s and 1980s. Since then, people have had 

access to pornography in an unprecedented manner through television, the internet, mobile 

phones, magazines, billboards, films, sex talks and sexually-provocative dressing. In other 

words, the sexual revolution has helped move sex from the bedroom into the open.  

In addition to emboldening peo ple to talk freely about sex, the sexual revolution has also 

encouraged people to display their sexuality openly without shame or remorse. Through the 

sexual revolution, pre-marital sex, which was once seriously considered unacceptable 

became readily acceptable and accessible. 

The basic motto of secular humanism promotes unrestrained sexual freedom. It states,  

Premarital sex is not only joyous but healthy, and that as long 

as there is a mutual feeling, itôs perfectly okay; and if you get 

caught with an unwanted pregnancy, donôt worry ï just have 

an abortioné The more you consume, the happier you 

become. Have a lot of sex. If you choose to get married and 

it does not work, do not worry, you can easily get a divorce. 50  

Under the guise of sex education, secular humanists have managed to compel the 

educational institutions to modify their curricula to teach sexuality to students at all levels. 

Today, under the pretence of Comprehensive Sexuality Education (CSE), secular humanism 

is communicating its permissive culture on unrestraint sexual pleasure to students. Secular 

humanists believe that young people should have much sexual education as a way of 

managing their sexuality. This approach is tantamount to putting petrol on already ignited 

fire. 

 
49 Colson, Charles, Collection: The Good Life. How Now Shall We Live? (Wheaton: Tyndale House Publishers, 2004), 304. 
50 Duncan, The Religion of Secular Humanism and the Public Schools, 79. 
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Duncan has chronicled the cardinal issues of sex education that have been taught from 

various textbooks of public schools that,  

Adolescent petting is an important opportunity to learn about 

sexual responses and to gratify sexual and emotional desires 

without a more serious commitmenté A person with variant 

sexual interests is not necessarily bad, sick, or mentally illé 

Sex urges can be fun for an adolescenté Venereal diseases 

are easily treatedé Wife exchanging for short periods often 

takes placeé Husbands have a very free hand in their married 

life and it is considered to be a quite in order for them to have 

intercourse with any woman whenever there is an 

opportunityé Contrary to past belief, masturbation is 

completely harmless and in fact can be quite useful in trai ning 

oneself to respond sexuallyé Divorce is considered an 

acceptable way of solving a problemé Everyone must develop 

his own set of principles to govern his own sexual behaviour.51 

Homosexual themes have now been introduced to childrenôs cartoons in the hope that 

as the children watch those cartoons, they will grow up with the feeling that being gay 

or lesbian is normal. Canada has introduced Sexual Orientation and Gender Identity 

Education (SOGIE) into its academic curriculum starting from kindergarten level. It is 

an educational resource on human rights, sexual orientation and gender identity, which 

is aimed at tackling discrimination and violence against lesbians, gays, bisexuals, trans-

genders, queers, intersexs, asexuals, pansexuals and kinks (LGBTQIAPKs). This is 

aimed at addressing misinformation and dispelling harmful myths and stigmas against 

people with these sexual orientations. 

Today, sex has virtually become a god, which is literally being worshipped through orgies, 

licentious revels, debauchery and various types of sexual rituals. Sex is everywhere and it is 

being encouraged. Because personal pleasure and instant gratification are some of the basic 

tenets of secular humanists, they think it is not right for anyone to place any restraints on 

the sexual freedoms of another person. 

 
51 Duncan, The Religion of Secular Humanism and the Public Schools, 73-74, 88. 
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Consequently, they believe that if anyone in any situation decides that fornication, 

pornography, exhibitionism, voyeurism, nudity, adultery, incest, bestiality, homosexuality or 

lesbianism is right, that should be accepted. With such an omni-tolerant position on sexual 

freedoms, secular humanists generally permit total freedom from sexual restraints, as long 

as it is between consenting adults. 

They also encourage separations, sex tourism, divorces, same-sex marriages or civil unions, 

wife swapping and homosexual relationships. Because some countries have imbibed the 

tenets of secular humanism, they have enacted very liberal laws concerning sexuality. For 

example, in some countries, it is now permissible for human beings to have sexual relations 

with animals. Incest has also been decriminalised in some Western countries. 

In this generation, sex has become a commercial item. Virtually every saleable item seems 

to have been tagged with sex in order to make maximum profit. Sex t ogether with other 

forms of convenience, comfort and security are being marketed and consumed as products 

to settle some internal ñdissatisfactionò. By means of pornography, sexuality has been turned 

into a marketable product.  

In this sex-crazed world where unrestrained and free marketing of sexual activity has 

become almost the norm, researchers estimate that an average young personôs thoughts 

turn to the opposite sex approximately once every fourteen minutes. 52 

Having possibly imbibed the permissive tenets of secular humanism, some television stations 

in Ghana started showing hard-core pornography in 2017. When two seasoned journalists 

petitioned the National Media Commission and the Ministry of Information, some of the 

television stations defiantly came out to insist that they would continue to show those films. 

They thought they had a right to do that because they claimed that some of their viewers 

were enjoying those films.  

The prevailing permissive world with numerous deviant lifestyles is being driven b y the 

philosophy of secular humanism. In todayôs society, sex is everywhere. Even if you do not 

want to see sex, it will try to meet you somewhere ï on television, in the newspapers, in 

music, magazines, in adverts, on the internet, on mobile phones, on iPads, on billboards, in 

the way people dress, on the streets and in fact, anywhere.  

 
52 Chalke, Steve, The Complete Youth Manual. Vol. 1. (Eastbourne: Kingsway Publications, 1987), 27-30. 
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Users of the internet, social media, and even the mobile phone are constantly bombarded 

by sexual scenes. Indeed, sex and sexual fantasy are now just-a-click away. Considering the 

way some women are willing to take naked photographs and videos of themselves and 

splash it on social media platforms with impunity and without any form of shame or remorse 

is simply incomprehensible. The advent of selfie-ism where people can now take photos of 

their nudity and post them on the internet, their mobile phones or the social media has also 

worsened the already stressful situation. It is very difficult to avoid seeing sexual scenes in 

our day-to-day activities in this generation.  

Although sexual sins have always been a serious problem in every generation, the proportion 

and the sophistication they are taking in our present generation calls for a critical concern 

from all well -meaning citizens, especially Christians. All these imply that as far as sexual 

purity is concerned, Christianity and secular humanism are at two opposing sides with no 

end in sight. 

The third way secular humanism has impacted Christianity is in the area of the sanctity of 

human life. Whereas Christianity is promoting pro-life and the sanctity of human life, secular 

humanism is sponsoring pro-choice. Because secular humanists believe that human life has 

no inherent value, they teach that abortion, infanticide and euthanasia could be permitted 

in certain circumstances. They have made it appear as if abortion is a trivial issue. 

Unfortunately, some Christians have fallen into that false notion.  

The fourth way secular humanism has negatively impacted Christianity is through the 

promotion of permissiveness, moral relativism and omni-tolerance. In line with the 

permissive culture of secular humanism, even some Christians want to be allowed to do 

things their own way even if that violates the teachings of the Bible. When the church does 

not want to allow them to have their way, they think the church is becoming intolerant or 

judgmental.  

The fifth way secular humanism has impacted Christianity is by promoting pluralism of all 

kinds including religious pluralism, which promotes equality of all religions. This poses a 

great challenge to Christianity as its proposition confronts the exclusivist ñJesus onlyò 

message of the Christian faith. 

The sixth way secular humanism has impacted Christianity is through its rejection of 

absolute truth. Whereas the Bible teaches absolute truth, secular humanism thinks that 
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there is no absolute truth and that everyoneôs truth is equally valid and should be accepted. 

In that sense, the notion of ñYour truth versus my truthò becomes the rule. Such a position 

is an affront to all that the Bible teaches.  

It can be noted that secular humanism has negatively impacted Christianity in a profound 

way. In addition to opposing the Christian faith itself, secular humanism has been promoting 

sexual freedoms and instant gratification with the view to destroying all the virtues 

Christianity stands for. While Christianity teaches the sanctity of human life, secular humanity 

thinks that the human life has no inherent value. Furthermore, secular humanism has not 

only been promoting permissiveness, moral relativism, omni-tolerance and religious 

pluralism, but it has also rejected absolute truth as taught in the Bible. By implication, 

therefore, secular humanism has been a bitter enemy to Christianity.  

8.0  CHRISTIAN RESPONSE TO SECULAR HUMANISM  

In view of the serious negative impact secular humanism has had (and continues to have) 

on Christianity, it is imperative for Christians to find appropriate response to the philosophy. 

Duncan quotes L. Nelson Bell as saying, ñChristians need to recognise the solemn fact that 

humanism is not an ally in making the world a better place in which to live. It is a deadly 

enemy, for it is a religion without God and without hope in this world or the next.ò53  

Quite regrettably, however, there are many Christians who  are ignorant of secular humanism 

and what it stands for. Whereas some Christians have ignorantly allowed themselves to be 

negatively impacted by the teachings and practices of secular humanism, others have 

accommodated and incorporated aspects of the philosophy such as relativism, 

permissiveness, pluralism, and reliance on human potentialities into the Christian faith. 

Some Christians who are aware of the havoc being caused by secular humanism appear to 

have given up in despair thinking that there is nothi ng they can do about it.  

As a result, the teachings of secular humanism continue to bombard Christians on daily 

basis. Even though other religions such as Islam would not tolerate secular humanism in 

any way, Christianity has regrettably made some compromises with it. This has to be 

corrected. 

 
53 Cited in Duncan, Secular Humanism: The Most Dangerous Religion in America, ii.  
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To counteract secular humanism, it is imperative for Christians to engage in certain activities. 

First, they must study to understand secular humanism and all that it teaches and practices. 

The reason is that without  proper understanding of the philosophy, there is no way Christians 

can respond adequately to it. This has to be taken seriously because ignorance of any kind 

is not only dangerous, but expensive. This underscores why Paul and Peter did not want the 

early Christians to be ignorant about so many things (Rom. 11:25; 1 Cor. 10:1; 12:1; 2 Cor. 

2:11; 1 Thess. 4:13 -18; 1 Pet. 3:8).  

In line with this, Christians must learn lessons from the ministry of the apostle Paul and how 

he dealt with the various groups of people he ministered to. He understood their culture 

and philosophy. This enabled him to ñbecome all things to all menò so that he could win 

some to the Lord (1 Cor. 9:20 -23). To the Jews with their Old Testament background, Paul 

drew lessons from the Old Testament to present Christ Jesus to them. To the idol -

worshipping Gentiles, he directly persuaded them to ñturn from these worthless things to 

the living Godò (Acts 14:15). To the Epicurean and Stoic philosophers of Athens, he 

capitalised on the inscription ñTo an unknown Godò to present the gospel to them (Acts 

17:18-34). 

The question is: How could Paul have argued persuasively with the philosophers of his time 

if he did not understand their philosophies? Surely, he understood the prevailing philosophies 

of his time such as Epicureanism and Stoicism (Acts 17:18) as well as the popular poets of 

his time such as Epimenides of Crete (Tit. 1:12). Paul also understood the philosophical 

teachings that were creeping into the church in Colossae and, therefore, admonished the 

Christians, ñSee to it that no one takes you captive through hollow and deceptive 

philosophy , which depends on hu man tradition and the basic principles of this 

world  rather than on Christò (Col. 2:8 Emphasis mine). 

Similarly, Paul understood the faulty reasoning and hollow arguments the ñsuper apostlesò 

were trying to use to shake the faith of the Christians in Corin th. He, therefore,  stated, ñThe 

weapons we fight with are not of the world. On the contrary, they have divine power to 

demolish strongholds. We demolish arguments  and every pretension that sets itself up 

against the knowledge of God, and we take captive  every thought  to make it obedient 

to Christò (2 Cor. 10:4-5 Emphasis mine). When Paul was referring to ñdemolish strongholdsò, 

ñdemolish argumentsò and taking ñcaptive every thoughtò, he was making reference to the 

philosophical ideas and thoughts that had been built into their minds.  
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Second, Christians must continue to pray and emphasize moral purity in the face the moral 

permissiveness being promoted by secular humanism. Historically, Christianity has proved 

to have the most effective ability to manage sex ual promiscuity. William Barclay rightly 

observes that ñChristianity came into a world where sexual immorality was not only 

condoned, but was regarded as essential to the ordinary working of life.ò However, one 

great thing Christianity has brought into thi s world is the introduction of chastity. 54 It stands 

to reason, therefore, that if the early church was able to manage the sex -crazed world of 

its time, then the church today, with better resources, should be able to manage this 

contemporary sex-crazed world. 

Third, since biblical absolutes have come under so much attack by secular humanism, 

Christians will have to develop skills in apologetics and theology. This would enable them to 

defend biblical doctrines and the Christian faith. This will also prevent Christians from 

uncritically accommodating doctrinal errors that abound in this generation. Bible schools and 

seminaries should adequately prepare pastors to defend the faith. In -service courses should 

periodically be organised for pastors to enable them apply Scripture to respond to new 

trends that affect Christianity. Short term courses in apologetics should also be organised 

for church leaders, the youth and other segments of the church to empower them to 

adequately respond to the numerous strange and anti -biblical teachings being propagated 

by secular humanism. 

Fourth, since the church is a microcosm within the macrocosm of the larger society, there 

are certain contemporary issues that the church will have to deal with from outside its 

environment. These include responding to political, legal, social, moral and bioethical issues, 

as well as its relationship with other religious faiths.  

The permissive nature of secular humanism is compelling governments to enact liberal laws 

that allow for moral relativism. In the process, some government officia ls are advocating for 

the legalisation of prostitution, homosexuality, same -sex marriages and related issues that 

are considered perverse lifestyles and abomination to biblical Christianity. Since the laws of 

the country affect everyone, it is important fo r Christians everywhere to make conscious 

efforts to influence the decision -making process at all levels so that Christian values are 

protected. Christians should not take it for granted that there may be many Christians in 

 
54  Barclay, William, The letter to the Galatians. (Edinburgh: The Saint Andrew Press, 1954), 51.  
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parliament. Even though that may  be the case, it cannot be ascertained whether they are 

there fundamentally to promote Christian values.  

Churches may, therefore, have to consider identifying, encouraging and even sponsoring 

tried-and-tested Christians they consider mature and trustworth y to enter politics with a 

specific agenda to help consolidate good governance, and also influence decision-making 

that will promote Christian values and aspirations.  

The church can further form Christian morality advocacy groups to lobby the government 

and other legislative bodies to enact laws that will protect and promote Christian standards 

of morality.  

Fifth, because the teachings and practices of secular humanism and most emerging ideas 

are transmitted mainly through the media, the churches must esta blish and operate radio 

and television stations, staffed with trained and matured Christian journalists to propagate 

the gospel so that biblical standards of morality will be promoted. The Christian -owned 

media houses can also be used to counteract the anti-Christian teachings and practices of 

secular humanism and other related philosophies. The churches can further run online Bible 

classes and programs as well as discuss Bible-based issues on all social media platforms. 

Sixth, Christians must place emphasis on the knowledge and application of Scripture as a 

means of withstanding the onslaught of the prevailing permissive culture being promoted 

by secular humanism. The reason is that Scripture is useful for teaching in righteousness 

and holy lifestyles (2 Tim. 3:16). It is also useful for rebuking and making people aware of 

their sins. Additionally, because Scripture is useful for correcting, it makes it possible for 

people to want to change their evil ways of living for righteous lifestyles. Being useful for  

training in righteousness, Scripture is the only means by which depraved human beings can 

change their evil ways and adopt lifestyles of godliness, integrity, holiness and faithfulness.  

Without Scripture, Christians have no guide in their walk with the Lo rd. Without it, it is 

difficult to differentiate between truth and error. No wonder, the inadequate teaching in 

some churches today has led to some Christians embracing and literally glorifying heresy, 

syncretism and philosophical ideas such as that of secular humanism. It is also logical to 

state that it is only by prayer and application of Scripture that some contemporary Christians 

who have been overtaken by the wiles of the prevailing permissive culture of secular 

humanism may be corrected and restored. 
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Furthermore, Christians are to use Scripture to refute false teachings, correct errors 

propounded by secular humanism and other philosophies. In that way, they would train 

themselves in order to be equipped for every good work. Perhaps, contemporary Christians 

would have to heed the warning of the former President of Princeton University, Dr. Francis 

L. Patton, who said in the 1900s, ñThe only hope of Christianity is in the rehabilitation of the 

Pauline theology. It is back, back, back, to an incarnate Christ and the atoning blood, or it 

is on, on, on to atheism and despair.ò55 When this warning is heeded together with the 

proper application of the word of God, then Christians can rest assured in the sufficiency of 

Scripture to deal with the dangers of secular humanism. 

Thus, to be able to adequately respond to the onslaught of secular humanism, Christians 

must study to understand what this philosophy is all about. In addition to continuously 

praying and emphasizing moral purity in the face of the permissive secular humanism, 

Christians must also develop appropriate skills in apologetics and theology to enable them 

to defend biblical doctrines. Christians should also use the Bible to address contemporary 

legal, socio-economic, moral and bioethical issues. They must form advocacy groups to 

pressurise the governments to enact biblical and morally enhancing laws. Furthermore, 

Christians must establish media houses that would promote biblical values. Finally, to be 

able to counteract the teachings of secular humanism, it is imperative for Christians to 

emphasize the study and application of Scripture in all aspects of human life. 

9.0  CONCLUSION  

The paper has shown that secular humanism, which is a non-religious philosophy, has 

rejected religion, supernaturalism, and the concept as well as the existence of God or gods. 

As secular humanists think that human beings are capable of managing their own affairs 

without any recourse to any deity, they are trying to dethrone God and enthrone human 

beings as supreme masters of this world. Believing that morality and decision -making should 

be based on humanist values such as reason, personal ethics and justice without reference 

to any religious or supernatural claims, secular humanism encourages human reason, 

personal ethics and naturalistic tendencies in all aspects of human life. 

With such a belief system, secular humanism has been using political, legal and educational 

systems to promote personal pleasure and unrestrained sexual freedom, which has resulted 

 
55 Duncan, Secular Humanism: The Most Dangerous Religion in America, 38. 
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in the general sex-crazed contemporary society. In view of its emphasis on moral relativism, 

permissiveness, religious pluralism, rejection of absolute truth as taught in the Bible, and 

avowed opposition to the Christian faith itself, secular humanism has become a major 

challenge to Christianity. 

Accordingly, the discussion has recommended that Christians must try to understand all that 

secular humanism is all about so that they can develop right apologetics to it. In addition to 

continuously insisting on sexual purity and biblical absolutes, Christians must also try to 

influence decision-making processes at all levels. They must further train matured Christians 

in journalism so that they can impact positively on the media landscape.  

Finally, since Scripture is useful for teaching, rebuking, correcting and training in 

righteousness, it is important for Christians to use the word of God to refute the errors of 

secular humanism. After all, if the apostle Paul was able to use Scripture to confront the 

philosophers of his time (Acts 17), then contemporary Christians with better resources 

should be able to deal with the dangers of secular humanism. 
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LIVING A LIFE OF INTEGRITY AS A CHRISTIAN  

A. N. Y. Kumi-Larbi (Apostle)  

ñé The voice is the voice of Jacob, but the hands are the 

hands of Esauò (Gen. 27:22). 

 ñPeople with integrity walk safely, but those who follow 

crooked paths will be exposedò (Prov. 10:9). 

1.0  INTRODUCTION  

The Vision 2023 of The Church of Pentecost dubbed ñPossessing the Nationsò, is geared 

towards equipping the Church to transform every sphere of society with values and 

principles of the Kingdom of God. As part of rolling out the broader vision, the theme for 

the year 2019 was ñI will build my Churchò (Mt. 6:18). It highlights the dual purpose of the 

Church, as those called out of the world to belong to God and sent back into the world to 

transform it with the gospel, to reflect the glory of Christ.  

The theme for the year 2020 is ñA Glorious Church to Possess the Nationsò (Eph. 3:21; 

5:27). This means having a church where the glory of Christ is revealed. The question is, 

what preparation does the church need and in what way should the church present herself 

to reveal the glory of Christ  to the world, consequently transforming societies? One way the 

church can cause Christ-glorifying societal transformation is to ensure that each member is 

Living a Life of Integrity as a Christian. This paper examines how the Christian life of 

integrity engages corrupt practices, which seem to be an endemic societal canker. It seeks 

to raise some critical issues for consideration to help position the Christian as an agent of 

transformation, especially in resisting corruption in their everyday lives, to the  glory of 

Christ. The paper discusses themes including: the dire need for Christians of integrity; the 

dynamics of corruption in society; a review of the Old Testament and New Testament 

perspectives on Godôs people and corruption; integrity crisis in the Church; the Christian life; 

the concept of integrity; and practical Christian integrity as the salt against corruption.  

In 2020 and beyond, we seek to be ña Glorious Churchò filled with Christians who bear 

testimonies which challenge a corrupt world to turn  to Christ and be transformed like the 

following:  
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ñNoah was a righteous man, the only blameless person living 

on earth at the time, and he walked in close fellowship with 

Godò (Gen. 6:9b, NLT). 

ñThe LORD and his anointed one are my witnesses today,ò 

Samuel declared, ñthat my hands are clean.ò ñYes, he is a 

witness,ò they repliedò (1 Sam. 12:5, NLT). 

ñNow Daniel so distinguished himself among the 

administrators and the satraps by his exceptional qualities that 

the king planned to set him over the whole  kingdom. At this, 

the administrators and the satraps tried to find grounds for 

charges against Daniel in his conduct of government affairs, 

but they were unable to do so. They could find no corruption 

in him, because he was trustworthy and neither corrupt  nor 

negligent. Finally, these men said, ñWe will never find any 

basis for charges against this man Daniel unless it has 

something to do with the law of his Godò (Dan. 6:3-5, NIV).  

ñI will not speak much more with you, for the ruler of the world 

is coming, and he has nothing in meò (Jn. 14:30, NASB). 

ñI have not coveted anyone's silver or gold or clothingò (Acts 

20:33, NIV).  

2.0  THE DIRE NEED FOR CHRISTIANS OF INTEGRITY  

The word ñintegrityò from its Latin derivation, integritas indicates, wholeness, perfection, 

soundness, simplicity, completeness and sincerity. Integrity is also the root word for 

ñintegerò and expresses completeness, as opposed to mixed fraction, which is not complete.  

In engineering, a structure such as a bridge or a building would be described as having 

ñstructural integrityò when it is sound and fit for purpose. In the same way, the Christian 

who has integrity is sound, reliable, trustworthy and theref ore could be described as 

dependable. This is an important virtue of the Kingdom of God which Christians are called 

to be and demonstrate to the world as they encounter us.   
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Our generation critically needs leaders with integrity ï people who cannot be bought, will 

not compromise with wrong, will walk the talk, and will be completely honest in small things 

as in great things.  Unfortunately, integrity seems to be a critical aspect of leadership which 

are mostly found wanting, both in the church and society as a whole. God expects his 

children to stand out and be counted as a people who do not yield to corrupt practices but 

always upholding ethical values in every area of their lives ï at home, in the work place and 

in the church. This is what informs Paulôs admonishing in choosing leaders for the church 

and ministry (Acts 6:3 -5; 1 Timothy 3:1 -2). Leaders must be above reproach.  

3.0  THE DYNAMICS OF CORRUPTION IN SOCIETY  

In this paper, Corruption is used in reference to depravity of humankind. the innate 

corruption of human nature; moral corruption and wickedness. In effect corruption is not 

limited to giving or receiving bribe.  

According to Vorster (2011:1), corruption is the misuse of a public office or authority for 

private or personal gain. Bauer (2000:218) identifies bribery, nepotism and resource 

misappropriation in explaining corruption.  

Our society is bedevilled with corrupt practices. including cronyism and nepotism, over and 

under invoicing, wrongful and inappropriate acquisition of academic accolades for vain glory 

and acquisition of power.  

The 2018 Corruption Perceptions Index (CPI) as presented by Transparency International 

(TI) indicate that more than two -thirds of the 180 countries scored below 50, with an 

average score of just 43, (where 0 is highly corrupt and 100 is highly clean). Only 6 African 

countries scored 50 or above  (Seychelles 66, Botswana 61, Cape Verde 57, Rwanda 56, 

Namibia 53, and Mauritius 51) and 6 out of the 10 least ranking countries are from Africa 

with Somalia in the last place (TI 2018).  

Despite the huge presence of churches in Africa and especially West Africa, the 2018 CPI 

showed that, Burkina Faso and Ghana tied at 78th position with 41 points, Ivory Coast 105 th 

(35), Togo 129 th (30) and Nigeria 144 th (27). Also, in a survey conducted by the Ghana 

Integrity Initiative consortium (GII), the following were presented as forms of corruption: 

Bribery, embezzlement, fraud, favouritism, extortion, illegal contribution, nepotism, conflict 

of interest, abuse of discretion, and p ayment of facilitation fees (GII, 2017).  
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These statistics and information are very disturbing and is a wake up  call for the Church of 

God to demonstrate its prophetic role as salt of the earth and light of the world (Matthew 

5:13-16). 

4.0  OLD TESTAMENT (OT) REVIEW/PERSPECTIVE ON GODôS PEOPLE AND 

CORRUPTION  

Our God values honesty and truthfulness because they ensure a just society (Ex 23:1; 

Walton & Matthews 1997:117; Ryken 2005:746). In Leviticus 19:1, Godôs people are 

instructed not to steal, lie or deceive one another, because He says, ñI am the Lordò. The 

repetition of ñI YHWHò in Leviticus 19 stresses that violation of these laws may escape 

human detection, but God will assuredly punish such offenders (Milgrom 2004:226).  

In the OT, ñbriberyò is regularly used as the Hebrew word for corruption. Any benefit given 

or accepted to influence decisions is a bribe. Bribery is an offence against God, the weak, 

the innocent and the community (Walton & Matthews 1997:117 -118, 241). Customarily, 

ancient Israelites offered gifts as a sign of respect. However, such gifts could easily be 

distorted to become bribes to influence judicial procedures (Clements 2001:75). Moses 

therefore cautioned the Israelites against bribery to prevent abuses in their legal system. 

He instructed, ñDo not accept a bribe, for a bribe blinds those who see and twists the words 

of the righteousò (Ex 23:8; Deut  16:19).  True justice cannot co-exist with bribery because 

bribery blindfolds the eyes to the truth resulting in blind justice.  

Corruption jeopardizes righteousness and justice in society (Ryken 2005:749; Nsiku 

2010:811). In Proverbs 17:23, Solomon portrays the evil intent of bribery and how it 

depraves justice: ña wicked man accepts a bribe in secret to pervert the course of justiceò 

(Clifford 1999:167; Murphy & Huwiler 1999:88). The practice where, ñyou scratch my back, 

and Iôll scratch yoursò may seem to achieve certain results for oneôs benefit but this is grossly 

unacceptable before God because it overrides justice. 

Generally, a position of authority may entitle a person to certain rights and privileges. 

However, just as Daniel remained faithful to God in all aspects of his life, believers are 

encouraged to be loyal citizens and conscientious, faithful workers, especially when in a 

privileged position of authority.   
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Also, Nehemiah used the privileges associated with his position to serve his people.  

Nehemiah 5:14-17 

ñMoreover, from the twentieth year of King Artaxerxes, when I was appointed to be their 

governor in the land of Judah, until his thirty -second yearðtwelve yearsðneither I nor my 

brothers ate the food allotted to the governor. But the earlier governors ðthose preceding 

meðplaced a heavy burden on the people and took forty shekels of silver from them in 

addition to food and wine. Their assistants also lorded it over the people. But out of 

reverence for God I did not act like that. Instead, I devoted myself to the work on this wall. 

All my men were assembled there for the work; we did not acquire any land. Furthermore, 

a hundred and fifty Jews and officials ate  at my table, as well as those who came to us from 

the surrounding nations.ò 

5.0  NEW TESTAMENT (NT) REVIEW ON GODôS PEOPLE (THE CHURCH) AND 

CORRUPTION  

In Luke 3:10 -14, John the Baptist underscores contentment with oneôs pay as the way to 

live, to demonstrate genuine love and justice. Contentment restrains us from yielding to 

temptations in our professions, even as Ministers of God (Harvey 2004:36; Blight 2007:127-

130). Paul admonishes that content people are happier than those with insatiable desires 

(1 Tim. 6:6 -10). The latter are more susceptible to sin due to their constant craving for more 

(Andria 2010:1476). Christians are encouraged not to love money but to be content with 

what we have, because God has promised He will never leave nor forsake us (Heb. 13:5). 

Christians should therefore be the first to fight materialism and greed, because we have 

God who fights for us, and His favour which is more valuable than money (Arthur 2003:223; 

Harvey 2004:716; Guthrie 2007:991).  

James advises Christians in a corrupt and perverse world to rid themselves of all moral filth 

and evil and humbly accept the Word planted in them which can save them (Jas 1:21). The 

lifestyle of Christians should demonstrate their obedience to Godôs word, which is their 

authority and guid e (Moo 2000:85-88). Christians must exercise self-control and remain 

alert in anticipation of the schemes of the devil; we are to resist him, standing firm in the 

faith (1 Pet 5:8 -9). In this scripture, Peter refers to the individualôs state of mind: spiritual 

soberness, clear-mindedness and self-control. Freedom of the soul from confusion and 

consuming passions raises oneôs alertness and watchfulness against the devilôs moral threats 
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and attacks. By holding fast to the gospel and the Christian community, o ne stands firm 

against the evil one. The individual is encouraged by the fact that they are not isolated, but 

forms part of Godôs holy nation ï the Glorious Church .  

So far, it has been established that from both the Old and New Testaments, believers are 

expected to be people of integrity; honest and truthful. Those who live such lives glorifies 

God and receives his blessings, whilst those who are corrupt; shrewd, greedy, dishonest, 

unfaithful and abuse their office, receive Godôs punishment. The church must work to 

produce people of integrity, in order to make it a glorious one.  

6.0 INTEGRITY CRISIS IN THE CHURCH  

Christians are expected to be upright and ñwholeò without the stain of corruption and vile.  

Warren Buffet has said ñLook for three things in a person ï intelligence, energy, and 

integrity. If they donôt have the last one, donôt even bother with the first two.ò 

Ecclesiastes 7:29 states: ñSee, this alone I found, that God made man upright, but they 

have sought out many schemesò. Schemers circumvent policies, rules and regulations. 

Scheming only results in more obsession, delusion, frustrations and dissatisfaction. God 

abhors schemers in His vineyard; He is sovereignð sees all things and has power to break 

every scheme of men that frustrate His counsel for His church and His people. We must not 

be obsessed with material things such as power, wealth, honor, vehicles, food, and houses.  

Scheming is a sign of covetousness (Gen 27:21-24). Christians who live simple and 

contented lives are not schemers; they are straightforward and upright in their dealings 

because their trust is in the Lord (1 Tim 6:6 -10). What schemes are we plotting in our 

various ministries? When reporting, do we seek to show off by reporting inaccurately, do 

we pay all designated monies in full to the appropriate quarters, do we massage figures? 

How transparent are we? Are we people of integrity? When we carry out these evil traits or 

do not keep our word, we are misrepresenting Christ's good name upon us.  

ñI like your Christ, I do not like your Christians. Your Christians are so unlike your Christ.ò 

ɶ Mahatma Gandhi 

The Christian becomes a mixed fraction (corrupt), or a person without integrity, when he or 

she exhibits any of the following: Hypocrisy, Dishonesty and Duplicity.  
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From the story in Gen 27, involving Isaac, Rebekah, Jacob and Esau, we see the people, 

who lacked integrity; people full of hypocrisy, dishonesty and Duplicity.  

Let us observe the some of the things that happened in this family as a result of corruption.  

¶ 1-4 Isaac meets ósecretlyô with Esau because he knew that Rebekah would object to 

Isaac's plan of blessing Jacob. Because God had already said Esau would serve Jacob. 

Now Isaac, the father demanded meat to eat before blessing his own son; according 

to GII definit ion, this is either a bribe or facilitation fee.  

¶ 5 Rebekah spied on them and heard the conversation.  

¶ 8 Rebekah and Jacob scheme to deceive their husband and father;  

¶ 19 Jacob, the son, acted deceptively to take the blessings.  

¶ 41 There was animosity between the brothers . . . even thoughts of murder!  

¶ 43-46 There is separation in the family 

Jacob got the promised blessing but look at the cost! The whole family is messed up.  

Interestingly, Isaac though, doubted the person standing before him, he blessed him 

anyway, because his intention was wrong and was also deceived by a hypocrite.  

The statement in Genesis 27:22 is very striking and sad, ñJacob went close to his father 

Isaac, who touched him and said, ñThe voice is the voice of Jacob, but the hands are the 

hands of Esau.òò This should serve as a check on Christians. What is the correlation between 

your voice and your hands?  

Honesty is a direct reflection of inner character. Actions are a reflection on a personôs faith, 

and reflecting the truth in your actions is a part of being a good witness. Learning how to 

be more honest will also help you keep a clear conscious. 

Hypocrisy  means deliberately pretending, it is preten ce, like leven or yeast it grows and 

gives false impression. It means to play act, to pretend. To make yourself appear to be 

more than you are. In other words, a sinner pretending to be pious and perfect.  

How much ñreligionò there is in Christianity and how little of God and true holiness!  

And this outward profession of ña form of godliness but denying the power thereofò (2 

Timothy 3:5) has become the order of the day (1 Timothy 4:1 -2). 
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W W Wiersbe has said ñéhypocrisy is lying to other people about our fellowship with the 

Lord. There are many ways we do this: preaching what we donôt practice, praying things 

we donôt mean, pretending to do what we donôt doéò.  

He continues to suggest that hypocrisy becomes duplicity  when we lie to ourselves and 

believe it ourselves. He observes that ñwhen hypocrisy (lying to others) and duplicity (lying 

to oneself) start to take over, integrity is gradually eroded, until it is finally destroyedò.  

Webster defines duplicity as "deception by pretending to feel and act one way w hile acting 

another." Duplicity is related to insincerity and dishonesty.  

Some critical issues for consideration  

¶ Paulôs farewell message to the Ephesian Elders (Acts 20:17-35) 

When it comes to ministry making yourself a servant and also being faithful to  the Lord are 

basic requirements. These were highlighted in the words which Paul spoke in v.19 ï ñI 

served the Lord with great humility and with tears, although I was severely testedéò (v.19). 

In v.24, he reveals how willing he was to deny self in serving the Lord. He said,  

éI consider my life worth nothing to me, if only I may finish 

the race and complete the task the Lord Jesus has given 

meéò  In v.22,23 Paul says, ñAnd now, compelled by the 

Spirit, I am going to Jerusalem, not knowing what will happen 

to me there. I only know that in every city the Holy Spirit warns 

me that prison and hardships are facing me.ò And in verses 

v.33 and 34 he says, ñI have not coveted anyone's silver or 

gold or clothing. You yourselves know that these hands of 

mine have supplied my own needs and the needs of my 

companions.ò 

In the church today, it is difficult to find people who are loyal to the Lord, the church and 

leaders. Also, getting people who genuinely serve with humility, and willingly accept 

sufferings and trials for the sake of the gospel as Paul did is gradually fading. We are 

faced with people coveting others money, properties, spouse, etc., all in the name of the 

gospel.  
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¶ The preacher and his message  

Ezra 7:10 says ñFor Ezra had set his heart to study  the Law of the Lord, and to do 

it  and to teach  his statutes and rules in Israel.ô  

 

Christians are expected to study the word of God for themselves first, believe in it 

and practice it before teaching others. Unfortunately, most of us prepare sermons 

with other people in mind. This has made it difficu lt for the members to follow the 

teachings leaders offer. 

ñI canôt believe what you say. Because I see what you do.ò James Baldwin. 

Paul advising his son Timothy said, ñWatch your life and doctrine closely. Persevere 

in them, because if you do, you will save both yourself and your hearers.ò 1 Timothy 

4:16. 

To ñWatch your life and doctrine closelyò, requires us to pay equally close attention 

to both; Our life and what we teach. You canôt teach virtue and practice vice.  

 

¶ The abuse of relationship, authority and power (Matt 20:25 -30)  

The first thing we note in this text is a motherôs request. The mother of James and John 

comes to Jesus. From Markôs account we find that the first request was that Jesus would 

do for them whatever they asked of Him. Jesus prompte d them to be more specific and 

that is when this specific request comes, ñCommand that in Your kingdom these two sons 

of mine may sit, one on Your right and one on Your left.ò 

This is a very bold request to make. She was asking that Jesus make her two sons the two 

highest ranking officials in the kingdom under Jesus. In Akan custom, we call them 

ñBenkumhene and Nifaheneò 

How could this woman be so bold to ask such a thing? This is shear abuse of relationship 

and favour. It is suggested that her name is Salo me, and she is the sister of Mary, the 

mother of Jesus. Therefore, she is Jesusô aunt, and James and John are Jesusô first 

cousins. This closeness of relationship explains to some degree the boldness she has in 

coming to Jesus with this request. It is comm on in the church for people to use their 

relatives or other relationships they have developed as a means to achieve some greater 

position for themselves. 
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Verse 24 tells us that when the other ten disciples heard what James, John and their 

mother had done, they became indignant. There is so much confusion and tension in the 

system as a result of some of these attitudes. So, Jesus called all 12 around Him, and 

advised them on how Christian leaders should conduct themselves. 

You know that the rulers of the Gen tiles lord it over them, and their high officials exercise 

authority over them. Not so with you. Instead, whoever wants to become great among you 

must be your servant, and whoever wants to be first must be your slave - just as the Son 

of man did not come t o be served, but to serve, and to give His life a ransom for many. 

(Matt 20:25 -28).  

Our society has a saying that ñpower corrupts and absolute power corrupts absolutelyò. 

When man is authorized a certain amount of power, the temptation and tendency has al ways 

been to abuse that power or authority in favor of selfish gain, i.e., money, influence, 

prestige, control, etc.  

Sometimes, the behaviour and conduct of some church leaders are even worse than what 

happens outside, to the extent that sometimes they are  worshiped out of fear; Giving 

instructions and commanding people here and there, just because they are church leaders.  

Leading people is never an easy task. It takes great skill and character to lead people 

effectively. It also takes time, effort, and pa tience to work with people and to lead them 

well. 

Hebrews 13:17 is an interesting passage. Although it says, ñobey your leaders and submit 

to them,ò it also gives the reason for this. The rest of the verse says ñfor they keep watch 

over your souls as those who will give an account. Let them do this with joy and not with 

grief, for this would be unprofitable for you.ò  

The burden of responsibility is placed more on the leaders and how they lead rather than 

on the followers and how they respond to the leaders . It even says that the leaders will give 

an account to the Lord. How amazing this statement changes the whole meaning of the 

passage!  

Some other critical areas that should engage our attention are immorality; handling of the 

opposite sex, misappropriation of church funds, testimonies given during farewell and 

retirement services, Annual Appraisal of Ministers and Staff. The use of bill boards to 
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advertise programmes; projecting personal image as against lifting up the name of the Lord 

and many others. Why do we do the things, the way we do them?  

7.0  THE CHRISTIAN LIFE  

The word ñChristianò is used three times in the NT (Acts 11:26; 26:28; 1 Peter 4:16) to 

denote a ñfollower of Christ.ò Unfortunately, over time, it has lost a great deal of its 

significance and meaning. It is now often used to denote someone who is religio us but may 

or may not be a true follower of Jesus Christ. Nowadays, simply attending a church or living 

in a ñChristianò nation is enough justification to be called a Christian. Just as going to a 

garage does not make one an automobile, going to church, serving the less fortunate, 

attending services regularly, giving to the church or being a good person does not make 

one a Christian.  

The new creation is described in 2 Corinthians 5:17: Therefore, if anyone is in Christ, he is 

a new creation; the old has go ne, the new has come! The word ñthereforeò refers us to 

verses 14-16 where Paul asserts that all believers have died with Christ and no longer live 

for themselves. Our lives are no longer worldly; they are now spiritual. Our ñdeathò is that 

of the old sin nature nailed to the c ross with Christ. It was buried with Him, and just as He 

was raised up by the Father, so are we raised up to ñwalk in newness of lifeò (Romans 6:4). 

That new person that was raised up is what Paul refers to in 2 Corinthians 5:17 as the ñnew 

creation.ò The true Christian life is a life of repentance ð completely turning from self to 

focus on living a life that brings the glory to Christ.  

8.0  THE CONCEPT OF CHRISTIAN INTEGRITY  

Integrity is a mark of a true repentant life. Our conduct as children and represen tatives of 

God must be in integrity, truthfulness, and honesty! Consistent integrity is essential for the 

person who claims Christ as his/her Lord! Integrity produces honour, truth, and reliability. 

It deepens relationships, and develops the confidence of others in you and Christianity. So, 

the question is, are we people of integrity? Integrity as faithful believers means placing 

godly character ahead of our ambition without excuse. Our focus must be to glorify God and 

not ourselves. In so doing, we will do  the right thing every time without guilt or fear or 

anything to hide. We can reflect on integrity in the following terms. Integrity is:  

¶ maintaining a consistent lifestyle whether people are watching or not  
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¶ maintaining a pure conscience before God and man 

¶ having pure motives in all that we do  

¶ doing everything without prioritising personal gain  

¶ having no hidden agenda in our actions 

¶ having no ill-motive in our conduct  

¶ keeping ñclean handsò 

¶ walking in innocence towards our conscience, others, and God 

¶ having ñno yeastò in our lives; having ñno fermentationò in our lives 

¶ living above reproach 

¶ sticking to the rules of engagement in every area of our lives  

¶ living such that no one can have legitimate grounds to accuse us 

¶ being ñwise as serpentò and ñinnocent as doveò 

¶ living such that Satan gets frustrated because ï as the prince of this age, he gets no 

hold over you 

¶ pausing to ask the question, ñIf what Iôm going to say or do comes to light, will it 

glorify Christ or disgrace me?ò 

¶ living as if you are on live TV globally 

¶ having no skeletons in our cupboard 

¶ having no ungodly secrets with anyone 

¶ being transparent and forthright in your dealings  

¶ living a life of ñwhat you see is what you getò; your ñyesò is yesò, and your ñnoò, ñnoò;  

9.0  PRACTICAL CHRISTIAN INTEGRITY ï THE SALT AGAINST CORRUPTION  

Theron and Lotter (2009:467, 487) suggests Christians should not withdraw from the world 

but should actively participate and transform all areas of society. They should, out of 
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responsibility rise against political, social and economic evils by applying biblical principles. 

To achieve this, Christians need discipleship to resist and speak out against unethical 

practices through a life of integrity. A church without integrity, like salt without saltiness, 

lacks glory and honour/respect. The world will give glory to God the Father (that is, 

surrender their lives to Him) when they witness a Life of Integrity exhibited in believers. 

However, we must be prepared to stand against ungodly arguments, passionate pleas, peer 

pressure, rationalizations, and ridicule that frustrate our efforts to maintain our integrity and 

character (Job 2:3, 2:9, Pro. 29:10; 1 Cor. 15:33). Do not fret when opposition rises against 

your defence for the truth or when you keep your word; because of your integri ty, you will 

be doing the right thing and you will be rewarded (1 Kings 9:4 -5, Neh. 7:2, Ps. 41:11-12). 

To maintain a life of integrity, we must know who we are in Christ ï that, we are priceless 

and complete in Him! We are His! He bought us at a price so nothing can buy our conscience. 

That said, we can exert integrity and heal society of corruption at both Personal and 

Public Levels.  

At the personal level, we must not think that we are immune to corruption; if we trust in 

our flesh without relying on the Holy Spirit, we can fall into the temptation to be corrupt (cf. 

1 Cor. 10:12; Gal. 6:1). True transformation resulting in practical C hristian living and a 

willingness to break with the sinful world is only possible when the Christian allows the Holy 

Spirit to redirect and renew their minds (Campbell -Lane & Lotter 2007:376, 383; Rom 12:1; 

Eph 4:22). Therefore, the Holy Spirit is the source, the norm and the power of the Christianôs 

moral conduct (Johnson 1999:337; Harvey 2004:607-608).  

In the Christianôs fight against the temptation of corruption, Jesus Christôs golden rule is a 

very powerful tool; ñ...do to others what you would have them do to youéò (Matt 7:12). 

Living according to the golden rule of Jesus Christ exposes any hint of greed and selfishness 

in the life of the Christian and will promote integrity and personal honesty. As highlighted 

earlier, Nehemiah applied the golden rule to preserve his integrity. Undoubtedly, Godôs 

favour and the right relationship with Him are more valuable than temporary earthly riches.  

At the public level, Christians must be ready to blow the whistle in love, damning the 

consequences and be ready to suffer persecution, for God is able to rescue; He will deliver 

us from the powers of darkness; we are to fear God rather than man; we are not to fear 

those who can only destroy the body and not the soul. Jesus Christ uses the metaphor of 
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salt and light (Mat t. 5:13 -16) to illustrate that his followers must have a distinct influence 

on society and fight corruption and moral decay (Theron & Lotter 2008b:301).  

Christians have no choice but to be whistleðblowers when justice and righteousness are 

being jeopardised. Thus, when people take the law into their own hands to ñrectifyò a 

ñwrongò action (say, insufficient salary) by another wrong action (stealing/corruption); 

justify corruption with ñthe end justifies the meansò (saying, corruption increases efficiency); 

justify corruption with, ñcorruption is one of the lesser evilsò; justify corruption with, 

ñeverybody does itò.  

Christians must be critically and constructively involved in all spheres of life in order to make 

the world a better place (Theron & Lotter 20 09:488). The church must also create awareness 

of the negative consequences of corruption, e.g. financial drain on the state; rise in public 

debt; growing tax burden on citizens; capital flight; lower levels of investment; hindrance 

to administrative development and efficiency; weak public service delivery; misdirection of 

public resources, and the inhibition of growth.  

We must continually ask ourselves if our walk is in sincere conformity with what we profess 

as Christians. 

10.0  CONCLUSION  

In the introdu ction to this paper, it was shown that people all over the world are living and 

working in corrupt societies. It was also shown that government programmes and legislation 

are not always so effective in the battle against corruption. The problem should ther efore 

be tackled at the grass root level by involving ordinary citizens, including Christians, who 

are to exemplify integrity to resist corruption and be willing to act as whistle -blowers. 

Christians should not be satisfied with the ñculture of silenceò. Without this, the name of the 

Lord and His church are brought into disrepute and potential converts also remain in their 

sins. It is therefore necessary to resolve to be men and women of integrity. Church 

structures are tailored in such a way as to make it possible for leaders to live lives of 

integrity, while at the same time making it difficult for corruption to thrive. Rather than 

seeing such structure as nuisance, we must see them as tools to help in walking in integrity. 

According to Proverbs 10:9, ñPeople with integrity walk safely, but those who follow crooked 

paths will be exposedò. We must endeavour to live lives devoid of Hypocrisy, Dishonesty 

and Duplicity. People should not struggle to know who we are; the voice of the Christian, 
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should march his hands. What is inside must reflect what is outside. That said, ñIf we walk 

in the Spirit (of Integrity), we wonôt come under the lawò (Gal. 5:18, brackets mine). 

Charles Spurgeon writes, 

ñDo right if heaven itself should grieve. If the skies should not be propped except by a lie, 

let them fall. Come what may, you never must in any degree or in any shape depart from 

the honest, the true, the right, the Christ -like, that which God commands, that which alone 

God will approve.ò 
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THE CHRISTIAN AND THE LORDSHIP OF CHRIST  

 Emmanuel Gyesi-Addo (Apostle) 

Texts: Acts 2:36; Rom. 10:9 -10; Romans 14:8-9; Phil 2:9-11  

1.0  INTRODUCTION  

In some Christian circles today, there is the teaching that we can enjoy the benefits of 

salvation through Christ without having to accept the ñinconvenientò challenge of His 

lordship over our lives. Such an unbalanced notion is not found in the Bible. Many Christians 

today are therefore, very comfortable with Jesus in a manger and Jesus crucified on the 

cross. But not how we may share in his suffering (Gal. 2:20) The reality of the reign and 

lordship of Christ over their lives seems foreign. Many of us have not settled the question 

of ñWhoò is the lord of their lives and therefore continue to wallow in sin and despondency. 

There is no doubt that there are teeming numbers of Christians who claim that Jesus is their 

Lord and Saviour, but their lifestyles, att itudes and deeds do not support such claims.  Living 

a victorious Christian life calls for a life of commitment to the Lordship of our Lord Jesus 

Christ.  

There is no argument that a life that is yielded to the lordship of Christ produces fruitfulness 

and glows with the glory of God. This life begins with the adoption as children of God.  

This paper seeks to explain what the lordship of Christ is, building from a historical 

perspective and how Christians can submit to His lordship. We would continue with what it 

means to accept Christ as Lord, reasons for submission to His lordship and the benefits of 

submitting to the lordship of Christ. A brief look will be taken at how we can use the 

understanding of His lordship to possess the nations. 

2.0  OUR ADOPTION AS CHI LDREN OF GOD 

Our adoption as children of God begins with the confession of faith in the words, ñI believe 

that Jesus Christ is the Son of God, and that He died for my sins and resurrected for my 

justification. Therefore, I accept Him as my Lord  and personal Saviour ò. By this 

confession, converts are delivered from the domain of darkness and transferr ed into the 

Kingdom of His beloved Son (Col. 1:13). This confession brings the convert into a special 

relationship with Jesus Christ and is ushered into the family of God.  The Apostle Paul writes:  
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If you declare with your mouth, Jesus is Lord , and believe in your heart that God raised 

him from the dead,  you will be saved.  For it is with your heart that you believe and are 

justified, and it is with your mouth that you profess your faith and are saved (Rom. 10:9 -

10 emphasis mine).  

The idea here is that, having made this declaration or confession, one receives salvation 

through Jesus Christ the Saviour, as it places the believer in a position to receive pardon for 

his or her sins and salvation of the soul from the punishment and wrat h of God. That 

notwithstanding, Jesus wants to do more than (just) save us from sin. He wants to have a 

place as Lord of the believerôs life so that we would be his true representatives in the world, 

then we can reflect his glory and be transformed to poss ess the nations. To do this, a right 

foundation and understanding of lordship is necessary.   

3.0  THE LORDSHIP OF CHRIST  

3.1  Historical Perspective: Who is Lord Christ or Caesar?  

Jesus is Lord is one of the earliest known confessions of the Early Church.  Those were 

the days when Imperial Rome demanded of its citizens to say óCaesar is lordô.  To confess 

Christ as Lord then, was considered an act of treason which was punishable by death. We 

know from Church history that Polycarp the Bishop of Smyrna in the 2 nd Century and disciple 

of the Apostle John, at the age of 86 was brought before the Roman authorities and ordered 

to confess that Caesar is lord. Although making such a confess would have saved his life, 

Polycarp refused and was murdered. This situation although very difficult also inspired other 

Christians to remain faithful.  

The Nevertheless, members of the Early Church did not flinch.  They could not give Caesar 

their first allegiance, because they had already given it to Christ Jesus.  

óLordô is a title that is applied to both God and humans; and is used to express varied degrees 

of honour, dignity, and majesty. 56 It appears in the Aramaic portion of the book of Daniel 

as mƃrƉ which means an óexalted oneô, often used for kings or God (Dan. 2:47; 5:23). In 

the Hebrew context, LORD (from the plural form ƃd¹nai applies to God, and it   the owner 

of all things (Ps. 97:5; 114:7; Isa. 1:24). However, the Greek term Kyrios, rendered in 

 
56 Merrill C. Tenney (ed.), New International Bible Dictionary (Grand Rapids, Michigan: Zondervan, 
1987), p.599. 
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English as ólordô, is the term often used in reference to someone who owns everything and 

has absolute power, and is used in the New Testament (NT) for  God the Father or Jesus 

Christ.  

In the Hellenistic world where there were many gods and lords, the challenge faced by the 

scattered disciples as they suffered persecution was how to preach Jesus in Greek terms for 

the Greeks to embrace Him, not as a Messiah because that would not make much sense to 

them, but as Kyrios (Lord). The Kyrios understanding of Christ is synonymous to the Messiah 

Christology, only under different contexts; whilst the Greeks prefer Lord, the Jews prefer 

Messiah. 

3.2  The Lordship of Christ ð What it means  

The Lordship of Christ became very prominent as the gospel began to enter the Hellenistic 

world. Though Christ on some occasions referred to himself as Lord Mk. 5:19; Lk. 19:31; 

Jn. 13:13), he appeared to have only given admission to this in private among His disciples, 

until Peter, on the Day of Pentecost boldly responded to the Hellenistic Jews in an open 

declaration of Jesusô Lordship. ñTherefore, let all Israel be assured of this: God has made 

this Jesus, whom you crucified, both Lord and Christò (Acts 2:36, NIV).  

The Apostle Peter introduced for the first time in the New Testament, the term óLordô (Kyrios) 

to refer to Jesus in his first sermon to the Hellenistic Jews who might have been familiar 

with the term as they lived in the Hellenistic world.  The Greeks knew many lords, chief 

among which was lord Serapis, a Greco-Egyptian deity.  Kyrios, which is used in the New 

Testament for Christ, denotes someone with absolute power and someone who is the owner 

of all things.  The Apostle John, in his gospel, made this clear when he states that ñthrough 

him all things were made; without him nothing was made that has been madeò (John 1:3, 

NIV). The Apostle Paul also adds that, 

For by him all things were created: things in heaven  and on earth, visible and invisible, 

whether thrones or powers or rulers or authorities; all things were created by him and for 

him. He is before all things, and in him all things hold together (Col. 1:16 -17, NIV).  

Therefore, calling Jesus ñLordò reiterates His oneness with God and reaffirms His deity. As 

title for the exalted one, ñLordò has special reference to Christôs redemptive work on the 

cross. Paul makes this clear in Romans 14:8-9 (NIV):  
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If we live, we live for the Lord; and if we die, we die for  the Lord. So whether we live or die, 

we belong to the Lord. For this very reason, Christ died and returned to life so that he might 

be the Lord of both the dead and the living.  

The point is not that lordship is not ascribed to Jesusô earthly ministry, instead, Paul 

reinforces that the titleôs significance is linked to Christôs exaltation ð the reason why Psalm 

110:1 was cited frequently in the Gospels and other NT texts to underscore the point (Matt 

22:44; 26:64; Mk. 14:62;  Lk 20:43; Acts 2:34-35; Heb. 1: 13). Daniel J. Treier and Walter 

A. Elwell, editors of the Evangelical Dictionary of Theology, support this assertion that:   

During his earthly ministry his lordship is obscured for the sake of redemptive 

servanthood, but after his resurrection he is declared openly to be what he has been: 

one with God in power and person.57 

By reference, to acknowledge that Jesus Christ is Lord means that He is ruler, boss, owner 

of all things, master of oneôs whole life, one who exercises authority, power and influence 

over others. He cannot be Lord of a part ð He must be given control of oneôs entire life.  

S.M. Zwemer makes an important statement about the lordship of Jesus Christ: ñUnless 

Jesus is Lord of all, He is not Lord at allò.58 This is a challenge to all Christians to submit to 

Christ, bringing every area of our lives under His sovereign rule, and thereby leading the 

rest of the world to do the same in order that Jesus Christ would be Lord of all.  This brings 

us to the issue of submission to His Lordship. 

4.0  SUBMISSION TO CHRIST AS LORD  

A pastor once observed that when we accept Jesus Christ as our Saviour, it involves a 

recognition of His Lordship, for we cannot receive Him as Saviour only, but as Saviour and 

Lord.59 He argued that for some people, yielding to Jesus as Lord is subsequent to conversion 

after a few months or years. According to this pastorôs own experience, when he accepted 

Jesus Christ into his life, it was after some years before he was introduced to Him as Lord. 

According to him, he did not wilfully reject the Lordship of Christ but simply knew nothing 

 
57 Treier Daniel J. & Elwell Walter A., (eds), Evangelical Dictionary of Theology (Baker Publishing 
Group, Grand Rapids), 2017. Pp 499-500 
58 Zwemer S.M., The Solitary Throne (Pickering and Inglis, London), 1937, p 1.  
59 5Ǌ wƻƎŜǊ 5Φ ²ƛƭƭƳƻǊŜΣ tŀǎǘƻǊΣ CƛǊǎǘ .ŀǇǘƛǎǘ /ƘǳǊŎƘΣ .ƻŀȊΣ !ƭŀōŀƳŀΣ ά¢ƘŜ [ƻǊŘǎƘƛǇ ƻŦ WŜǎǳǎ 
/ƘǊƛǎǘέΦ !ŎŎŜǎǎŜŘ ŦǊƻƳ ǿǿǿΦƎƻǘǉǳŜǎǘƛƻƴǎΦƻǊƎ ƻƴ !ǳƎǳǎǘ пΣ нлмф ŀǘ рΥлл ǇƳΦ  
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about His Lordship because Jesus was presented to him as Saviour at the time of his 

conversion. Can we reflect on this deeply as Christians? Has this been the case for some of 

our members or even for some of us? Is Jesus Christ our Saviour and Lord? Let us take note 

of what the Apostle Peter said on the Day of Pentecost (Acts 2:36), that God had made 

Jesus both Lord and Christ. If He is, then how do we submit to His Lordship? 

4.1  What is submission, how do we submit?  

In the New Testament where the word  submit occurs (For example Eph. 3, Heb. 3, 1 Cor. 

5 and 1 Pet. 6)  it is translated from the Greek word  hupotasso. The hupo means ñunderò 

and the tasso means ñto arrangeò. Hupotasso is the root of the English word 

translated subject  and subjection . Its full meaning implies  obedience, put under or be 

subject to.  In the military, the word is used as a term to mean, ñto arrange in order underò. 

This would mean to arrange a troop under a commander. This word gives us a good and 

profound understanding of the term ñto submitò.  In our case, we are called to put ourselves  

under the command of Christ as Lord of our lives.  

The first inkling into how to submit to Christ as Lord was in Jesusô own words as He 

addressed a multitude of people along with his disciples in the plain, ñWhy do you call me, 

óLord, Lordô, and do not do what I say?ò (Luke 6:46). If anyone recognizes Jesus Christ as 

Lord, then the fir st requirement from such a person is utter and total obedience. Obedience 

must be immediate and not delayed because obedience delayed is the same as 

disobedience. Are you doing what the Lord has instructed you to do? Are you doing it 

immediately and exactly? Are you obeying God? Do you shun evil? Are you given to doing 

things that please God? The Apostle Paul writes that, ñSo we make it our goal to please him, 

whether we are at home in the body or away from itò (2 Cor. 5:9, NIV). 

¶ We also submit to Jesus by denying ourselves. Jesus told the disciples in Matthew 

16:24, ñIf anyone wishes to come after Me, he must deny himself, and take up his 

cross and follow Meò. The early disciples of Jesus left all that they had, including their 

professions and homes and followed Jesus. The Gospel according to Luke writes, 

ñwhen Simon Peter saw this, he fell at Jesusô knees and said, óGo away from me, 

Lord; I am a sinful man!ô So they pulled their boats up on shore, left everything and 

followed himò (Luke 5:8, 11, NIV).   
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The Apostle Paul also wrote: 

But whatever to my profit I now consider loss for the sake of 

Christ. What is more, I consider everything a loss compared to 

the surpassing greatness of knowing Christ Jesus my Lord, for 

whose sake I have lost all things. I consider them rubbish that 

I may gain Christò (Phl. 3:7-8). 

What is it that we are still holding on to which is preventing us from submitting fully to the 

Lordship of Jesus Christ? 

¶ Submission also involves taking our hands off the controls of our lives and allowing 

Him to be in control. We submit by absolutely surrendering everything we have and 

own. Paul addresses the subject of ownership regarding our bodies in 1 Corinthians 

6:19-20:  

Or do you not know that your body is the temple o f the Holy 

Spirit who is in you, whom you have from God, and you are not 

your own? For you were bought at a price; therefore, glorify 

God in your body and in your spirit, which are Godôsò (NJKV). 

¶ We submit to the Lordship of Christ through the services we render both in the Church 

and in the world of work. We are entreated to serve Christ all the time, in all of 

life, with all our hearts. As believers we should differ radically from unbelievers 

in the inclination of our hearts towards work and service. This  radical difference 

gets expressed in different ways in every area of life. We have motivations that 

differ from unbelievers. We look at the law and the world differently, because we 

acknowledge that law comes from God and the world is providentially gover ned 

by God. We look at ourselves differently, because we know that we are made in 

God's image and we belong to Him. We serve God and His Kingdom as Colossians 

3:17 reads, ñand whatever you do whether in word or in deed, do it all in the name 

of the Lord Jesus, giving thanks to God the father through himò. 

 

¶ A helpful point in our submission to Christ is the determination in our sub 

consciousness never to say ónoô to Him. The disciple Peter, after confessing Jesusô 

Lordship rebukes Jesus by telling him what he can and cannot do (Matt 16:21 -22). 
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Peter told the Lord ónoô, because he misunderstood the meaning of óLordô. Jeff Iorg, 

in his book Seasons of a Leaderôs Life, points out that, ñwhen someone is Lord, you 

cannot and do not tell them ónoô. They are in charge. Your responsibility is to obey 

with steely resolve; you donôt resist with subtle arroganceò.60 That means we forfeit 

any right to ever tell the Lord Jesus ónoô, again. 

¶ In submission, we are careful not to take credit for our spiritual victories and 

successes, but give all the glory to Jesus who empowers, guides and enables us 

through our everyday life processes. As Christians and as a Church body, we must 

never fall short of giving the glory to Jesus for bringing us thus far, because it  falls 

in line with our submission to Him as the Lord of our lives.  

¶ Traditions are subject to the Lordship of Christ. According to the Websterôs dictionary, 

traditions are inherited, established or customary pattern of thought, actions, 

behaviour, religious practices, social customs or beliefs. They are inherited or handed 

down from one generation to another, mostly without written instruction. When Jesus 

said that ñéThe Son of Man is Lord of the Sabbathò (Luke 6:5), I believe what He 

meant was that the Jewish tradition of the Sabbath, and for that matter all human, 

social, religious and church traditions were to be brought under subjection to Him as 

Lord. We must view all traditions, whether ethnic, colour or race, continental, gender, 

written and unwritten , etc., in the lens of Godôs word and examine those that are 

obsolete for abolishing, and those that can be held onto in all reverence because of 

the Lordship of Christ.  

¶ Finally, in our submission, we must develop sensitivity to recognise any signs of self-

sufficiency and repent of them quickly. To be self -sufficient means to have an 

extreme confidence in oneôs own ability or worth. Paul writes that, ñNot that we are 

sufficient of ourselves to think of anything as being from ourselves, but our sufficiency 

is from Godò (2 Cor. 3:5, NKJV). God wants humanity to live on earth, bearing in 

mind that we are not independent of ourselves, but under some authority (be it 

human or divine) or under His supreme watch. In his book, The Kingdom Agenda, 

Tony Evans writes, ñWhenever God looks at human independence ðwhich is ð  living 

as if He doesnôt exist, it reminds Him of the rebellion in heaven that took place in 

 
60 Lorg, Jeff, {Ŝŀǎƻƴǎ ƻŦ ! [ŜŀŘŜǊΩǎ [ƛŦŜ, (B& H Publishing Group, Nashville, Tennessee, 2013), p 45-
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eternity pastò.61 We must vehemently resist any tendencies to live independent of 

our Lord and remember His solemn words in John 15:5, ñI am the vine, you are the 

branches. He who abides in Me, and I in him, bears much fruit, for without Me you 

can do nothingò (NKJV). 

Having understood the meaning of submission and how the Christian believer could submit 

under the authority of Christ, it is also necessary that we understand why we must do so.  

4.2  Reason for submitting to Christôs Lordship 

The fact that óJesus is Lordô is an acknowledgement which has lost weight in some Christian 

minds. When lifestyles, deeds and actions do not support the fact that Jesus is Lord, how 

can we reflect Christôs glory and bring transformation in our world in order to possess the 

nations? The heart of the problem is that the human heart is sinful and self -centred (even 

after we have become óChristiansô). God has, therefore, established institutions on earth 

with varying degrees of authority over mankind, to help h umanity in Godôs work of 

transformation.  

For example, God has established the home (Gen 2:18-25), government (Gen 9:1 -17, Rom. 

13:1) and the Church (Eph. 4:11-16) as institutions to bring the Kingdom of God on earth. 

As we submit to and obey the rules and regulations of these institutions we are submitting 

to Christôs lordship, because the authority of these institutions has been ordained by God 

(Rom. 13:1).  

The Apostle Paul in Romans 13 refutes the position of some believers who teach riot and 

rebellion in the name of Christ  and believe that the óChristian thingô to do is to disobey 

the law, rebel against authorities and permit people to do what is right in their own eyes. 

He does this by explaining four reasons why the Christian must submit to the author ity of 

these institutions, and most especially to Christ. 

4.2.1 Submit for wrathôs sake (Rom. 13:1-4) 

The governments of the world have been established by God (Acts 17:24-28), because the 

authority to rule originates from God. However, God is in no way responsi ble for their tyrant 

deeds. To resist the law is to resist God who established the government, and thereby invite 

 
61 Tony Evans, The Kindom Agenda, The Moody Publishers, Chicago, 2006 p 43 
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punishment on oneself. Within state institutions for example, God has given the sword to 

rulers, and with it the authority to punish and even to execute. In the home for example, 

parents are to pull the rod (Prov. 13:24) for disciplinary measures only when children 

disobey authority, but not when they display childishness and negligence. In the Church, 

and by practice in the Church of Pentecost (CoP), ministers, officers and members are 

disciplined for various offences as enshrined in the CoP constitution, including flouting 

policies.62  

4.2.2 Submit for conscienceôs sake (Rom. 13:5-7) 

Citizens have to obey the law for fear of punishment, but the Christ ian has to obey because 

of conscience that, they are under the lordship of Christ. With conscience, we move a bit 

higher in our motivation. Of course, if the government interferes with conscience, then the 

Christian must obey his Lord rather than human (Acts 5:29). But when the law is right, the 

Christian must obey if they are to maintain a good conscience because of the lordship of 

Christ (1 Tim. 1:5, 19; 3:9; 4:2). As Christians, Romans 13:7 commands us to pay what 

they owe: taxes, revenue, respect and honour. Failure to pay is not only a disrespect to the 

officials in government, but to the Lord; and we dare not violate our conscience by refusing 

to pay. 

Submit for loveôs sake (Rom. 13:8-10)  

Our motive for submitting should now be motivated by the love for Christ in our hearts (1 

Jn. 4:19; 2 Cor. 5:14). The Apostle Paul enlarges the circle of responsibility by including love 

for others. ñLove for God and one anotherò is the basic principle of the Christian life, and 

the ñnew commandò given to us by Christ (Jn. 13:34). When we practice love, there is no 

need for any other laws because love covers it all, and in love we do not sin against 

ourselves.  

4.2.3 Submit for Jesusô sake (Rom. 13:11-14) 

Having analysed reasons why we must obey and submit to Christôs lordship as ordained by 

God in the aforementioned institutions ð from fear, to conscience, to love and to our 

devotion to Christ, we would move the emphasis higher to the imminent re turn of Christ. 

As servants, we want to be found faithful when He returns, bearing in mind that our 

 
62 The Church of Pentecost (2016) Constitution, p 105 
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salvation is near. Having this in mind, ñéwe make it our goal to please him, whether we are 

at home in the body or away from itò (2 Cor. 5:9, NIV). 

An understanding of authority and lordship will guard against rebellion and promote moral, 

good and ethical behaviours in institutions. When Lucifer raised himself and attempted to 

snatch Godôs throne (Is. 14:12-14), he was defeated and hurled down, and thus, beca me 

the ruler of a rival kingdom. Like Lucifer, the Christian (in fact every individual) stands to 

suffer defeat eventually, when he rebels against the instituted authority because God hates 

rebellion and opposes people who do so (James 4:6-7). 

5.0  BENEFITS OF THE CHRISTIANôS SUBMISSION TO CHRIST 

Christ is Lord and Head of the Church because He founded and owns it. It is therefore 

imperative for Christians to submit to him. In our submission to Christ we stand to benefit 

enormously. As Head and Lord, Jesus Directs both the Church and the Work  

As the head and Lord ( Commander-in-Chief) of His Church and work, especially 

throughout the book of Acts of the Apostles, Jesus reveals himself or works by the Holy 

Spirit to direct affairs. A f ew examples will suffice:  

¶ Jesus worked with the members of His church, confirming their message with signs 

(Mark 16:20).  

¶ The Holy Spirit led Philip to join the chariot of the Ethiopian eunuch (Acts 8:29).  

¶ Jesus appeared to Paul and called him into ministry (Acts 9:1ï10). 

¶ Jesus appeared to Ananias in a vision and instructed him to help Paul (Acts 9:11ï

16).  

¶ The Holy Spirit spoke to Peter about three men who were looking for him (Acts 

10:19).  

¶ The Holy Spirit told Peter to go see Cornelius in Caesarea (Acts 11:12). 

¶ The Holy Spirit instructed the church in Antioch to set apart Barnabas and Paul for 

the work (Acts 13:2).  

¶ The Holy Spirit forbade Paul to preach the gospel in Asia (Acts 16:6). 
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5.1  As Head and Lord, Jesus Nourishes His Body (The Chur ch)  

Jesus does the same with His body, of which we are a part. Christ, then, is our caretaker. 

He nourishes and cherishes His body ñfor No one ever hated his own flesh, but nourishes 

and cherishes it, just as Christ also does the churchò (Eph. 5:29). Christ, the head, feeds 

His body through the ministry and functioning of each of its members (Eph. 4:16).  Similarly, 

it is important that we, as Leaders and Ministers play our roles effectively by feeding the 

sheep in the Lordôs fold both in and outside the church walls. Nourishment provides strength 

and vitality for the work, so when that happens, we can confidently say with Paul that we 

are well able to do all things through Christ who strengthens us (Phil. 4:13).  

5.2  As Head and Lord, Jesus is the source of the  Churchôs success 

General success is one of the gains of submitting to Jesusô lordship. Though Jesus reserved 

the ultimate responsibility for the Churchôs future to himself, saying, ñéI will build my 

Churchéò (Matt. 16:18), he said this in conjunction to use Peter in the process. The Lord 

promised Peter that the Church would be sustained against the forces of hell, and gave the 

church the keys to the Kingdom useful for binding and loosing spiritual forces. As a Church, 

our continued success and future usefulness depends on how well we obey the Lord and 

submit to His Lordship as individuals and as leaders.  

5.3  As Lord and Head, He Gives fresh Revelations  

Submission to His Lordship will lead to fresh and continual insight and revelations from the 

Lord. Immediately after Peterôs confession (Matt 16:6), Jesus Christ responded with insight 

about himself, insight into following Him and insight about Peterôs role in accomplishing 

Godôs purpose. The idea of the Church was first revealed after Peterôs confession of Christôs 

Lordship. The Church will be confronted with new challenges and we cannot employ the 

same solutions we applied yesterday to solve todayôs problems. We need fresh insight and 

revelation today, and this is made possible when Christ is exalted as Lord. 

5.4  As Lord and Head, He  gives Grace in Difficult Places  

People who are submitted to His lordship receive outpourings of his grace for difficult 

assignments in difficult terrains. There are occasions when the Lord has accomplished so 

much through us, in spite of our limitations in amazing ways all because we hum bled 
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ourselves before Him Scripture says, ñéGod opposes the proud but gives grace to the 

humbleò (1 Pet. 5:5, ESV).  

 5.5.    As Lord and Head, He is the Source of our Prosperity  

Prosperity comes when the believer gives first place to Christ and His Kingdom (Matt. 6:33 -

34). Favour is released and many a time you receive even without asking. Christ is our 

prosperity and in Him is everything we will ever need. If we have him, we have all things. 

This should safeguard us from unnecessary worries and sorrows (Pro. 10:22).  

5.6.  As Lord and Head, He Performs Wonders  

Peter and the miraculous catch of fish is testimony of what the Lord does when we submit 

and allow Him to exercise His Lordship in spite of our limited experience and inadequate 

technical knowledge (Lk. 5:1-11).  Peterôs obedience and the subsequent events that 

followed, caused a change in his perspective by addressing Jesus Christ not as master or 

rabbi (Lk. 5:5) but now as Lord (Lk. 5:8).     

6.0  IMPACT OF LORDSHIP ON THE CHRISTIANôS DAILY LIFE 

The Christian life is what we do outside the ñwalls of the Church buildingò. The Bible does 

not say we are the salt of the Church or the light of the Church. Rather, we are the salt of 

the earth and the light of the world (Matt. 5:13, 14). Our understanding of Christôs Lordship, 

that He owns us (Ps. 24:1), that we are His sheep (Ps 100:3), that we are His subjects and 

live under His authority should help to maintain a certain identity of us as examples of Christ 

in this perverted world. Our lifestyles and actions must sho w the Christ in us as Lord who 

exercises authority and influence over us.  

If Jesus is Lord, it affects our work ethics, our worldviews and values. The need for all 

Christians to bring every area of our lives under the sovereign rule of Jesus Christ cannot 

be downplayed forthwith.  

The Christian should demonstrate that there is no distinction between their private and 

public life because the public expresses the inner life. The inner life is óChrist in youô and the 

outer life is the ógloryô that is lived out for people to see (Col. 1:27). The public life involves 

our eyes, ears, lips, hands, feet, our entire body. Our public life is expressed by what we 

see, say, hear, where we go, and what we do. It is so important that Jesus be Lord over 
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our public life.  We need to see the public life in the context of home life, the workplace, the 

classroom, and the neighbourhood. We need to see it in its relationship with friends, family, 

work colleagues, neighbours, and classmates. We need to see it in its attitude toward 

possessions, obligations, and responsibilities, and the use of time and resources.  

¶ In the light of the foregoing we can say that in our daily lives:  

¶  Jesus must be the Lord over our plans ï we must surrender our    daily plans to Him 

(Jas. 4:13-16). 

¶ We should turn over our finances to him so that he will be in control of our money 

while we are stewards (1 Cor. 29:14,16; Mal. 3:10; 2 Cor. 8:5).  

¶ We should turn over our professions to Him by living lives worthy of our callings and 

vocations (Eph. 4:1; Col 3:23).  

¶ Jesus is Lord over our family lives and relationships (Eph. 5:22-25; 6:4)  

¶ Jesus should be Lord over your life principles (Eph. 5:8-11).  

7.0  HIS LORDSHIP AND POSSESSING THE NATIONS  

A proper understanding of the lordship of Christ is key to possessing the nations. The CoPôs 

Vision 2023 document, under 2.5.1 ñEquipping the church to take the nations, ò states:  

The Church has never been the focus of the Great Commission. The Great Commission is 

expected to happen outside the Church. But the Church has always been the most important 

tool for carrying out the Great Commission (Mt. 28:18 -20; Rom. 10:13-15; 1 Tim. 3:14, 15). 

It is the primary vessel God uses to train and equip His people for ministry (Eph. 4:11 -16).63 

Vision 2023 envisages a church where the members are well discipled to have Christ-like 

character, embody the values and principles of Christôs Kingdom in their everyday lives so 

that they impact every sphere of society positively with Christian values.  

I will discuss this section by looking at h ow lordship influences the personal life, the 

home/family, the Church, work ethics and the community or nation, and what can be done 

to possess the nations. Tony Evans writes that,  

If youôre a messed-up person contributing to a messed-up family, contribut ing to a messed-

up church, leading to a messed-up neighborhood resulting in a messed-up city residing in a 
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messed-up country, helping to create a messed-up state, and your state is part of a country, 

then your messed-up state helps produce a messed-up nation.64 

It will be noted that the transformation of nations and great revivals of yesteryears had 

often begun with an individual. Possessing the nations begins with an individual who has 

genuinely encountered Christ as Lord and has been changed by that perception inside-out.  

7.1  His Lordship and the Personal Christian Life  

When the Christian accepts Jesus Christ as Lord and saviour, and is baptised, he opens the 

doors of his heart and life that Christ may enter, have full control, re -order and re-shape 

their life  and destiny. Committing to Him as Lord is transferring the title deed, the ownership 

of our hearts and lives to Him. Consequently, He transforms our thinking, our emotions, and 

re-models our hearts, passion and desires to dimensions we never dreamed were possible. 

Paulôs prayer for the Ephesian church and ultimately, all believers, was ñéthat Christ may 

dwell in our heartséò (Eph. 3:16-17). A committed Christian therefore, is one who is 

disciplined and dedicated to the cause of Jesus Christ wherever they find themselves.  The 

Christianôs born again, experience is more than joining a congregation and attending church 

services regularly but one who has been discipled and lives a disciplined life with its 

attendant obligations wherever they themselves.  

7.2  His Lordship in the Home/Family  

In many places, the question, ówho is the head of the family ð the husband or Christ?ô has 

not ceased to cause a stir and confusion. If Christ is the head of the Church, and the family 

being the basic unit of the Church, then He is also the head of the family. This authority is 

delegated to the husband as leader of the home. The wife and children are to submit to the  

husband as unto the Lord in everything, and the husband is to love and cherish the wife 

and children as Christ does for the church, so that the home will reflect the glory of Christ.  

7.3  His Lordship and the Church  

The greatest need today in the body of Christ (the church) is to reinstate the Lordship and 

headship of Christ. The unique CoP practice of spending time in fervent prayers for the Holy 

Spiritôs direction before meetings and before decisions are taken is to be upheld in all 
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generations in order to possess the nations. Dependence on the Lordship of Christ and 

recognising that He is head of the church will enable us take decisions which are Holy Spirit 

directed and beneficial to the church as well as to the mission of Christ. As scripture rightly 

puts it, ñHe is the head of the body, the church é that in all things he might have the pre-

eminenceò (Col. 1:18, KJV). 

The CoP has come a long way. As of the end of June 2019, our membership had risen to 

(provide the figure). In Ghana alone, there are many othe r churches who are reportedly 

doing great work in similar fashion. Regrettably however, the Church interacts with society 

without changing it. It is not enough to grow impressively large congregations for people to 

speak well of the church and yet fail to permeate, influence and change the society we live 

in. This is the time to challenge ourselves and every member of the body of Christ to live 

by Kingdom principles which is superior to worldly principles. Kingdom principles of 

godliness, love, mercy, honesty, faithfulness, discipline, and the like, are weapons we can 

use to possess the nations.  

7.4  His Lordship and work ethic  

Research has shown that leadership and kingdom values, when put to work, irrespective of 

the place (whether Church or in business) will produce similar outputs if the rules are 

followed. It is high time Christians began to view work as a calling and not just for money. 

Founder and pastor for Embassy of God, Sunday Adelaja writes that. Your job is not just a 

job. Itôs a platform God has given you to change society. It is not about your salary, but 

about promoting the kingdom of God. 65  

Work must be done in such a way that people see themselves as accountable to God and 

not necessarily to human authorities. Nevertheless, all human authority is a delegated 

authority given by God (Rom 13:1 -ff). Thus, our responsibilities and duties as offic ers 

of civil government, parents, church leaders, business owners and managers, teachers, 

artists and farmers should be discharged against this backdrop, knowing that we are 

accountable not to human beings only, but primarily and ultimately to the Lord.  

At the end of every month when we receive our salaries as workers, we must ask 

ourselves the question: have I worked for this money or I have wasted time on 

 
65 Adelaja, Sunday (2008), Church Shift, Charisma House, p 58 
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trivialities?  What change have I brought to the workplace? And what value about Christ 

have I projec ted? Have I projected Christ as Lord in my workplace? 

7.5  His Lordship and the Community/Nation  

It has been said that ñthe direction of a society is decided by which worldview prevails.ò66 It 

is peopleôs worldview that causes them to question Godôs existence as creator God, and 

even if He exists at all, He is farfetched in His relationship with the world. Their lives and 

conduct, therefore, reflect their godless worldviews.  Also, when people talk about what is 

wrong with the nation, they see the problem as the government, the media, my boss, my 

parents, my children ð anyone or anything but me. The refusal of people to take personal 

responsibility for their actions has become a national epidemic.  

It is time for Christians to take over and ópossess the nationsô with our Christian worldview, 

influencing óevery sphere of society with the values and principles of the Kingdom of Godô.  

The reality of the Lordship of Christ in our communities and nation at large would help to 

effectively deal with issues of the environ ment, sanitation, tax mobilization, security and 

safety, etc.  For the question that arises is ï ñIf Christ were Mayor (or Lord) of your 

community, how would it look likeò?  

8.0  CONCLUSION  

It has been established that when we accept Jesus Christ as our Saviour, it involves a 

recognition of His lordship, for we cannot receive him as Saviour only, without a commitment 

to his Lordship over our lives. What the lordship means and how we can submit to Christôs 

lordship has been discussed. Further to that, we have looked at the implications of accepting 

Christôs Lordship and why we must submit to Him. As head and Lord, Christ continues to 

supply His Church with benefits as the Church submits to Him. What is expected of us as 

Christians is to let the understanding of His Lordship influence our daily lives. If we allow 

Christ to be lord of our families, our homes, our work places, our communities and nations, 

we shall see transformed lives that will reflect the glory of Christian in the nations.  

 

 
66 Tony Evans (2006), The Kingdom Agenda, (The Moody Publishers, Chicago), 16 
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POSSESSING THE NATIONS THROUGH PRAYER  

Joseph Assabil (Apostle) 

SCRIPTURE:  Eph. 3:21; 5:27 ; 6:10 -18; Isaiah 62: 6, 7 ; Ezk. 22:30; Jas. 5:16-18 

The more praying there is in the world, the better the world 

will be, the mightier the forces against evil everywhere. 

Prayer, in one phase of its operation, is a disinfectant and a 

preventive. It purifies the air; it destroys the contagion of evil. 

Prayer is no fitful, short -lived thingé God shapes the world by 

prayer. Prayers are deathless. The lips that uttered them may 

be closed to death, the heart that felt the m may have ceased 

to beat, but the prayers live before God, and God's heart is 

set on them and prayers outlive the lives of those who uttered 

them; they outlive a generation, outlive an age, outlive a 

world. That man is the most immortal who has done the m ost 

and the best praying. They are God heroes, God's saints, 

God's servants, God's vicegerents. A man can pray better 

because of the prayers of the past; a man can live holier 

because of the prayers of the past; the man of many and 

acceptable prayers has done the truest and greatest service 

to the incoming generation. The prayers of God's saints 

strengthen the unborn generation against the desolating 

waves of sin and evil. 

1.0  INTRODUCTION  

The Church of Pentecost (CoP) has always been a praying church. Prayer is at the heart of 

every vibrant and fruitful ministry. The purpose of this paper is therefore to ignite the spirit 

of prayer in the Church and to seek that the Churchôs prayer life moves notches higher than 

it has been in the past, as we seek to possess the nations. Thus, the paper is calling for an 

intense and radical commitment to prayer than ever before in view of the enormous tasks 

enshrined in Vision 2023.  We are envisaging the raising of leaders who know and can prove 
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or demonstrate the power of prayer; congregations growing ever mightier in prayer and the 

moulding of a new generation of prayer warriors. 67  

The focus of the CoP is not only  prayers that seek the existential material needs of 

members, but also of sacrificial intercessory prayers, (on behalf of others ï a standing in 

the gap), that would establish the will of God on earth, manifesting the values and principles 

of the Kingdom of God among men- in homes and families of every nation, tribe and tongue.  

1.1  The clash of kingdoms and the need for prayer  

The fall of man in the Garden of Eden gave Satan the legal authority to reign over man, 

corrupt their moral constitution and the world.  

The devil knows this.  In his archetypal temptation of Jesus the devil suggested to Jesus to 

worship him and receive the kingdoms of the world and their splendour in return (Matt 4:8 -

10).  Jesusô did not oblige.  Jesusô subsequent work on the cross, the  sacrificial giving of 

His life, judgment, pronouncement of guilt on Him, crucifixion, death, burial, resu rrection 

has resulted in the resolution of the legal issues involved in Kingdom authority, with all 

authority residing in and with Jesus Christ (Matt 28:18).  

Legally and positionally, all authority in heaven and on earth has been given to Jesus and 

by extension, His followers. Nevertheless, experientially, just like the Jews who while in 

Egypt were promised the land of Canaan as their possession, but had to practically journey, 

conquer and possess the land as their inheritance, so also the church in the wake and light 

of what Christ has done, has to possess the land of promises in Godôs word.  The church 

has to execute the done deal by possessing the nations, its people and transforming values 

to take on values and principles of the kingdom of God.  Among ot hers, a key to achieving 

this is prayer ï incessant, fervent, prevailing prayers. 

1.2  Prayer and the birth of the church  

The Church itself was birthed in prayer when the disciples in one accord prayed and waited 

for the outpouring of the Holy Spirit. 68  Ever since that time the measure of believing and 

continued prayer has been the measure of the Spiritôs working in the church.  Direct, 

 
67 Wesley L. Duewel, Mighty Prevailing Prayer, (Grand Rapids, Michigan: Zondervan, 1990), p.25 
68  See Acts 2:1-4 
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definite, determined prayer has always been needful.69 The apostles of old consigned prayer 

to a higher scale when they said they would devote themselves to prayer and the word and 

leave issues relating to supervision of catering for the material needs of church members to 

another category of spirit -filled ministers.70 

When in the course of the life of the New Testament Church, Apostle James was killed by 

the Roman authorities, the Church roused itself to prayer when Apostle Peter was also 

seized.  Prayer was made without ceasing to God.  The power of spirit-wielded prayer broke 

chains and prison gates and released Peter from prison. 

The primary key to this achievement is prayer, real prevailing, importunate, warrior -like 

prayers that overturns the control and rulership and purposes of Satan experientially and 

replace it with the will and purpose of God.  

2.0  THE NEED FOR INTENSIV E PRAYER 

The burden of possessing the nations derives from the Great Commission ï the imperative 

of making all nations disciples.  It is a huge call.  Prayer provides a huge tool for confronting, 

disarming the kingdom of darkness and retrieving lost souls and demolishing mental 

strongholds that orient or incline people towards ungodly living. It is obvious that here is an 

urgent need for increased prayer. Millions of unbelievers live in darkness, blinded by the 

devil, in spite of Godôs provision for mankind in the work of Jesus on the cross. Millions of 

souls are moving head on into the bottomless pit unbeknown to them.  

In individual lives, schools, work places, market places great indication of little knowledge 

of the life and light of God prevails across all nations, causes immorality, and corruption in 

high and low places. Children disobedient to parents, upsurge of parental delinquency, with 

human-kind getting increasingly wicked and depraved. That these are going on, in spite of 

upsurge of religious activities is indicative that ósomethingô more needs to done.  I suggest 

that prevailing, fervent prayers need to be a key part of the ósomethingô that needs to be 

done. 

 
69 Murray Andrew, The Ministry of Intercessory Prayer, (Bloomington, Minnesota: Bethany House, 1988), p. 26. Accessed 
online: www.books.google .com.gh on 14 th October, 2019 
70  Acts 6:1-7 
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If God is the only one who can help in these situations and conditions, then this ought to  

make prayers urgent and imperative of all of us. For as someone put it, prayer is the link 

between our impotence and the omnipotence of God. 

While it is true that an unbalanced focus on Satan and demons and the demonic can 

negatively affect our trust and faith in the positive things God offers us through Christ Jesus, 

it bears saying that the Bible adequately teaches that the Christian is contending with spirit 

beings and teaches or admonishes us to engage them.  It is a battle, but not of the kind 

known to the world.  For we are not warring against flesh and blood but against principalities 

and powers (Eph. 6:12). Paul admonishes Christians to be strong in the mighty power of 

God in order to face these spirit beings (Eph. 6:10). Concluding this epistle, he  instructs: 

ñépray in the Spirit on all occasions with all kinds of prayers and requests.  With this in 

mind, be alert and always keep on praying for all the saintsò (Eph. 6:18). 

We read in 1 Pet. 5:8, 9 that the devil that he prowls like a lion seeking wh om he may 

devour. In this scripture, Peter admonishes us to resist the devil and be firm in our faith.  In 

fact, the tenor of Scriptures comparing the Kingdom of God and the kingdom of darkness 

portray warfare. For example:  

ñI will build my church and the gates of hell shall not overcome 

itò (Matt.16:18) suggests that the Church is going to be 

moving forward and practically advancing against the 

kingdom of darkness, just as Colossians 2:15 and Ephesians 

3:10 do. 

ñThe Kingdom of God suffers violence and the violent take it by 

forceò (Matt.11:12, KJV) implies a warrior-like posture. 

These scriptures do not leave us any space for complacency in spiritual warfare at all. It is 

assuring, though, that we are to war with the strength and weapons of God (2 Cor. 10:4-

5), the anointing and power of the Holy Spirit.  For with God we will gain the victory (Ps. 

60:12), as He rises and His enemies are scattered (Ps. 68:1-3);  And He arises as His saints 

pray with fervour.  
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¶ Fervency and Power  

Prayer has mighty power to move mountains because the Holy Spirit is ready both to 

encourage our praying and to remove the mountains hindering us. Prayer can do everything.  

It brings help where it is needed ï supernatural help that fulfils the will of God  in the life of 

families and nations.  

Derek Prince pictures prayer as an óintercontinental ballistic missileô launched from one 

continent, directed by an advanced guidance system to a target in a completely different 

continent to destroy an assigned target. óWith prayer we can assail Satanôs strongholds 

anywhere, even in the heavenliesô, he observes.71  Intensity, therefore, seem to be a law of 

prayer. The fervent effectual prayer of the righteous is of great force. 72 Elijah gives us an 

example, while Jesus taught on that in one of his Parables.  

¶ Elijah and prevailing prayer  - 1 Kings 18:41-19:8; Jas 5:17-18 

In the account in 1 Kings, Elijah prayed fervently and unceasingly until the object of his 

prayer was obtained (withholding rains and releasing rains).  H e provides a model for 

prevailing prayers from which lessons could be drawn, namely: 

¶ Depended on God to change climatic elements, the weather and season 

¶ Was bold and asked God for an almost impossible thing (1 Kings 18:36) 

¶ Prayed fervently, continually and prevailingly until he saw an answer 

¶ He understood that an answer to prayer does not necessarily come immediately 

¶ He prayed seven times and did not waver until he saw an answer. 

It must be noted that behind the zeal of Elijah was his concern for the righte ousness and 

the fear of the Lord in the land. Here we are, God calls on us to ask of him and he will give 

us the nations as inheritance (Ps. 2:8). Fervent and continuous prayer will definitely produce 

the will of God.  In James 5:16 -18, the writer makes that comment about Elijahôs prayers, 

challenging and daring us to be like Elijah in prayer and attain similar results.  It is an 

indictment on our spirituality if we do not rise to the challenge to pray fervently.  

 

 
71 Derek Prince, Spiritual Warfare (Springdale: Whitaker; republished in Benin City, Nigeria by Matthew Christian 
Publications, 1998), p. 106. 
72 Samuel Chadwick, quoted in www.azquotes.com and accessed on 13th October, 2019. 

http://www.azquotes.com/
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2.1 Picture of prevailing prayer in Jesusô parable  

Jesusô parable in Luke 18:1-8 while showcasing prevailing, importunate prayer also provides 

lessons on the characteristics of an intercession: 

- The parable teaches about importunity or persistence in prayer 

- The need to put premium on that which is being prayed for  

- The certainty of attaining answers to importunate, prevailing prayers  

- The need to understand that the Father is more willing to give good gifts to those 

who ask Him than our earthly fathers to give us bread.   

Thus, if God commands us to pray that His Kingdom comes, and for His will to be done on 

earth as it is in heaven, th en it stands to reason that we should expect God to answer when 

we really do pray these words back to Him as we seek to possess the nations. 

At all events, the following may be outlined as ingredients necessary for fervent, prevailing 

prayers generally: 

- A sense of need 

- Christ-like love that seeks the good of others  

- A consciousness of personal inadequacy or impotence 

- Faith in the power of prayer  

- Courage to persevere in spite of delay or seeming  temporary refusal 

- The assurance of eventual abundant reward. 

We believe that understanding these and allowing them to inform our praying will inure to 

attaining our desired goals through prayer, as we endeavour to possess the nation.  

2.2  Prayer complements other forms of work in the Kingdom  

In discussing prayer in relation to possessing the nations generally, there is one account in 

the Old Testament that is worth mentioning here on how prayer complements physical 

action to bring about Godôs purposes. On their journey to the Promised Land, the Amalekites 

confronted Israel in battle that necessitated the mobilisation of men to face them.  While 

men led by Joshua were at the battle front, Hur and Aaron assisted Moses to lift up his staff 

towards heaven, in continuous prayers (so to speak) as part of their war strategy. We  infer 

from the Bible that any time the prayer line got weak, the battle was tilting against the 
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Israelites, but when Moses supported by Hur and Aaron continued to lift up his rod towards 

heaven, the war tilted in favour of Israel until eventually Israel s ubdued the Amalekites (Ex. 

17:8-15). 

In the New Testament, Paulôs continuous prayer for the churches, shows how important he 

considered prayer to be a part of his ministry of the word to the churches.  One would say 

that, for Paul, the ministry of the word , teaching and prayer go hand in hand in moulding 

the lives of saints so they can attain to spiritual heights in holiness and righteousness 

acceptable to God (See Rom. 15:5-6, 13;1 Cor. 1:4; 2 Cor. 13:7; Eph. 1:15 -21; 3:14 -19; 

Phil. 1:3-4, 9-11; Col. 1:3, 9-14; 2:1 -4; 1Thess. 1:2-3; 5:23 -24; 2 Thess. 3:16; 2 Tim 1:3; 

Phm. 4, 25). Needless to say, Paulôs intercessory prayers were exemplary. 

3.0  INTERCESSORY PRAYER 

Intercession implies taking the place of another in prayer to ask God to do something for 

them, or battling the enemy on their behalf.   

It is to mediate, to stand between a lost being and an Almighty God, praying that this person 

will come to know about God and His salvation.  Through intercession, we stand at Godôs 

side, working together with Him in the task of redeeming others. 73 It is standing in the ógapô 

(Ezk. 22:23-30). 

It is to change the lives of loved ones and the life of nations. Intercessory prayer is always 

born out of love ð love for the one or end being interceded for and love for Godôs will to be 

done.  It is sacrificial intervention in the spiritual situation for the good of others. As John 

Calvin suggests, such prayer must arise not only because we feel our own need as a burden 

which we must lay upon God, but also because we are bound up in love for our fellow men 

that we feel their need as acutely as our own. To make intercession for men is the most 

powerful and practical way in which we can express our love for them. 74 

Some noteworthy examples of intercession in Scriptures  

¶ Abraham intercedes for Sodom (Gen. 18:20-33) 

¶ Abraham intercedes for Abimelech (Gen 20:17-18) 

 
73 Edward Bauman, quoted in Dick Eastman: The hour that changes the world ; Michigan, Baker Book House 1985, p. 76 
74 Anne J Townseed, quoted in Dick Eastman, p. 80 
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¶ Moses interceded for Israel to hold back the wrath of God when they worshipped 

the golden calf in the desert (Ex 32:1 -2, 30-32; Ps. 106:19-23)  

¶ Moses and Aaron interceded for the people of Israel to forestall the wrath of God 

after they complained and rebelled again them (Num. 16:20 -23,41-48) 

¶ Daniel interceded for the restoration of Israel from captivity (Dan.9:1 -33) 

¶ Intercession in Jesusô life:  

- He made intercession for transgressors and stood in for them on the cross (Isa. 

53:12; Luke 23:24)  

- Jesus prayed for Peter and the other disciples that the devil might not succeed 

in ósiftingô them (Luke 22:31) 

- After resurrection and enthronement, Jesus intercedes for us (Heb. 7:25) 

¶ God expects men to intercede for others (Ezk. 22:23-30) 

4.0  WATCHFULNESS AND PRAYER 

The Bible teaches copiously, the need to watch, be alert, discern and pray.  This is to 

prevent the situation we would fight in the dark, throwing blows at imagi nary and non-

specific targets, or be unaware of the enemyôs tactics and schemes, or remain complacent 

or non-challant as though there is no battle to wage, nor enemy to confront and overcome 

(1 Cor. 9:26-27; Eph. 6:11; 1Pet. 4:7; 5:8;1Thess.5:6).  

Jesus gives the example in a parable of the farmer who sowed seeds and while men slept, 

the enemy came in and sowed counterfeit seeds (Matt. 13:24 -30). Paul also talked about 

the need for shepherds to be alert to prevent ravaging wolves from springing and devouring  

the flock (Acts 20:29-31).  It is the same regarding the nations we seek to possess.  It is 

easy to be passive, and not discern the underlying spiritual forces seeking to control the 

socio-politico-religious discourse of our time.  We need to know where o ur political players, 

for example, seek to tilt the nations towards.  This is because there are spiritual strong men 

over nations that seek to express their rulership over the nations through chosen leaders, if 

such leaders have not yielded or submitted to the Lord (Dan 10:4-14). 

At this juncture, I am inclined to bring up the lyrics of some stanzas of an old hymn by 

Charlotte Elliott75 which sums this section appropriately: 

 
75 Methodist Hymn Book , no. 491, Stanzas 1,2 and 6 



 

млт 
 

Christian seek not yet repose 

Cast thy dreams of ease away 

Thou art in the midst of foes 

Watch and pray  

 

Principalities and powers 

Mustering their unseen array 

Wait for thy unguarded hours  

Watch and pray 

Watch as if on that alone 

Hung the issue of the day 

Pray, that help may be sent down 

Watch and pray 

5.0  THE NEED TO MOBILISE PRAYERS RAISING AN ARMY OF PRAYING 

CHRISTIANS  

One of the pictures of Godôs people in the New Testament is that of an army.76 And we have 

indicated in previous paragraphs that prayer warfare is one of the battles the church, the 

army of God is engaged in.  We need to mobilise prayer at the various rungs and levels of 

the church ï local assembly, district, ministry, committees, Area and national levels till 

prayer becomes an air pipe of the church.  Every member of our church should become a 

prayer, just as every member is a soul-winner.  We are thinking of individual members, 

prayer partners, prayer groups and all.  

The goal of such prayer mobilisation would be to promote the sustenance, fervency and 

urgency of fulfilling the Great Commission, discipling and transforming societies and 

nations. 

The unbridled concentration of prayers towards servicing the needs of members, while 

plausible and justifiable, is arguably, at variance with the spirit of the New Testament.  The 

NT teaches us to concentrate on seeking the Kingdom of God and its righteousness for Godôs 

Kingdom to come on earth.  Then comes Godôs promise to take care of all our needs.  To 

 
76 Derek Prince, Spiritual Warfare (Springdale: Whitaker; republished in Benin City, Nigeria by Matthew Christian 
Publications, 1998), p. 7 
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overturn this and shift the priority heavily in favour of earthly needs of members is to work 

at cross purposes with God. Soldiers in a warfare have no delusions or desire the pleasures 

at home until the battle is ended.  They leave the comfort of homes and families in order to 

effectively battle the enemy and win.  

Food rations are adequate for them, for what they criticall y need is sustenance and not 

revelry nor debauchery.  It is the same with us Christians who are at war and on a pilgrimage 

in this life.  If we, as Christian soldiers, want to live like óworldly civiliansô our effectiveness 

as warriors is compromised greatly and sadly (2 Tim. 2:4) and the cares of this life will stifle 

and douse every anointing the Lord places on us (Matt. 13:22).  

We need prayer warriors who have sensed the heart of God, who have experienced the 

power and glory of the cross, who know the bi blical meaning and significance of the Day of 

Judgment, heaven and hell.  We need prayer warriors who feel the slavery, the absence of 

any eternal hope, and the doom of the unsaved, who feel the transforming power, joy, and 

glory from Christ of the saved. We need prayer warriors who pray as though God is God 

and as though Satan is Satan.77 

Praying to influence and possess the nations, will have to cover government, politics, 

chieftaincy; business and the economy; education, culture and arts; media, sports an d 

entertainment. Prayers covering religion can include: building of Christôs church, revival in 

the church, prayer for labourers for the harvest as well as the harvest itself, prayer to resist 

and restrain Satan78, and many more that have been mentioned in passing in this piece. 

6.0  HINDRANCES TO PRAYER  

If prayer is so important, what normally delays, prevents, hinder or makes it difficult for us 

generally to pray as we ought?  

¶ Wrong perception of what prayer means  

Peoples wrong perception of prayer makes them wait until prayer meetings or devotion 

periods are specially set before they pray.  If God lives in us as His temple, then prayer must 

not necessarily be localized in an earthly location (Jn. 4:21-24).  If a temple is where we 

pray, and we are Godôs temple, then by implication we can pray where the temple (we, 

 
77 Wesley Duewel, Mighty Prevailing Prayer,  p.23 
78 Duewel, Touch the world through prayer  (Grand Rapids, Michigan: Zondervan, 19860), pp 224-227 
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ourselves) are or move to ï in the marketplace, office, in a vehicle, in a word everywhere 

we are we can pray without ceasing. 

¶ Wrong perception of who God is and therefore a wrong approach to him in 

prayer  

Some of us have come from a pagan background before conversion to Christianity.  Our 

perception of God is a powerful being who created all things but lives some distance off, 

even though He sees all things.  We seem to see God as a supernatural being we consult 

just to access power and help for our good and to satisfy our desires.  This is a relic from 

our religious past.  That foreign perception about accessing supernatural power to aid us is 

the same we bring to Christianity. It hinders effe ctive praying.  

On the other hand the Christian God seeks a Father-Son relationship with us.  We are His 

offspring, born of His Spirit, His children, His very own.  Jesus laboured to point this out to 

us clearly.  Our inability to see this relationship as real, and live in it has been a great 

hindrance to how we pray and the things we ask God to do.  It is also a hindrance to our 

ability to believe that God will do what we have asked of Him (Matt. 6:8:9; Acts 17:28 -29; 

Jn. 4:23). It hinders us from seeing t hat ministry is about doing our Fatherôs business, which 

we ultimately inherit as sons. 

¶ Life not yielded to God: Unwillingness to submit our will to God and the 

clear teaching of His word    

Yielding and living for God is so important.  Unfortunately, however, peopleôs unwillingness 

to submit to God is real. For example, God says we should pray for those in authority and 

kings so that we may live peaceful and quiet lives in all godliness and holiness (1 Tim 2:1 -

3).  But how many Christians are willing to pra y for the government of their nation formed 

by a party they do not support.  How many can genuinely pray the Lord to give us a leader 

of His choice, regardless of which tribe or party he comes from?  Certainly, such attitudes 

act as hindrances to prayer in its truest sense.  Our prejudices tint our spiritual sight and 

hinder us from seeing as God sees and to pray according to His will. 
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¶ Living in the flesh  

- Too much concern for the cares of this life (Lk. 21:34)  

- Not being focused on what essentially the Bible teaches as Godôs priorities 

- Too much food (weighs on our spirit) ð a Christian cannot afford to be a glutton.  As 

someone has observed, ñit is as sinful to be a ófoodaholicô as it is to be an alcoholicò. 

As Bounds points out, feebleness of living reflects its weakness in praying hours.  We simply 

cannot talk strongly, intimately and confidently to God unless we are living for Him faithfully 

and truthfully.  The prayer closet cannot be sanctified to God when the life is alien to His 

commands and purposes.79 In the same vein Nee observes that the quality of a manôs prayer 

is dictated by the state of his living. For a fleshly person cannot offer spiritual prayers. 80  

¶ Filling oneôs mind with too much products of the media   

Impressions from media products seek to sit on the soul and have the potential to mind and 

eventually colour and shape our perception of world situations. Most often they do not 

present an accurate picture of what is on the ground, apart from the fact that some of the 

images and pictures shown could be avoided.  Beyond this the media can be addictive, not 

to mention it devours our time. A cursory look of the life and biography of most of the 

spiritual giants shows that they fed very little on the media.  

¶ Lack of deep love and passion for God   

E. M. Bounds observes; ñthose who know God the best are the richest and most powerful 

in prayer. Little acquaintance with God, and strangeness and coldness to Him, make prayer 

a rare and feeble thingò. A life that is unaligned to the purposes and will of God cannot 

engage in effective prayer.  Such a spiritual state is a hindrance to prayer, properly so called.  

When we love God and have deep passion for His purposes we are constrained to pray until 

those purposes are achieved. 

¶ Absence of the Spirit of Prayer: Unyieldedness to the Holy Spirit  

Zechariah 12:10 talks about the spirit of ógrace and supplicationô, while Romans 8:26-27 

talks about the help of the Holy Spirit in prayer.  The reason given for the Spiritôs help in 

 
79 E M Bounds, The Necessity of Prayer (Pittsburg, Whitaker House, 1984); p. 83  
80 Watchman Nee.  The Spiritual Man Vol 2 . (New York: Christian Fellowship Publishers Inc., 1968),  p. 54 



 

ммм 
 

prayers is that we do not know what we óought to prayô.  This lack, the KJV calls óinfirmityô, 

NIV, óweaknessô   The Holy Spirit is so much needed and His absence or non-dependence 

on Him is a hindrance, to genuine, godly prayer.   

ñThe Holy Spirit breathes the spirit of prayer within you. Power in prayer comes from His 

empowering within. Prayer weakness usually results from spiritual weakness, and itself 

contributes to spiritual weakness. When the Spirit works in you feebly, then your prayer life 

will be weak and powerless.  The more mightily the Spirit works within you, the more mighty 

will be the results of your prayingéPrayer vision is Spirit-given vision, prayer hunger is Spirit-

given hunger, and prayer power is the mighty power of the Spirit pouring through your  

whole spiritual beingò.81  

How true this observation is!  

¶ Sin of Prayerlessness  

Paradoxically and yet arguably, the sin of prayerlessness is the greatest hindrance to prayer.  

In 1 Samuel 12:23 Samuel said he would not sin against God by not praying.  His statement 

connotes decision  and choice .  He decided to pray.  Thus a real hindrance to prayer is the 

choice to neglect prayer, the decision  to disobey  Godôs command to pray.  This is what I 

call the sin of prayerlessness. Applying this to the theme, we woul d say that little prayer 

suggests probably, that we hardly carry the burden of the responsibility of possessing and 

discipling nations. This lack can breed prayerlessness in this regard. 

¶ Evil spiritual forces:    

Satan hinders prayers because he knows it is one of the most potent forces against his 

kingdom.  He will do everything to prevent one from praying. At times, one goes to a place 

and feels under spiritual pressure as well as unusually fatigued to pray.  Then one goes to 

another place and can continue to pray for over a long stretch of time without even feeling 

tired. This probably suggests that there is a release of the Spirit of prayer and supplication 

in one area as a result of spiritual breakthrough and a lack of the same in the other.  

 

 

 
81 Wesley Duewel, Mighty Prevailing Prayer. Grand Rapids: Zondervan, 1990; p. 100. 
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¶ Unwillingness to take the ówar situationô seriously.  

Many may not have accepted the reality of spiritual war in which we find ourselves.  The 

battle is intense and real. Failure to sense it and fight on is to be defeated.  

7.0  CONCLUSION  

We have tried to discuss the imperative of prayer in kingdom business. We have discussed 

the raging war and conflict between the Kingdom of God and the kingdom of Satan, pointing 

out that Jesusô work on the cross wrestled spiritual authority from Satan.  However, 

evangelisation and discipleship backed by fervent, prevailing intercession is needed to take 

over nations, cultures, languages and thoughts for God. It should always be remembered 

that while it is Godôs will that His Kingdom comes and his purpose is done on earth, Jesus 

taught that we should pray for that to happen. The fact that something is Godôs will, does 

not necessarily imply that it will happen.  

Therefore, confronted with, and constrained by the demands of the Great. Commission and 

the theme for our churchôs vision 2023, intensified prayer becomes sine qua non. We have 

therefore established of the need to mobilise prayer across all levels of the church, while 

also highlighting and alerting some hindrances to prayer so that overcoming them we might 

raise the tempo of prayer in the church as we seek to possess the nations for the Lord.  
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RAISING GODLY CHILDREN TO POSSESS THE NATIONS  

Ellis Otoo (Eld. Prof.) 

1.0  INTRODUCTION  

 ñA man that has not dealt with his foundation cannot deal 

with another Manôs foundationò 1  

(Steven Chuks Nwaokeke) 

We live in an era where the fight for the capture of the minds and thoughts of children and 

the young ones have become the challenge of society. Today, children are exposed to all 

manner of ideas and issues on our televisions, radios, video games, mobile phones, social 

media, etc. Unfortunately, most parents and guardians pay less attention to some of these 

issues. Again, some of the issues are being pushed discretely using the media landscape 

and others in the form of policies from national governments through our educational 

systems, such as the Comprehensive Sexuality Education (CSE) being introduced into the 

educational curriculum. There is a gradual and subtle attempt to take away or minimize the 

role of parents or guardians in effectively raising their own children through the ñincreasing 

rights systemsò. This new dispensation and its attendant challenges call for a new type of 

Christian child. One who is fully equipped and prepared for the times ahead, one who can 

discern the time we live in and know how to respond or what to do. Thus the relevance of 

the topic ñRaising Godly children to possess the nationsò. 

In discussing this topic, the re is the need to consider four sub-themes to help bring a better 

appreciation of the issues at hand. These sub-themes are: 

1. What is implied by Raising Godly Children. 

2. Who is a Godly child, what is their value to us and where should they be raised? 

3. What do we mean by possessing nations? 

4. How do the above three interrelate and what strategies do we need to achieve the 

set goal?   

This paper attempts to address these issues. 
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 2.0  RAISING GODLY CHILDREN  

Having and Raising Godly children may mean different things to different people. To some, 

the fact that they are called parents, father or mother is enough. For others, it brings societal 

respect and acceptance, and this is pleasing to them. Whilst to some, they see it as a burden. 

The Scriptures in the Book of Malachi, however, gives us a picture of the essence of raising 

godly children and where they belong.  

ñBut did he not make them one, Having a remnant of the spirit? 

And why one? He seeks Godly offspring. Therefore, take heed to 

your spirit, and let none dea l treacherously with the wife of his 

youthò (Mal. 2:15 NIV) 

We realize that one of the reasons God brings two people together in marriage is for the 

purpose of raising Godly children, children who look like Him and honour Him. The goal of 

producing Godly children is for them to reflect His Son, Jesus Christ. Thus, Christian parents 

should always be conscious of the fact that what the Lord seeks from them are godly children 

(Gen. 18:19).  

One writer defining broadly the essence of raising children, stated that ñit is the process of 

promoting and supporting the physical, emotional, social and intellectual development of a 

child from infancy to adulthoodò. 2,3   

From this definition, it implies raising children involves training and imparting on the physical 

characteristics of the childôs personality. By this, it touches on how they have to express 

themselves in words, in their thoughts and their feelings as they develop, invariably, 

touching on their behaviour.  

Again, raising children involves the training and imparting on the social and emotional 

learning of the child. When this is done efficiently and effectively, it touches on the 

personality, academic and social attributes of the developing child.  

The third element from the definition is that, in raising children, one trains and imparts on 

the intellectual capacity of the growing child. This affects learning and understanding thus 

influencing the childôs actions and overall behaviour. 3 In all these, we realize two running 

words; training and imparting , meaning that there is some teaching, guidance and what 
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I term as ñdepositionò. Some traits, skill and knowledge are transferred to the child at the 

end of the pr ocess. 

 Therefore, raising children and more especially godly children can be delicate, difficult, 

demanding, stressful and satisfying. It requires commitment and hard work. Again, it takes 

a lot of time, resources, patience and love. Therefore, Christian parents should be prepared 

for this task which the Lord expects of them. On the whole, it is a great blessing to have 

the opportunity to raise children.  

In the raising of godly children, two elements dominate and these are NURTURING and 

TRAINING according to Godôs ways. Nurturing is about training, upbringing, taking care of, 

protecting or providing to someone. In all these words which defines ñnurturingò there is an 

element of empathy. Alfred Adler, a psychologist explains empathy as ñseeing with the eyes 

of another, listening with the ears of another and feeling with the heart of anotherò. 4 This 

is what we are expected to do in raising children. A report by the Michigan State University 

(MSU) in 2013, stated that nurturing is a critical life skill for increasing the health and 

wellbeing of children and families. 5 Training on the other hand is more about teaching. 

These form an integral part of the whole process and they are very important. One of the 

key assignments is that in our nurturing and training we ñimprintò godly values into the 

childôs life. Unfortunately, in our current dispensation, parents, guardians and teachers are 

doing more training than a combination of nurturing and training.  

Studies have shown that 85% of the influence on a childôs life come from the home. 6 Thus, 

one can infer that ñChildren will be what their home isò. Can we also liken this to the church 

or the Childrenôs Ministry? Can we say that ñA childôs Christianity or level of faith will be 

determined by the state of their Sunday School?ò  

Reflecting on these issues, makes one realise the subtle attempt to take the power and 

influence of the home from the whole process of bringing up children and re -directing it into 

policies and control by state institutions. This thus highlights or brings to bear the 

importance of the role of the Church in developing godly parent s with an understanding and 

appreciation of a godly home and environment, and a godly marriage for the upbringing of 

children who know the Lord and also fear God. This is strengthened by the word of God 

which states: 
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ñTrain up a child in the way he should go, And when he is old he 

will not depart from itò (Prov. 22:6 (NKJV)). 

The type of training being indicated here is one that transcends time and situations. For 

nurturing and training to be effective in the process of raising Godly children, one must live  

whatever they teach or transfer to the child both in word and lifestyle. As the old adage 

goes ñYou cannot give what you do not haveò. Thus, parents and guardians must model 

godliness and persist in it for it is through this that one can cultivate the att ributes of 

Godliness in the children. This is because children more often than not model the character 

of their parents, guardians and their teachers. We see this strengthened in Paulôs 

communication to Timothy in the first Book of Timothy and also in his letter to the Ephesians. 

ñWatch your life and the doctrine closely. Persevere in them, 

because if you do, you will save both yourself and your hearersò 

(1Timothy 4:16 (NIV)).  

ñTherefore be imitators of God as dear children. And walk in love, 

as Christ also has loved us and given Himself for us, an offering 

and a sacrifice to God for a sweet-smelling aromaò (Ephesians 

5:1-2). 

Again, we see an example of the raising up of godly children in Paulôs second communication 

to Timothy in 2 Timothy 1:5; where he reco llects the upbringing and faith of Timothy.  

ñI am reminded of your sincere faith, which was first lived in your 

grandmother, Lois and your mother, Eunice and I am persuaded 

now lives in you alsoò (2 Tim. 1:5 (NKJV)). 

By this, Paul is inferring that by the  same generational lifestyle of the grandmother and 

mother, same is in Timothy. This is because he believes that a lot of work has gone on in 

terms of nurturing Timothy in the things of God because it is an imprint of the family. From 

the trend, it implies  that at each stage, they make sure it is imprinted in your heart, your 

mind and your actions. Can the same be said about us, about our children and as a church, 

about our Childrenôs Ministry?  
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3.0  THE CHILD AND THE VALUE OF THE CHILD  

Generally, children are an outcome of the union between Man and Woman. In the context 

of Godôs word, children are as a result of Godôs blessings. The book of Genesis indicates 

that; ñThen God blessed them and God said to them, be fruitful and multiply; fill the earth 

and subdue it . . . . . .ò Gen. 1:28a (NKJV)). Therefore, we appreciate that children are as a 

result of Godôs blessings. 

Godôs word also teaches us that, children are a heritage from the Lord. It states in Psalm 

127:3 ñBehold children are a heritage from the Lord, the fruit of the womb is a rewardò 

(Psalm 127:3 (NKJV)). 

The word ñheritageò means property, ñtreasureò ï that is or may be inherited or a special 

or individual possession. Therefore, the child is a special gift or treasure that God gives to 

us to care for, to nurture as stewards for Him. Thus, there is an accountability element for 

parents and the church on each child God gives to us. By the word heritage, it implies, 

children are not made but inherited from an original owner, God. Therefore, they must b e 

handled with all the utmost care and value required by all stakeholders who encounter them; 

the parents, guardians, the church and society. However, this must be done based on the 

principles and core values of the giver, who is God. 

Children are one of the most valuable members of the family and the church. They form the 

foundation/base of the family and of the Church. They carry the touch and the name of the 

family and also the Church. For the family, they represent the lineage and carry the image. 

They build generations. Scripture gives a better appreciation of the importance of children. 

It states:  

ñLike arrows in the hand of a warrior are the children of oneôs 

youth. Blessed is the man who fills his quiver with themò (Psalm 

127:4-5 (N KJV)). 

Children are described as ñarrowsò and arrows are potent ammunitions which have been 

used for generations till now in battles and in the practice of pursuing or tracking animals. 

However, arrows need to be well fashioned (designed and worked on) and directed to 

achieve optimum results and this comes with practice. From the Scriptures, it can be inferred 

that, a warrior fights and wins battles. He does this with precision and useful tools like an 
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arrow which is well designed for purpose. Thus, children form very impor tant elements in 

achieving the Vision 2023 of the Church. As arrows, they are very powerful and potent but 

they need to be well nurtured and trained to enable them become the effective and efficient 

future generations and leaders of the Church. This requires focus, patience and dedication. 

Raising godly children also brings value to the home and the Church. This is because they 

help sharpen the skills and value systems of the Christian parent or guardian. The effect is 

in different areas including practising of the Christian faith, expression of love and care, role 

modelling, prayer, sacrifice, forbearance, commitment, forgiveness etc.  

4.0  CHILDREN POSSESSING THE NATIONS  

To possess means to have ownership; to occupy in person; to hold or actually have in oneôs 

own keeping; to have and to hold. 7 Simply put, it is about Ownership; Occupation and 

Influence. Thus, possessing nations as defined by Apostle Nyamekye is ña system where 

members possess their nations by transforming every worldview, thought and beha viour 

with values, principles and lifestyles of the Kingdom of God, turning many to Christ. 8 By 

this it means the ñPossessorò must first have the values, principles and the lifestyle of the 

Kingdom.  

Possessing the nations is a proactive term which requires positive action based on godly 

principles and values. It is about dominance, influence, taking possession in every space 

that one finds himself or herself. This term is very synonymous with the children of Israel 

in their march to the Promised Land. The charge was to occupy, dominate and to own. 

However, this is a task that should be done holistically and thus must include the children.  

To effectively achieve this with the children requires - ñfocused and purposeful raising of 

childrenò - in the way and things of the Lord. This goes beyond normal parenting but one 

which has a possessive or battle intent in its approach. Executing it is also the responsibility 

of every stakeholder but more especially the parents/guardians and the Church.  

Therefore, the need to raise godly children to possess the nations is a clarion call for action 

both for the transformation of our children and the possession of every space they find 

themselves. What strategies do we then need to put in place or are requi red to execute this 

agenda? 
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A. Responsibilities of Parents  

1. Need to teach and nurture the child in Christ and His word. This is fundamental and 

must be done through the communication of the 4Ws; 9 

a. Effectively communicating the WORD of God 

b. Effectively communicating the WORTH of God 

c. Effectively communicating the WAYS of God  

d. Effectively communicating the WORKS of God. 

For communication to be done effectively to achieve desired results:  

¶ It must be done consistently  ï This means that in our imprinting of the 4Ws  in our 

children it must be done purposefully and orderly as indicated in the book of Isaiah: 

ñFor precept must be upon precept, precept upon precept. Line upon line, line upon 

line. Here a little, there a littleò (Isaiah 28:10 (NKJV)). 

¶ It must be done con tinuously  ï Similarly, the same must be done without breaks, 

ensuring that we saturate every opportunity with the words and commands of God 

as shown in Deuteronomy: ñYou shall teach them diligently to your children, and shall 

talk of them when you sit in y our house, when you walk by the way, when you lie 

down, and when you rise upò (Deuteronomy 6:7 (NKJV)).  

¶ It must be done convincingly  ï This means in our communication about God and 

His commands we need to be persuasive as indicated in the book of Deuteronomy 

and this requires Godly wisdom. ñHe said to them, take to heart all the words I have 

solemnly declared to you this day, so that you may command your children to obey 

carefully all the words of this lawò (Deuteronomy 32:46 (NIV)). 

¶ It must be based on Personal Testimony and Experience  ï Communication of 

oneôs personal experience with God is a powerful and practical approach to imparting 

our children. The most powerful of all personal testimonies and experiences is an 

impactful life that cannot be explained without God. A personôs testimony is an 

awesome thing, especially when it is backed by a consistent lifestyle. It causes people 

to listen, relate and respond to you if you share your experience. 10  We see this as 

Moses admonishes the children of Israel to hold dear their experience with God and 

to also teach them to their children as they move to occupy the new land.  
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ñOnly be careful, and watch yourselves closely so that you do 

not forget the things your eyes have seen or let them fade from 

your heart as long as you live. Teach them to your children and 

to their children after themò (Deuteronomy 4:9 (NIV)). 

From these, one realises the importance of effectively building the capacities and 

understanding of parents and guardians with respect to the word, the times we live 

in and the need of having and spending quality time with their children. This is very 

essential in the training and nurturing process of raising godly children with the 

capacity to possess nations. 

2. Explicit obedience to divine instructions is very important. It is one of the essential 

elements to seeing God move in the lives of people and nations. We see this in the 

preparation of the children of Israel to occupy the promised land. Instructions were 

very critical and obedience to divine instruction was instrumental to their possessing 

and living in the promised land. In the raising of Godly children to possess nations,  

the type of instructions, mode of communication during the teaching, training and 

nurturing and obedience to these instructions are very important. In the book of 

Deuteronomy, one observes Mosesô directive in this light: 

ñYou shall teach them to your children, speaking of them when 

you sit in your house, when you walk by the way, when you lie 

down, and when you rise up. And you shall write them on the 

doorposts of your house and on your gatesò. (Deuteronomy 

11:19-20 (NKJV)). 

ñFor if you carefully keep all these commandments which I 

command you to do ï to love the Lord your God, to walk in all 

His ways, and to hold fast to Him - Then the Lord will drive out 

all these nations from before you, and you will dispossess 

greater and mightier nations than yourselvesò (Deuteronomy 

11:22-23 (NKJV)).  

3. Coaching of our children ï It is important to expose our children to the realities of 

the times we live in through training, practice and living of the word. This should be 

done by both the parents and the church. This ena bles the children to acquire skills 

and knowledge to help build their capacities through the supervision of their parents 
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or teachers. Examples are what we see in many of our churches today, where the 

children are exposed to evangelism and some major activities of the church.  

4. Provision of Mentorship for children ï Mentoring of the children is very important and 

this should be given priority. This is because when effectively and efficiently carried 

out, it brings about transformation of the children. Parents /guardians should serve 

as role models and mentors to their children. They should always know that they are 

not raising up children but they are raising Godly adults,  therefore whatever Godly 

attributes they desire, they must work at seeing them imprinted in the lives of the 

children. 

5. Training, Discipline and Admonition ï These are fundamental responsibilities of every 

Christian parent. Ephesian 6:4 guides us in how we ought to do this:  

ñAnd you Fathers, do not provoke your children to wrath but bring them up in the 

training and admonition of the Lordò.      

B. Responsibilities of the Church 

Children grow to become adults thus, the foundation or base of the present and future 

church are the children. In this wise, the quality of the members in every adult chur ch will 

to a large extent be reflected by the investment made in the children especially relating to 

the things of God. Therefore, churches are supposed to give priority to the focused training 

of children especially children who are expected to possess nations. Unfortunately, in many 

of our churches, the attention and investment given to the training and nurturing of children 

needs much improvement. What should the church then do;  

1. Mindset change ï If children have to be part of the Possessing the Nation ag enda 

(which they are), then there is the need for a mindset change about the Ministry; 

Starting first from the Pastorate and leadership, then the rest of the adult 

membership. 

2. The Pastorate and Leadership should not consider the Childrenôs Ministry as a second 

class church. If we have to achieve the vision of possessing nations, then we need 

to change the way we do things. Our perceptions of the Childrenôs Ministry must 

change. It must be seen as an important unit/arm of the church and given the 

requisite attention and investment. For example; how many Pastors have ministered 

or stay through the childrenôs service this whole year relative to that of the main 

(adult) service? etc. 
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3. The church needs to provide the environment for the focused training and nurtur ing 

of the young ones. The church must be an example of Christian community and love 

ï We are expected to establish Community Clubs within our vicinities. The question 

is how do we effectively do this? It is suggested that the concept of ñco-creationò is 

adopted so that both the church and the community would own the initiative. Some 

of the initiatives may involve - the creation of bible reading and study clubs; creation 

of reading clubs; opportunities for extra classes (academic work); establishment of 

drama clubs etc. These create indirect approaches for the infusion of the gospel 

(evangelism) and the building of community.  

4. The church must also create an environment for the children to see faith being 

practised and for them to also practice the Christian faith. Thus, the church must 

itself be a good example of practice. Even though the intergenerational service is an 

excellent idea, the buy -in by all is very important and all efforts should be done to 

get everyone to own it and to continuously work at improving on it.    

5. The church must provide the resources both in terms of finances, logistics and quality 

human resource to support the childrenôs ministry in their task of training and 

nurturing.  

6. The church should ensure that children ministry teachers and volunteers are 

constantly provided the requisite training and exposure to reflect the new vision and 

the changing times we live in. 

7. It must facilitate mentoring and coaching by providing experienced older adult 

members (volunteers) as mentors and coaches for the children. There is the need to 

have ñchampionsò apart from the parents, that the children can look up to. These 

champions would provide coaching or be an inspiration/motivation to the children. 

They may also help in ensuring ñsustainabilityò through the clarification of doctrines, 

traditions and practices of the church etc. They may also help ensure ñsuccessionò 

through the identification of skills, giftings, talents, skills nurturing, impact and 

assisting in skills training 

8. The church also needs to provide effective teaching and mentoring on Godly marriage 

and the nurturing of Godly children for present day young parent s. This is because 

most present day young parents lack the requisite skills and the time in raising Godly 

children who would possess the nations. To support the teachings and training 

provided by the church, the concept of ñfamily cellsò comprising two to three young 
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families including an older one to serve as mentor can be introduced. These cells 

may meet periodically to interact and share experiences. This may help in 

strengthening marriages and families and contribute greatly to the raising of Godly 

children with the capacity to possess nations. 

9.  Even though better parenting techniques are important and better programs are also 

important, the church has a responsibility to provide constant prayer support for the 

children. This is because the spirit of wisdom and revelation in the knowledge of Him 

comes from God (Ephesians 1:17). 

5.0  CONCLUSION  

The times we live in are very challenging for children and the youth. There is the need to 

build the capacities of the children both in the knowledge and skill of th e faith to enable 

them discern the times and be able to respond to the issues; invariably developing a new 

breed of children with the Joshua and Daniel character.  

Children who can possess nations, influence systems and policies and those whose very 

presence bring the fear of God and change to any space they find themselves. To achieve 

this requires commitment, sacrifice, investment and leadership from all stakeholders but 

more especially the Parents and the church. The time to do this is now and the clario n call 

by the leadership of the church through the vision 2023 is in the right direction. The Lord 

grant deeper insights and motivate us to act even as we reflect on this presentation in Jesus 

name. Amen. 
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I AM AN AGENT OF TRANSFORMATION  

David Tettey Tekper (Apostle) 

Texts: Matthew 5:13 -16, Romans 12:1-2, Exodus 3:1-10, Isaiah 6:8 -9,  

Ezekiel 22:30, Matthew 5:13-16 

 

1.0  INTRODUCTION  

The theme for the 5 -year vision (Vision 2023) of the Church of Pentecost is ñPossessing the 

Nations: Equipping the Church to Transform Every Sphere of Society with Values and 

Principles of the Kingdom of Godò. The overall goal is to build a church ówhere members go 

to possess their nations by transforming every worldview, thought and behaviour with 

values, principles and lifestyles of the Kingdom of God and thereby turning many people to 

Christ.ô82 The vision calls for the church to ófocus on being salt and light in this perverse 

world in order to transform the spiritual, social, economic and political fabric of the 

nations.ô83 One of the key means to achieving the agenda of óPossessing the Nationsô is to 

ensure that our members become agents of transformation in every sphere of life. It is this 

call that this paper seeks to echo, which significantly reflects the slogan for the 5 -year - 

ñPossessing the Nation; I Am an Agent of Transformationò.   

This presentation seeks to call Christians to assert their identity as agents of transformation  

in todayôs world. Using Matthew 5:13-16 as anchor text, lessons will be drawn for how the 

Christian can effectively act as Godôs agent in the transformation of the world. In this paper, 

we shall make an attempt to identify who an agent of Transformation s hould be, the need 

for transformation and how an individual can transform society. We shall also explore 

challenges that are capable of hindering the Christian from performing this role and suggest 

ways by which we can overcome such challenges. 

The call to be an agent of transformation is a needful one if we can make any significant 

contribution to arrest the decay in our society. Indeed, one of the paradoxes of Africa in 

general and Ghana in particular is the incongruence between large Christian population and 

the rife ungodliness in society. According to The Centre for the Study of Global Christianity 

 
82 (Pentecost 2018), Page 5 
83 Page 6 
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at Gordon-Conwell Theological Seminary84, there were more Christians in Africa than any 

other continent as of 2018. Africa has 631 million Christian residents, Latin America has 601 

million Christians, and Europe has 571 million Christians. It is even projected that by 2025, 

of the 2.6 bi llion Christians in the world, 695 will be living in Africa. The Christian population 

of Ghana is 71.2%, made up of : Pentecostal/Charismatic, 28.3%; Protestant, 18.4%; 

Catholic, 13.1%; others, 11.4%. These numbers are significant and worth celebrating and 

have had great impact on the continent. Yet, in many other areas, the continent is yet to 

feel the full impact of the transforming power of the gospel. The situation is similar to what 

is happening in Ghana.  In an article titled óGhanaôs Part-time Christianityô, Robert Coleman 

bemoans the wide display of religiosity by many Ghanaian Christians, yet with minimal 

impact. According to him,  

Many Ghanaian Christians love to make a show of the religion 

but when it comes down to godliness and moral uprightness, 

they are found wanting. Ghana is drowning in the filth of 

corruption, dishonesty, tribalism, indecency and sexual 

promiscuity yet the biblically prescribed morality of the 

Christian majority, whose songs, symbols and landmarks 

immediately stand out to visi tors to this country, cannot be 

easily seen nor felt. This is one of the most disturbing and 

irreconcilable features of Ghanaian Christianity85.  

Coleman is right in many ways. Christians cannot claim to follow the sinless and blameless 

Christ, to be filled with the Holy Spirit who reproves the world of sin, judgment and 

righteousness and yet live otherwise. The lives of the Christian majority must reflect in godly 

values and principles in the home, workplace, church and community. For so long a time, 

Christians in Ghana have preached the power of the Lord Jesus Christ to save and change 

sinners. It is time this gospel is satisfactorily reflected in individual lives for societal 

transformation; it is time to equip the members of the Church to assume the ir true identity 

as agents of transformation ï credible ambassadors of Christ.  Unless this happens, our 

 
84 https://aleteia.org/2018/07/24/africa -overtakes-latin-america-for-the-highest-christian-population/  

85 (Coleman 2014) Accessed on 11/2/18. 
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Christianity can best be described as an apology of Christ intends it to be, and society would 

mock the power of Christ to save and transform.  

2.0  DEFINITION OF TERMS  

The Meaning of an Agent: According to the Webster's Revised Unabridged Dictionary,86 

ñAn agent is one who acts for, or in the place of, another, by authority from him; one 

entrusted with the business of another; a substitute. It could a lso mean an active power or 

cause; that which has the power to produce an effect.ò Agent may therefore refer to a 

person who acts on behalf of another person or group. He or she serves as a medium 

through which the principal authority communicates and exec utes his agenda or purposes. 

The agent works under the control of the principal authority and acts within the scope of 

the delegated mandate. From the Christian perspective, an agent refers to a Christian who 

acts on behalf of the Lord God Almighty with delegated authority by the Holy Spirit to impact 

society progressively. As Christôs ambassador, the Christian reflects the character and power 

of Christ in every sphere of li fe as he represents Christ on earth.  

2.1  Who qualifies to be Godôs Agent? 

Who can be that man that God could use as this agent on earth?  God wants to restore 

humanity and His creation into their original status.  This can be done through man ï A 

certain type of man, not always a group but individuals. He should be a man after Godôs 

own heart. Samuel told King Saul that ñThe Lord has sought for Himself a man after His 

own heart, and the Lord has commanded him to be commander over His people, because 

you have not kept what the Lord commanded youò (1 Sam. 13:14b). Recounting this event 

later in Antioch, Paul the Apostle told his audience that ñAnd when He had removed him 

[Saul], He raised up for them David as king, to whom also He gave testimony and said, óI 

have found David the son of Jesse, a man after my own heart, who will do all my willôò (Acts 

13:22, NKJV). King Saul was rejected as an agent or Godôs representative because he did 

not do the ñwill of Godò.  

It is important for us to appreciate the fact th at, what qualifies one to be a man after Godôs 

own heart is the ability to know and do what is in Godôs heart and mind. God told Eli that 

ñThen I will raise up for myself a faithful priest  who shall do according to what is in My 

heart  and in My mind ò (1 Sam. 2:35a, NKJV). When God rejected Eli and his children for 

 
86 https://biblehub.com/topical/a/agent.htm . Accessed on 14th October 2019. 
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doing what was wrong in his sight, He raised ña faithful priestò who would obey and perform 

what He desires and thinks. This Scripture gives us the understanding that we can only work 

with God as agents of transformation, if we are able to align with His will. The agent of 

transformation must first have a transformed heart; a heart that yields to God daily. This is 

why God told the Prophet Samuel that ñFor the Lord does not see as man sees, for man 

looks at the outward appearance, but the Lord looks at the heartò (1 Sam. 16:7). For this 

reason, Paul admonished the church in Rome not to conform to the patterns of the world 

but be transformed by the renewing of their mind (Rom. 12:2). The implication is that until 

the heart and thought patterns of the agent is transformed to align with that of God, that 

agent cannot transform their sphere of influence.  

From the scriptures discussed, it is clear that Godôs agents are believers who accept to pay 

the ful l price and conform to His standards. From this, we can also deduce that believers 

are saved, transformed and sent into the world to carry out good works on behalf of God, 

using the principles and values of the Kingdom of God as agents of transformation (Eph. 

2:10; Titus 2:11:14). We have to be sound to eagerly do good works on earth as God has 

entrusted into our hands. We must appreciate the fact that we are working for the creator 

of the universe, the Almighty God. Such an understanding places a huge responsibility and 

demand upon the believer. Acting on behalf of the Creator demands care and giving of our 

best because He deserves our best. We act on Godôs behalf to reflect his light to dispel 

darkness, wherever we find ourselves (Acts 14:8-11; Jas. 1:17-18, Mt.5:14-16).  

The good news is that God always recreates His creation, transforming individuals and 

groups into new and better instruments for His own glory. He invites us to become involved 

with Him in the transformation work. He is looking for ñhealthyò believers who are changed 

from inside out to be used in bringing communities to their original status.  

There must be a personal life transformation for any agent who is engaged in changing 

systems, structures and people ï a new development of character, attitude and mindset. To 

effectively represent someone or be their agent, one must know the person. To become 

Godôs agents, we must know Him; this knowledge must not only be intellectual but also a 

relational Paul, the Apostle knew this secret when he desired to know Him and to experience 

the power of His resurrection. This can be described as having a personal encounter with 

God. The Bible gives us a number of examples of people who encountered God and served 
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as agents of transformation within their socie ties and in their generations. Some examples 

include: 

¶ Jacob (Gen. 32:24-30). 

¶ Moses (Ex. 3). 

¶ Isaiah (Is. 6)  

¶ The Early Apostles (Acts 2:1-4, Acts 4:23).  

¶ Paul (Acts 9:3-4, Gal. 1:11-16). 

Although Moses was discouraged and abandoned the project of helping the people of Israel, 

who were then suffering in the hands of the cruel Egyptians (Ex. 2), his encounter with God 

as recorded in Exodus chapter 3 turned the story around. Moses himself experienced a 

personal transformation and subsequently became a very bold and revolutionary agent of 

transformation, bringing freedom to the whole of Israel. Similarly, the Prophet Isaiah, 

encountered God, when he came to the temple to worship God (Is. 6:1 -8). This encounter 

brought personal transformation to him first, and subse quently made him Godôs agent of 

transformation. It is important to state here again that, to become an agent of 

transformation, one must undergo personal life transformation.   

2.2  Qualities that can Make One Godôs Agent 

1. Purity  ñBlessed are the pure in heart for they will see Godò (Mt. 5:8). It is purity that 

starts from within oneôs thought or mind, because your thoughts become your words, 

actions and character. The Apostle Paul exhorts us to have renewed mind (Rom. 

12:1-2):  

¶ In conscience (Rom. 9:1-5) 

¶ In behaviour (Eph. 4:17 -32) 

¶ In speech (1 Tim. 4:12; 2 Cor. 7:1)  

2. Passion  A strong feeling or excitement for something or about doing something, or 

concept. We must be passionate about our desire to bring people to the saving 

knowledge of our Lord and Master Jesus Christ. We must also be passionate about 

our transformation agenda. It is passion that drives us beyond discouragement and 
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persecutions. The fire in the heart of a person who is truly passionate about the 

Kingdom agenda cannot be quenched. 

3. Purpose (John 9:4-5) 

¶ Being single minded, aimed at accomplishing the God given task of reconciling 

man to God (2 Cor. 5:18-19). 

¶ Playing your role as salt  of the world, bringing preservation to every sphere of 

life and every situation that  has the potential of decaying. As salts, we are also 

expected to bring taste and flavour to every meaningless situation, purifying 

systems and institutions of the nations of the world, so that the world may see 

the goodness of God (Mt. 5:13).  

¶ Playing your role as light  of the world (Mt. 5:14). Light gives direction and dispels 

darkness. As light of the world, we must endeavour to shine in every dark place. 

Our lights must shine in the church, in our homes, in education, in politics, in our 

businesses and in our various professions. The light must shine in the media 

(including the social media). In short, the world must see the light of the Lord 

through us on every mountain and in every sphere of life.  

4. Perseverance  (Heb. 10: 32-36; 2 Tim. 4:1 -5). To persevere is to be persistent in 

doing something in spite of difficulties or delay in achieving success. The attempt to 

transform every sphere of life will not come on a silver platter. It will take 

perseverance to achieve this aim. 

5. Power  (Acts 1:8; Eph. 6:10 -17). As believers, we are much aware that ñThough we 

walk in the world flesh, we do not wage war according the fleshò (2 Cor. 10:3, NKJV). 

Paul tells us that ñFor we do not wrestle against flesh and blood, but against 

principalities, against powers, against the rulers of the darkness of this age, against 

spiritual hosts of wickedness in the heavenly placesò (Eph. 6:12, NKJV). The good 

news however, is that through the Holy Spirit, we have been given power to be 

witnesses of the Lord. This power gives us authority over all the powers of darkness 

and grants us enablement to be authentic agents of transformation. Without the 

power of the Holy Spirit there cannot be any meaningful transformation in society. 
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The Acts of the Apostles teaches us that the presence of the Holy Spirit in the life of 

the believer is the game changer. 

6. Prayer  (Eph. 6:18-20; 1 Tim. 2:1 -4). There is enough evidence in the Scriptures to 

teach us that, it is by prayer we connect and commune with God. The level of 

transformation we can achieve as agents of is dependent on the level of prayer we 

can offer.  

7. Person of the Word . Living for the word, for it is life -giving mirror and a sword 

(Heb. 4:12; Jas. 1:22 -25). 

2.3  Mean ing of Transformation  

According to the Webster's Revised Unabridged Dictionary87, to transform means " to change 

the form of or to change in shape or appearance or to metamorphoseò. Thus, transformation 

is the process by which someone or something changes in form, nature or appearance. 

From biblical perspective, it can be explained as the progressive renewal of the mind and 

subsequent change from a life that no longer conforms to the ways of the world to one that 

glorifies God (Rom. 12:1-2). This is accomplished by the renewing of the mind, an inward 

spiritual transformation that will manifest itself in outward actions.  On a larger scale, Tom 

White defines transformation (as quoted by Lynn and Sarah Leslie) as;   

The measurable supernatural impact of the presence and 

power of God on human society, sacred and secular. In the 

church, this is characterized by increased holiness of life, 

accelerated conversion growth, reconciliation in relationships, 

mobilization of gifts and callings, and an increased relevance 

to and participation in greater society. In the culture, this may 

be characterized by pervasive awareness of the reality of God, 

a radical correction of social ills, a commensurate decrease in 

crime rates, supernatural blessing on local commerce, healing 

of the broken-hearted (the alienated and disenfranchised), 

and an exporting of kingdom righteousness. To this end, a 

catalytic core of saints typically embraces a lifestyle of 

persistent repentance, humility, prayer and sacrificial 

 
87 https://biblehub.com/topical/a/agent.htm . Accessed on 14th October 2019 

https://biblehub.com/topical/a/agent.htm


 

моо 
 

servanthood that attracts the favor and presence of God, and 

breaks the predominating influences of the ruling power 

structures of human flesh and the devil 88.  

From the definition of White, biblical transformation has impact on two levels ï the church 

and the society. When transformation takes place, Christians reflect the life of Christ and 

become committed to the cause of Christ. This in turn affects the society as their godly 

lifestyle and action impact the community in which they live, work and worship.  

Transformation is hereby seen as a complete or major change in someoneôs appearance, 

form or nature. To change something completely usually in a good way:  

¶ To change in composition or structure 

¶ To change the outlook or appearance 

¶ To change in character or condition. 

Talking of transformation also brings in mind enhancing Spiritu al and relational vitality in 

our church and society in general.  Jesus summed it up in Matthew 22:35 -40. Loving God 

bring spiritual vitality. Transformation also involves loving our neighbours and bringing 

relational vitality. Transformation begins when w e have a deep sense of the presence and 

power of God in our lives. An ongoing or continuous encounter with Godôs holiness.  

In the New Testament one knows God through the knowledge of Jesus Christ. (John 8:19; 

Col. 2:2-3). Such knowledge gives direction, conviction and assurance of faith (2 Cor. 4:14). 

It consists of having better understanding of Godôs will in the ethical sense (Col. 1:9-10), 

knowing that God desires to save people (Eph. 1:8-9), and having insight into Godôs will 

through our knowledge of Christ Jesus (Eph. 1:17; Eph. 3:18). God puts a high priority on 

knowing Him personally and living a life that reflects His justice and righteousness (Hos. 

6:6). What do you want people to admire most about you?  

 

 
88 (Leslie, Sarah and Lynn, 2015) 
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2.4  Some Scriptures about Transformation  

Read: 2 Corinthians 5:17; Ezekiel 36:26; Romans 12:2, Philippians 1:6; Luke 6:43 -45; 

Jeremiah 32:38-40. Transformation means ñchange or renewal from life that no longer 

conforms to the ways of the world to one that pleases God (Rom. 12:2).  This is 

accomplished by the renewing of the minds, an inward spiritual transformation that will 

manifest itself in outward actions.  We demonstrate our transformed life through our bearing 

spiritual fruits in every good work and growing in the knowledge of God (Col. 1:10).  Evidence 

of transformation in us is seen in the way we reflect the likeness and glory of Christ (2 Cor. 

3:18, Rom. 8:9). The transformed life emulates Christ as Paul portrays in Galatians 2:20. 

The Gospels (the word of God) plays a major role in our trans formation (Rom 1:16, Eph. 

4:22, Rom. 8:13; 2 Pet. 1:3 -11). 

2.5  Agent of Transformation  

From the aforementioned definitions, it can be deduced that an agent of transformation is 

one who has encountered Christ, has been transformed by the indwelling Holy Spirit, 

sanctified by obedience to Godôs word and acts as Godôs representative in every sphere of 

life, bringing the love and life of Christ to all they connects with. Such as person acts as 

Godôs representative on earth through whom He fulfils His purposes in the world. Such a 

person has a divine mandate to influence every sphere of life ï marriage and family life, 

education, trade and commerce, law and the judiciary, the media and governance, etc. ï 

with Kingdom values and principles. Such a person brings the reign of Christ in every sphere 

of life through their lifestyle and proclamation. For it is only in fulfilling this mandate that 

the Church can possess the nations of the world for Christ. 

2.6  Traits of Transformation Agents  

1. Being in Christ:  Thus, abiding in Christ and His word (Jn. 15:1-5). The Early Church 

and the disciples were recognised as having been with Jesus (Mk 10:38-42). This is 

a mark of transformation. Something about them changed.  

2. Being filled with the Holy Spirit : Here also, the Early Church is a good example. 

They recognised the role of the Holy Spirit in continuing and sustaining Christôs 

mission and in transforming their society (Acts 4:31:33). No wonder it was said about 

them that they turned the world upside down (Acts 17:6 ). This is a typical example 
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of how the Holy Spirit empowers to transform societies, that even your opponents 

will have to confess that there has been a radical transformation.  

3. Being a person of the word : Living for the word, acting (obeying the word) for  it 

is life-giving, mirror, a sword, (Heb. 4:12, James 1:22 -25, Hebrews 4:12). 

Christians must build bridges and love others if they want to live on mission. Personal life 

transformation is an important aspect of leadership and change. Leaders engage in changing 

systems, structures and people. The most critical area of focus is the transformation of the 

lives of leaders who are spearheading change. The quality of the lives of leaders (agents) 

has direct bearing on the nature and quality of total change in  society. Personal life 

transformation of the agent therefore, has to be the primary engagement of those who 

desire to change organisations, institutions and nations. As goes the leader, so goes the 

institution. Thus, the institution is a reflection of the  leader. The heart of the leadership 

challenge is the heart of the leader. Jesusô teaching on the principle that ña good tree bears 

good fruitò in His sermon of the mount corroborate this assertion (Matt. 7:15-20). In Jesusô 

address to the religious leaders of His time, it is evident, that their problem was that what 

they professed and taught was the opposite of what they actually practiced. Jesus saw them 

as ñfalseò, they lived double lives and as such were very dangerous and lacked integrity. 

2.7  Godôs Original Intent for the World   

Godôs original goal in the creation of the world was for it to be a visible expression of His 

glory, splendour, majesty and power. His intention was that through humankind, the earth 

would serve as a place where His purposes would be fulfilled. When He created humanity 

in His own image, He blessed them with every capacity to reflect His righteousness in all 

ways. However, due to the fall, sin and corruption entered the life -stream of the human 

race (Rom. 5:12). Thus, all humans are now born into the world with a strong impulse and 

pull towards sin and wickedness (Gen. 6:5; Ps. 14:1-3; 51:5; Mk. 7:21 -23; Eph. 2:1-3). 

People follow their own sinful desires and go their own way other than Godôs (Is. 53:6; Rom. 

3:23). As a result, society today faces problems ranging from moral decadence, drugs, 

crime, dysfunctional marriages and broken homes, poverty, sexual perversions, among 

many others. The standards and systems of the world continue to be God-defying, and the 

ways of humanity, rather than being an expression of Godôs glory and righteousness, 

continue to deteriorate.  
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The restoration work done by Jesus Christ makes it possible for mankind to assume their 

original position and perform their original role of fulfilling the will of God. The believer in 

Jesus Christ becomes Godôs agent on earth to work and have oversight of creation on Godôs 

behalf. Ephesians 2:10 makes it clear that ñFor we are His workmanship, created in Christ 

Jesus for good works, which God prepared beforehand that we should walk in themò (NKJV).  

Also, the believer has been assigned a role as the light and salt. Light and salt are things 

that cause tangible changes wherever their presence is felt or announced.  They influence 

situations for better. Light, for example, drives away darkness. Similarly, salt adds flavour 

and preserves deteriorating situations. Jesus, in teaching His disciples how to pray, taught 

them to request that Godôs Kingdom comes and His would be done on earth as it is in 

heaven (Mt. 16:10). In effect, they were to pull down heaven to earth, so that the will of 

the Lord will be done in  all the earth. Thus, we can have a taste of heavenôs goodness while 

on earth. The earth was to be changed to enjoy heaven while here on earth. This is the role 

God wants believers to play while on earth. Once someone becomes a believer, they are 

expected to live by the principles and values of the Kingdom of God and cause positive 

changes in their places of influence. 

2.8  The Christian as an Agent of Transformation   

Matthew 5 through to chapter 7:29 is designated the Sermon on the Mount. It is the life, 

ministry and message of the Kingdom of God which Jesus came to usher.  In the Lukan 

version, it follows directly after the choosing of the Twelve (Lk. 6:13ff). Thus, some have 

rightly called the Sermon on the Mount as óthe Ordination Address to the Twelveô, óThe 

Compendium of Christ's Doctrine," "The Magna Charta of the Kingdom," "The Manifesto of 

the King,"89 among others. The Sermon on the Mount can be divided into five constituent 

parts namely, the introduction (5:1 -20); the antitheses (5:21 - 48); the thre e acts of piety 

(6:1-18); other teachings of Jesus (6:19 -7:12); and finally, warnings about judgment (7:13 -

29)90. The introductory part contains fourfold sections namely, the setting that prepares the 

ground for the entire Sermon (5:1 -2); the beatitudes (5: 3-12); the identity of Jesus' 

followers; the essence of discipleship (5:13 - 16) and finally, Jesus' stance on the Law and 

the Prophets (5:17-20)91.  

 
89 (Barclay 2001) p97 
90 (Harrington 1991) . p76 
91 Ibid, p82  
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In Matthew 5:13 -16, Jesus metaphorically describes His followers as ñthe light of the worldò 

and ñthe salt of the earthò. By designating His disciples thus, Jesus was re-echoing the call 

to be light among the nations; He was reminding His followers to assert by commendable 

lifestyle, their God-given identity as salt and light to the world. Additionally, this id entity was 

to be fulfilled with a new vigour by a new group of people now created out of Jesusô 

followership (the Christians). Within the context of the Sermon on the Mount, this intention 

is clearly spelt out when Jesus challenges His disciples to a new way of life in line with the 

principles of the Kingdom, marked by a new righteousness (Mt. 4:25 -5:2; 7:28 -29). This 

section will glean from Matthew 5, how Christians and the Church can fulfil the call to be 

agents of transformation.   

2.9  Salt of the Earth ï Influencing the World through Lifestyle)  

Another means by which Christians can act as agents of transformation is to reflect their 

calling as ñsalt of the earthò, to preserve it from corruption and to season it. In Scripture, 

humankind, under the unrestr ained workings of their own evil nature, are represented as 

entirely corrupt. Thus, before the flood (Gen. 6:11, 12); after the flood (Gen. 8:21); in the 

days of David (Ps. 14:2, 3); in the days of Isaiah (Isa 1:5, 6); and in the days of Paul (Eph. 

2:1-3);  see also (Job 14:4; 15:15; 16; Jn. 3:6). The remedy for this, says the Lord, is the 

active presence of His disciples among their fellows. The character and principles of 

Christians, brought into close contact with it, are designed to arrest the festering corruption 

of humanity and season its insipidity.92  

By comparing with the characteristics of salt, the Christian can know how to act as Godôs 

agent of transformation in the world:   

¶ Salt has a flavouring quality and as such Christians are to add divine flavour to the 

world.  

¶ Salt generally creates thirst and as such Christians are to create a thirst for Christ.  

¶ Salt also has the capacity to stop decay, acting as a preservative.  Likewise, the 

Christian is to serve as a preservative, stopping the moral decay in this sin-infected 

world. 

 
92 (A R Fausset; David Brown; Robert Jamieson 1999) 
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¶ Salt acts by coming into contact with the substance it is meant to affect and silently, 

it influences it. In the same way, Christians who are in the world but not of the world 

must influence their sphere with their lifestyle.  

2.10  Be Light of the World ï Influencing through Wi tness  

To be called by Jesus as light of the world is very humbling, since the Lord appropriates this 

distinctive title to Himself (Jn. 8:12; 9:5; and see Joh 1:4, 9; 3:19; 12:35, 36). Christians 

are not light in themselves but reflect the light of Christ w ho indwells them by the Holy 

Spirit. Just as the moon the light of the sun, so is the Christian to reflect the light of Christ. 

In the Bible, light is seen as a symbol of orderliness and the absence of confusion. As light , 

we are expected to bring illumina tion  into the darkness of the world (exposing its evil and 

corrupt practices), shine our brightness on its crooked path, and show people the right way 

to pleasing God. Just as in the physical world, where light dispels darkness, shows the way, 

prevents people from falling, brings about orderliness and makes visible what is hidden, so 

it is in the spiritual sphere. Our light must shine through our godly and godly examples for 

the world to follow in all spheres of life ï in marriage and family life, education , trade and 

commerce, law and the judiciary, the media and governance, etc.  

2.11  Be a City on a Hill ï The influence of the church  

In Matthew 5:14, Jesus states that a city on a hill cannot be hidden. In my view, this 

statement refers to the church since a city is made up of many houses and the collective 

light cannot be hidden. Admittedly, the Church and the world are interconnected;  Christians 

have been called out of the world to be equipped in the Church, and sent back into the 

world to influence it with the values and principles of the Kingdom of God. Although the 

Church does not belong to the world, it exists within it. If we ther efore fail to affect the 

world with our godly values, the world may corrupt the Christian and the Church. The Church 

is the manifestation of the reign of God, and so the values that guide her are high. It is 

these values that separate the Church from society while at the same time connect it to the 

same society (Emedi, 2010).  

As Godôs mouthpiece and a prophetic voice to the nations, the Church has a mandate to 

ensure that the purposes of God are progressively executed before the end of time ï raising 

nations, building cultures, structuring society with its functions and institutions, and shaping 

the form and quality of political systems.  
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Jesus and the early disciples functioned actively wherever they found themselves. Their 

teachings were greatly influenced by the socio-economic and political factors of the time. In 

several instances, Jesus confronted the Pharisees and Sadducees for their self-indulgence, 

greed, injustice and ill -treatment of the poor and destitute (Mt. 23:25 -33). They were known 

for their oppression and exploitation of the deprived. His messages about the Kingdom of 

God clearly showed the manner in which His audience ought to live and how they were to 

treat the poor and needy among them.  

The transformation of societies has always been part of the Churchôs contemporary mission 

activities. While the focal point of the mission enterprise has been to propagate the gospel 

message to the lost world (Mk. 16:15 -16), calling humanity to repentance and faith (2 Pet. 

3:9), it has also involved a p rocess of teaching them to obey all that Jesus has commanded. 

While we lament our poor performance, albeit inadvertently, in this area over the years, we 

can also celebrate the new opportunity we have to demonstrate our love for Christ through 

unconditional obedience to apply firmer grips to the task.  

Additionally, the Church must practise love, charity, and caring for the needy among them 

(Acts 2:42-44; 4:34 -37). The Early Church really understood acts of charity and was full of 

good works, so much that th ey enjoyed favour with all the people in their communities. 

During the spread of Christianity to the Roman Empire, western world and then to Africa, 

the Church had been involved in distributions to the poor, the establishment and upkeep of 

hospitals, schools, orphanages, among other societal reliefs. It had also been very active in 

the advocacy for moral laws and policies that contribute positively to societal development. 

The Church in our day has not relented on its role in the transformation of society. 

Nonetheless, considering the continual upsurge in cases of moral decadence, drugs, crime, 

dysfunctional marriages and broken homes, poverty, sexual perversions, among many 

others, it must step up its efforts in fulfilling the agenda. We must therefore upho ld the 

tenets of the Vision 2023 to achieve the physical expression of the transformation agenda.  

2.12  Serving as Priests  

Christians are called Priests (1 Pet. 2:9).  Priests in the Old Testament were chosen by 

God to offer divinely appointed sacrifices, carry out various duties related to worship, 

and teach the law of God to the people (Ezra 3:10 -11, 7:10; Heb. 9:6,7). At the 

appointed time, Jesus our great high priest offered Himself once for all as an atoning 
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sacrifice for the sins of mankind (Heb. 3:6 ; 9:23 -28).  By virtue of Christôs work on the 

cross, believers have become ñliving stonesé being built up as a spiritual house into a 

holy priesthood  to offer up spiritual sacrifices acceptable to God through Jesus Christ" 

(1 Pet. 2:5).  

The biblical concept of the priesthood of all believers teaches that, by repentance and 

faith in Christ, we can come to God directly without any human intermediary. This 

priesthood is a function, rather than an office, which all believers have, making them 

directly responsible for their relationship with God.  This does not deny the importance 

of leadership or offices in the church, but rather rejects hierarchical roles reminiscent of 

the Old Testament priest that can tend to make believers passive in their relationship 

with God. As priests, we are called to represent Christ in all the places  of our daily 

lives.  The priest served God in the temple, and the nation of Israel was also to be a 

kingdom of priests who represented Yahweh to the nations around them (Ex. 19:5). 

Similarly, we are called to reflect Christ in our homes and local churches as well as in the 

places where unbelievers live, such as among our relatives, neighbourhoods, 

marketplaces and places of work (Eph. 2:10; 2 Cor. 5:18 -20; 1 Pet. 2:9, 12). We must 

work towards the return of the era where many of our members were called Osofo 

(Pastor) in their various spheres, because of their exemplary lifestyle and purity.   

3.0 HOW DOES AN INDIVIDUAL GET ON TO TRANSFORMING SOCIETY  

The key question the agent of transformation must ask is: What would Jesus do in this 

situation ? Answering this question requires a thorough grasp of the life, values and 

teachings of Christ. Knowing Jesus is the most critical  asset for transformation. To 

experience restoration to Godôs image and to lead transformation in all spheres of life in a 

way that is bringing all creation back under Godôs kingship (Ps. 22:27-28), one has to go 

beyond the principles of Christôs leadership to the person of Jesus Christ. Christ is not only 

our model for leadership, He is also Godôs instrument for empowering transformation in the 

lives and situations of Christians or believers.  There must be a relational knowledge of 

Christ that is both intellectual and experiential.  T here are some basic essential commitments 

for followers of Jesus. These are: 

1. Living like Jesus in the contemporary world. 

2. Leading like Jesus in the contemporary world. 
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In seeking to be like Jesus, we aim at having the mind of Jesus Christ.  This requires t he 

process of worldview transformation. We should have as our goal, the restoration of humans 

into the image of God and of human leadership to good stewardships of Godôs creation; 

people who are leading like Jesus are effective stewards of Godôs new creation (the church) 

in proper relationship with all of Godôs creation. The first commission God gave mankind 

before the fall is to be good stewards of creation (Gen. 1:28). This stewardship requires 

working towards having all of creation serve their purpose in  Godôs plan (Rom. 8:18-22). 

When we become Christians; we are called to this good work that God has already prepared 

for us (Eph. 2:10; Titus 2:14). Believers who are being transformed into the image of God, 

should be helped to see stewardship of Godôs creation as an essential part of the leadership 

calling of all believers in both the Church and broader society. The transformation of people 

into the likeness of Jesus Christ is the work of the Holy Spirit. The Holy Spirit works in the 

lives of believers to lift up Jesus (Jn. 16:13-15). 

He opens the eyes of believers to see the complete image of Jesus Christ. He also through 

His power transforms the lives of believers into the image of Jesus Christ, if they seek such 

restoration earnestly.  It is the will of God that we are all transformed into the image 

of His Son Jesus Christ  (Rom. 8:29). It is not only behavioural demonstration of the life 

of Christ, but being transformed in our thinking and the values that guide our lives so that 

we are more like Christ Jesus. We must allow and depend on the Holy Spirit to transform 

us from within so that our minds become increasingly like the mind of Jesus Christ. The 

values and worldview of Jesus are the models that we should aspire to as follows of Jesus 

Christ.  What are some of these values? 

3.1  Challenges to Becoming Agents of Transformation  

Matthew 5:13-14 states that ñéBut if the salt loses its saltiness, how can it be made salty 

again? It is no longer good for anything, except to be thrown out and trampled 

underfootéNeither do people light a lamp and put it under a bowlé.ò In other words, there 

is the possibility of losing the effect of being able to affect the sphere God has sovereignly 

placed us and this can be very subtle. The question is, what prevents Christians from acting 

as agents of transformation in their spheres?  

The main challenge to an effective agent of transformation is conformity to unchristian 

worldviews instead of biblical worldviews. For instance, the key element of all the worldviews 
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of this world is the attempt to elevate the created above the Creator, to bring the human 

being to the centre of life. It seeks to focus on the present life and live as if there is no place 

like heaven or hell. People thus seek to live without a conscience and accountability of life. 

Christians who lose their saltiness are Christians who have become so consumed with the 

world that they forget their mission to transform their spheres for Christ. It can be recalled 

that when the focus of Christians on the second coming of Christ, there a holy fear to live 

right and please the Lord. The reason for the biblical injunction in Romans 12:2 is key, " Do 

not conform to the pattern of this world,  but be transformed by the renewing of your 

mind. Then you will be able to test and approve what Godôs will isðhis good, pleasing and 

perfect willò (NIV). There is a battle for the mind of the Christian, since actions flow from 

belief. Through the use of the internet and soap operas, Christians are compromising their 

stance on righteousness and enjoying ungodly scenes from movies. Little by little, the 

conscience is dulled and the mouth is shut against these wrongs (1 Tim. 4:2). Other factors 

could include fear of persecution and lack of yieldedness on the part of the Christian.  

3.2  What will accelerate or hinder our transformation (Romans 12:1 -2)  

Since our transformation is required of God, we need to do all that has to be done to 

accelerate its accomplishment and avoid anything that will slow or hinder our 

transformation. Apostle Paul, in the verses read, was urging and pleading with us. It means 

he did not take it lightly; he emphasised it, for it is very important. If we align our lives with 

it, it will change us for the better. A transformed life will make us benefit from Godôs 

promises, our health, finances, peace and wholeness are assured. There will be wholeness 

in our relationship with our spouses, bosses, co-workers and those serving under us. 

You do not need to urge somebody to do something that will happen automatically. (E.g. 

You cannot urge the sun to come up in the morning.) Apostle Pau l is urging us because 

there is a choice  to be made, an obedience or disobedience to choose from. We are saying 

one can allow or disallow his transformation. One can also choose to delay his 

transformation. The Apostle would like us to be more like Jesus. The speed with which the 

transformation happens is according to our willingness to allow it to happen.  

Transformation into His image will also require our cooperation  by giving our bodies as 

living sacrifices. A living sacrifice is allowing our agenda  to go and taking on Godôs agenda. 

His agenda must prevail, ñnot my will but your will be doneò. 
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I have to make a choice to do Godôs will instead of doing my own will. I have to choose to 

submit my life to Godôs will. In doing so, I am offering my life to God as a living sacrifice 

that is holy, acceptable, and well pleasing to God. Transformation will need our cooperation 

with God. The degree of my cooperation will determine my transformation to the image of 

His Son. Obeying Godôs will at times calls for suffering as the fleshôs desires are not granted. 

But even in such a situation, there is a great grace from the Spirit that holds one up.  

Our obedience facilitates the flow of the power of God in our lives and makes the yoke light 

(Mt. 11:29 -30). I will either pr esent my body or not, the choice is mine, but if I do, then 

that is my reasonable sacrifice and worship to God. Transformation begins with the renewal 

of our minds. If oneôs mind is not renewed, you will not be transformed. Renewal means, 

to make new the w ay we think and understand reality. It means that our thinking and our 

understanding is no longer guided by the perspective of this world, but our thinking is 

reformed by the Word of God. Renewal of the minds means is more than just thinking new 

thoughts. It means becoming convinced of these new thoughts. It means that Godôs reality 

takes the place of the worldôs reality. The worldôs reality is based upon the lies of the Devil. 

We cannot change ourselves by trying to conform to an outward form of religion. We must 

be transformed from the inside out and this is only possible through the inward 

transformation of our beliefs. What we believe and what we are convinced of will end up 

determining all that we do. If there is a behaviour that needs to be changed, fo cus on 

renewing the mind. As the mind is renewed, as unbelief is turned to faith, attitudes will 

change, inward motivations will change, and then actions will change.  

Renewing our mindset is important for an effective transformation for the fact that most 

often, our thinking is different from Godôs thinking. ñFor my thoughts are not your thoughts, 

neither are your ways my ways, saith the Lord. For as the heavens are higher than the 

earth, so are my ways higher than your way and my thoughts than your thought sò (Is. 55:8-

9, NIV). The reason for the mindôs renewal is that our thoughts are the first to be triggered 

in the chain reaction of our soul.  Our thoughts trigger our emotions, our emotions stir 

up our desires and then our desires produce our actions. So, if we could catch negative 

thoughts when they first occur, we could stop the whole chain reactions before they even 

begin (we will be able to  prevent a lot of the sins that occur in our lives). I therefore have 

to change what I believe, and agree with the word of God.  I must determine to renew my 

mind and practise love, patience, self-control and peace. 




